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TREATISE 



N THE 



SABBATH. 



^ I ^HE divlfion of our time into feven equal 
■^ parts, and fetting afide one out of the feven, 
for a general and facred reft, is in itfelf confi- 
dered, ftriftly moral. That is, a rule in its own 
nature neceffary for the benefit, and even exiftence 
of fociety; and confequently ftriftly enjoined and 
commanded of God. 

And unlefs this can be proved and made evident ^ 
I know not how any gofpel minifter, can take upon 
him to command his people, every feventh day, to 
leave off their ordinary employments , and keep the 
day as facred and holy. Before obedience can be 
required, the precept muft be made unqueftionaWe; 
and before promifes or threatenings can have any 
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force or juftlce in them, the matter of duty muft 
be made plain and evident. 

To truft to tradition, the praQice of paft ages 
and probable hints from the new Teftaraent, is not 
enough. . Tradition is not fufficient, even though 
we could prove it to be true- For if the fabbath 
is any thing, it is a pofitive law, and the ob- 
fervation of it muft be confidered as obedience 
to a peremptory command. 

We ought then to enquire diligently, whether 
the fourth commcind is moral? and fo, whether in 
force under the gofpel? 

And to begin, the morality, or necefEty of the 
fourth command, may be juftly argued from its 
being engraved upon ftone, by the finger of God; 
and joined with nine more; which are confeffedly 
moral. The firft being againft politheifm , the fecond 
againft idolatry, the third againft blafphemy, the 
fifth againft rebellion, the fixth againft murder, 
the feventh againft adultery , the eighth againft 
theft , the ninth againft perjury and the tenth 

« 

againft avarice. 

This is the great law of the univerfe; by which 
the behavior ot all reafonable creatures is , and 
for ever muft be regulated. There never ,will be 

therefore 
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therefore a time , in which this can be (pared , 
being the perfeft rule, and exaft meafure of right 
and wrong. God therefore wrote it twice over with 
his own hand; and as far as we know, the only 
thing he ever did write; rather engraved it upon 
ftonc, to fignify the fublimity of the fubjeft, 
and the duration and perpetuity of the rules 
therein enjoined. 

9 

Among thefe ftands the precept for the fabbath, 
and ftands there with confpicuity, among the 
primary commands, in the firft table; worde4 with 
evident emphafis, and fulnefs of expreCTion. And 
(ince it is fo, it is wonderful that any man could 
venture to fay, or even to fuggcft, that the law 
for the fabbath is not moral, but pofitive and 
arbitrary. 

Our Lord in his fermon upon the mount , has 
given us a very different view of the fubjeft— — — 
Think not that I am come to deftroy the law, or 
the prophets : I am not come to deftroy but to fulfil. 
For verily I fay unto you, till heaven and earth 
pafs, one jot, or one tittle fliall in no wife pafs 
from the law till all be fulfilled. Whofoever there- 
fore fliall break one of the leaft commandments, 

B 2 and 
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and ihall teach men fo, he (hall be called the 

leaft in the kingdom of heaven: but whofoever 

fhall do and teach them, the fame (hall be called 
great in the kingdom of heaven. 

He teaches us that fome precepts of the law are 
greater than others, but that the very leaft of them 
is fo great, that fooner might the creation pafs 
away, than that any portion of it fliould be loft. 
He came not into the world to repeal any one 
of the commandments of the law , not even the 
leaft. He knew that fome people would think fo, 
and teach others to think the fame; but fays he, 
think it not. Very far from it. Let it be very 
diflant from your thoughts. I am come to fulfil 
the law. I am not come to deftroy, nor leffen 
it in quantity, quality, number, force or authority. 

Not only no command muft be dropped , but 
no punftilio muft be paffed by. The jot, or 
Hebrew i, which is one . of the fmalleft letters 
in the world , muft not be loft therein , which 
might alter the grammar of it, in time, number, 
perfons, or emphafis. The tittle, or little fpeck, 
which is upon the points of fome of the letters 
for diftinftion fake, muft not be paffed by. Not 

only 
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only each command muft be taken care of, but 
each word, each letter and each fpeck. 

Sooner then may man be loft for ever; fooner 

may the unlverfe vaniOi into nothing, than that 

the leaft command, or the leaft letter of the leaft 

command, or the leaft fpeck of the leaft letter 

of the law , by which its fenfe , grammar and 

power is known, fliould be loft or flighted. Yea, 

the heaven and the earth as to their prefent ftate 

fliall vanifli away, and they fliall undergo a great 

change, but the law fliall never change; all its 

commands, in number, fenfe, power, and force, 

muft remain eternally unchangeable. Our Lord 

then came not to reduce the law, nor to nullify 

any one command or precept of it; not the 

leaft, nor the leaft thing in the leaft precept. 

Earth may, and fliall pafs away, heaven may, and 

fliall pafs away, men may ruin themfelves for ever 

by tampering with, and attempting to leflen the 

law, and lay fome of it afide, but the law cannot 

change. Even the leaft precept of it, muft remain 

in eternal force* 

But the precept for the fabbath is not the leaft, 
but one of the greateft. It appears to be ^he 

very 
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very firft that was formally delivered to man, and 
the firft that he had occafion to put in praftice; 
for the firft thing that Adam did after h^ was 
created, was to keep the fabbath. 

This is evident by the divifions of time given 
us in the firft and fecond chapters of Genefis. 
The firft is a horizontal one, dividing the four 
and twenty hours into day and night, wherein the 
half of the earth, fliaded by the darknefs, is called 
night; the other half irradiated by the light, is 
called day ; a horizontal duifk or twilight , making 
the divifion between both. 

Then follows a meridional divifion, fixing paradife 

for the firft meridian. The whole weftern fide of 

the "earth from noon to the opjpofite midnight 

point, is called evening; and the whole eaftern 

fide of the earth, from midnight to noon again, 

is called morning; and the horizontal duik or twi« 

light cutting them acrofs, and dividing them into 

two evenings, and tivo mornings. The firft evening 

is light, running from noon to fun fet; the fecond 

evening is dark, running from fun fet to midnight. 

Alfo the firft morning is dark, running from 

midnight to fun rifing; the fecond morning is light, 

tunning from fun rifing to noon again. 

Agreeable 
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Agreeable to this divifion, when Mofes aitefwatds 
points out the time for killing the pa(<:hal lamb, 
oftering the evening facrifice, and lighting the lamps, 
he orders it to be done between the evenings. 
So it ought to be read in Exodus 12. 6. and 30. 8. 
Numbers g. 3. 5. and 28. 4. 8. Th6 Belgick, and 
others fender it, between the two evenings. The 
firfl: thing then which Mofes does, is tb give us 
the certain meafure and divlfion of time; which is 
into a horizontal, ^hd meridional dav. The hori- 
zonial, confifting ol what wc commonly call, day 
and night. The Tnefidional, confifting of evening 
and morning. Both ihefe days are ufed in fcripture, 
to give dates to events, feveraHy, as circumftances 
made the one, or the other more digibie. The 
work of creation went on according to the meridi- 
onal day, which begins at noon, the firft part of 
Which, therefore, muft be the evening. And fo 
Mofes in clofing his account of each day's work, 
calls the day, evening and morning. Paradife 
being placed for the firft meridian, the firft day*s 
work begins there » or at leaft where it afterward 
flood, and goes on to fun fet; then refts till fun 
rifing , and fo goes on again till noon , which begins 
the fecond day's work, and fo on till Paradife fonns 

the 
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the fixth meridian, which ,\)ras our friday noon» 
This begins the fixth day, upon the firft part of 
which^, being from noon to fun fet, the cattle 
were created. Then night coming on, and cutting 
the day in two as above , the work refts , and a 
council is called, and a decree made for the 
creation of man, wherein it was refolved to create 
him in the image and likenefs of God, and iorm 
him for dominion; The after part of this day 
therefore was taken up in executing this decree , 
creating man according to the plan laid, fetting 
him up in his government over all the creation , 
fettling what his diet fhould be : and then taking 
a view of the work, and approving of the whole. 
This was the laft piece of creation work, and 
was evidently done upon the laft part of the laft 
working day, which ran from fun rifing to twelve 
at noon, upon our faturday, when Paradife formed 
the feventh meridian, and brought on the firft: 
fabbath, which ended at twelve at noon upon 
our funday. 

Adam then was created but juft before the 

fabbath came on, and fo the firft thing which he 

had to do, was to join the creator in the ob- 

fervation of the holy reft, which begun foon after 

the 
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the breath ol life was breathed into ?his noftrils* 
The primitive fabbath, was not then a horizon, 

tal« but a meridional day; beginning and ending 

< 

at noon: and where-ever the feventh meridian was 
formed » there the fabbath began; and where and 
when the eighth meridian took place, it ended* 

The Jewi(h fabbath, was removed from the 
meridian backward about eighteen hours; and was 
made a horijsontal fabbath » beginning and ending 
With the feuing of the fun. This, it fee.ms, was 
to intimate, that they were created a new, and 
entered upon a new fiate of exiftence, the evening 
ia which the manna came down from heaven with 
tl^e dew. They were therefore commanded to 
reckon fix days from its coming down, and on 
the fixth, to gather twice the ufual quantity, and 
keep the feventh for a fabbath unto the Lord, 
£;i;odus i6i 

The Jewiih fabbath theni as adminiftered to the 
Jews, was temporary and peculiar; remqved put 
df it^ primitive ftate, in order to perpetuate the 
memory of their new and miraculous fixate of 
ftxi^lence, wherein they were upheld for forty 

C years 
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years by manna, the corn of heaven, and the 

bread of angels. They alfo entered upon a new 

flate of civil and ecclefiaflical exigence, which 

was in order to honor the memory of Abraham, 

_ • 

the friend of God, wherein they were God^s 

peculiar nation and ele£): people, beloved above 

* 

all others. Their fabbath then began in the even- 
ing, that is, the fecond evening, which is after 
fun fet; becaufe then their miraculous fupply came 
down; and perhaps to intimate al(b, that the dark 
and fliadowy difpenfation , under which they were 
then entering, was to terminate in the glory and 
brightnefs of the gofpel day: therefore their 
fabbath-day began under the (hadow of the night, 
and terminated in the light and fplendor of the 
fucceeding day» 

On the other hand, the chriftian fabbath-day, 
is removed from the primitive meridian, twelve 
hours iorward, to the midnight point. 

Tis then evident that Adam was created the laft 
working day of the creation week, that hfe was 
created the laft part of the day, and that it was 
the laft part of a meridional day, which runs 

from 
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fxom -fun rifing to noon; for a meridional day is 
not morning and evening, but evening aQd morn- 
ing; beginning and ending at noon. So that the 
firft thing whi<:h Adam had- to do, was, to join 
the Creator in the obfervation of the fabbath. The 
hiitory indeed does not name him in the bufinefs^ 
but neceflarily includes him. 

The ftory of Adam's fall, the very day in which 
he was created, is a wicked fi3ion; calculated to 
fink the credit of the facred hiftory, by confounding 
the order in which it is delivered. So far from 
it, that it does not appear, that there was a fallen 
creature then in the univerfe. For Mofes runs 
over every day, gives us the number, work and 
events of each day orderly, and mentions a re- 
view of the 4«rork in the clofe of the fixth day, 
wherein every thing individually, was found to be 
not only good, but very good. And with this 
furvey, and with this ftate of the univerfe, while 
it ilood in that finifhed condition which was given 
it, he joins the fabbath. I fay therefore, that 
the fourth command is not one of the leaft, but 
of the greateil of the divine commandments. It 
IS a moral precept, and the \try firft delivered to 
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maii. It iiras not only dbferved by man,, in his 
perfeft flate, but by God himfclf. 

In reference to tliiis prior delivery and tranf- 
a£lion» as Well as to futurity , remember » 
Xvas prefixed to this pre<;ept on mount Sinai » 
and to this only. The word remember, is, here 
to be taken emphatically » denoting three things; 
that is, the antiquity, perpetuity and necelEry 
of this rule. ■ Remember this commandment, 

as to its antiquity and priority. Remember 
that this was the firft piece of religion that 
ever was- fet up in the world; the flrft 
facred doftrine that was preached , and the firft 
religious duty that was ever obferved. This is 
the bi& rule of piety that was heard of; the 
beginning and felling up of religion in the 
creation; the iiifl ftep, and ftage, and introdu£iion 
of the eternal happinefs of mankind. This is 
the firii law of innocency, when man was unfullied 
and unfpotted with fin; the fiift, and only piecept 
which Cod Himfelf on earth, honored, kept and 
obeyed in perfon. Remember this firft opening of 
rehgion and holinefs. Remember that after fix 
da)S working, God refled the feventh; and that 

he 



he blelTed and fandified the rule atnl ]^ra£Hce» 
He found it a thing in itfelf fo wife» fo decent 
and judicious^ fo perfe£Hy fit and proper, that 
ht was refrefhed with delightful refle£tiOns on the 
obfervation of it. He faw xhA thing fo full 
of beauty and propriety > that he couM not but 
commend and applaude his own wifdom, for 
taking fo difcreet a flep, and hittitig exaftly 
Upon the proper day, and the precife meafurc 
of time for ceafiiig from work, for the* benefit of 
the creatures, and fo he blefled and fan£lified it: 
as if it were faid, 'Be it known to the whole 
creation, that I the Creator, having in fetting up 
the itreation, worked fix days, myfelf made the 
experiment of flopping, and refting the feventh; 
and have , upon the trial , found it a thing 
full of beauty, profit arid propriety. Be it therefore 
known, that I have bleffed and fanQified the 
pra£lice, and made it tlie rule for bringing my 
reafonable creatures, into happinefs and holinefs. 

For thy good \hen,' Tor the time to come, 
remember to obferve this "pre'cept, 'Work fix days 
and then flop and ceafe: remember to reft upon 
the feventh, and honor that day, and keep it 

holy 
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boly and dlftia£l. Remember to do this aU thy day«» 

Again, Remember this in a fpecial manner » as 
a precept of lingular weight. As it be bad faid, 
I lay unto thee, and I write it, and I engrave 
it in ftone » be not guilty of breaking my 
commandments. Be not guilty of politheifm, be 
not guilty ot idolatry, blafpbemy, rebellion, murder, 
adultery, theft, perjury or avarice, But remember 
to keep the fabbath. Whatever thou doft, or doft 
not, do not negleft this. Obferve me how I Ipeak, 
I do not fay, do not break my fabbath, but I 
command thee, keep it; do it pofitively; I fay, 
keep it; be fure to- do it; do it at thy peril. Do 
it without fail. Be fure that thy memory does not 
fail thee; for I will not admit it as an excufe. I 
am refolved that I will hear no excufes of any 
fort againll this command: I am fo wrapt up in 
it, that tis vain for thee to hope to come off if 
thou breakeft it. For if thou couldft fay and 
prove, that the breach was not through diflike-, 
nor any thing elfe that is wilful, but only through 
weaknefs of memory, I will punifli thee even 
then. This is my peculiar command and my 
favorite rule» I have tried it myfelf, therefore 

take 



[ 15 1 

take care of thy memory and charge it well, that 
it may not betray thee. 

Again , the morality of the fabbath » may be 
argued from its being in fome degree obferved 
by all the nations of the earth. If it (hould be 
obje£led that no ioot*fteps of it can be traced 
amongft the lavage nations , this can have no 
force. here, fince thefe, in faft, have ceafed ta 
be men 9 and are become brutes. Its not being 
kept as it fhould, and for the purpofes really 
intended y by the more civilized pagan nations, 
does not invalidate the inference for the morality 
of it at all, but in my opinion ftrengthens it* 
For however idolatrous they feverally were, how«, 
ever divided , and how different foever in politicks , 
gods, religious ceremonies, interefts and manners, 
yet they almoft all agreed, and I think altogether, 
to keep up fome^ honorable difiin£lions in favor 
of the fabbath*day, which they had received from 
Noah after the flood* It was upon this day they, 
vorlhiped the fun, their chief idol god; and 
through it, obliquely the true God, the fun and 
father of the creation. And the univerfal pre* 
valence of this, amidft the almoft infinite divifiona 
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and diverfities of mankind, may juftly be attri* 
buted to its being of a moral nature, and indeed 
to nothing elfe. 

The fame argument is afforded by the prevalence 
of the rule in Chriftendom. The generality of 
the vifible profeflbrs of chriftianity are loole and 
profane people, at open war with'almoft all morality 
in the grofs. To thefe therefore, fabbaths are not 
only u&lcfs, but ^ nufaace and offence. And yet 
they are altogether unable to get rid of them« 
Wicked governors and grandees, together with the 
profane mob , who make up the bulk of every 
nation, though they give plain proofs of their 
contempt and hatred of the fabbath, yet cannot 
fupprefs it: yea, though they are as willii|g to do 
it, as the devil himfelf whom they ferve, yet they 
dare not attempt .it« 

t 
Unlawful bufinefs and unlawful pleafure& enqugit 

go on to prpve their diflike to it , yet tl^ey ^e 
fecjetly forced to bjear foroe Xort of teftimony to it , 
by abftainixkg from fome things which at other 
tiflws jibtgr piirfne. The f^bbatb k in . the way of 
Ihftk .fSicte mi luiU, jaod .i^ »fi Jl (aid, in tbi^ 

refpe£l 
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refped a nufance to moft people, Co that they are 
no friends to the caufe, smd yet they muft all do 
(bme little matter or other to bear witnefs ^fp^nli 
themfelves.! and to the propriety and divinity of 
the rule* And this is one peculiar property of 
moral precepts » that they will compel enemies to 
pay fome fort of homage to thenu 

* ^ • . 

We have A ftrikixig iaftance of this power In 
9 religious fefi amohg ourfelves, who have declared 
themfelves bound in confdence to renounce the 
fabbath as a legal yoke« wd a part of the religion 
of the world and of the beafL And they are a 
feft remarkably .fieady to their principles. But 
here their conflancy has failed them: for after 
condemning the. obfervation of it as legal and 
worldly^ the tSe& only of ignorance and fuper- 
ftition; they are infenfibly dropped into it, and 
keep it upon the whole as moft of their neigh* 
hours do* True 9 tis not kept as if there was any 
love to the rule, nay, the contrary is evident. 
But, as I faid, fuch is the nature and origin of 
moral precepts, that they are engraved upon hu« 
man nature, and will force men to bear teftimony 
to their reality and power, though it be to their 

D own 
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own confufion and condemnation. 

Now ISnce the fourth command , appears to be 
the firft that was delivered to man, and was de- 
livered to hiin wfailft he was finlefs; iince God 
himfelf kept, blelTed and fan£lified it, and is the 
firft that W4S published to the creation, and wa$ 
made the introduction of religion into the world; 
fince it was folemnly re-publiflied and engraved in 
ftone by the Creator himfelf, among ether precepts , 
every one of which are confefledly moral; acid 
fince it is worded with more emphafis Aaa all the 
reft; . fince it appears that no nation under heaven 
could (hake it off, at leaft that lived tolerably decent; 
and the moft bitter and inveterate -entoiies to the 
real defign of it, forced to bear witiifeft to its 
authority; fince no errors, fince no diyifions, 
fince no religious or political deiufions of tnadklind , 
could induce any people to lay it wholly afide, 
though declared enemies to the caufe it promt)tes, 
it is certain that fuch a command is moral; and 
has fome internal authority and advantage over 
Dien's minds and confciences, which they dare not 
wholly difobey. 

Moral 
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Moral precepts are fucb, that the propiidty and 
neceflity of them are feen and felt by human 
nature; and this of the fabbath is fuch« For 
every man's reafon will teach him, whatever rank 
in life he holds ». that it is his duty to purfue 
fome ordinary employment, and be diligent in 
it* His reafon and feelings will alfo teach him, 
that certain paufes and reds from the toils of that 
purfuit are proper, and even neceflary. Reafon, I 
fay, and feelings will teach him the neceflity of 
thefe reils and paufes, but tis the God of un- 
ening wifdom and iorefigbt that can fix the proper 
time when they are to come on and go o£f. Man's 
reafon and feeling can point out the neceflity of 
the rule, . but God only can fix: it judicioufly, 
fd as properly to anfweir the . end* 

But the morality of a precept, is not the direft 
motive to obedience; at leafl it fbould not be made 
fo, but the divine authority which enjoins it. 
True, the confideration of its morality, that is, 
of the neceflity, decency and propriety of it, 
is not to be excluded ; b\it the formal nature 
of the obligation, and what conftitutes the reality 
of obedience, is a dircQ, regard to the divine 

authority , 
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authority, which interpofes to command us. And 
indeed tis this, properly fpeaking, that gives it 
the nature and force of a Ia«^. For though the rule , 
or thing fo called, has propriety, neceflity, and 
every thing on its fide, yet tis hot a law tilt 
enjoined by fupreme authority. Our obedience, is 
to do what God bids us. And to do it, not 
dire£lly, becaufe we can difcern the propriety 
of the thing, but becaufe we know tis his wilL 

God indeed never lays any great ftrefs on any 
thing, but what is moral; fiich rules, as in their 
own nature are necefiary for the being and bap- 
pinefs of fociety. But when he does command, 
. what is not f flri£lly fo in its own nature , we are 
guilty in cafe of difobedience here; becaufe, we 
are bound by the great law of morality, to 
honor fathers and mothers that our days may be 
prolonged; i. e. we muit be fubje£l to all our lawful 
rulers and fuperiors, who are parents to the people 
that are under them; to God therefore much 
more, in whom all paternal authority is compleat* 



But where fhall we find a command in the new 
tefiament lor the chriftian fabbath? If it is moral, 

and 
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and of the importance reprefented above, how 
comes it to pafs that we do not find it formally 
deliviered, and preceptively worded and exprefled 
there? I know not whether we can find any of the 
commands fo delivered in the new tefiament. The 
ten rules, or the moral law of the world, is 
delivered and enafied formally as a law in the old 
teftament, in its proper place. In the new there- 
fore, there was no neceifity of ena&ing and 
wording it preceptively in form again. It was 
only to be recited there as unrepealed and in 
force. 

And this our Savior takes t|pon him to do at 
his Sxtt fetting out, in his fermon upon the 
mount. Think not that I am come to deftroy the 
law &Cm that is, I am going now to fet up the 
new difpenfation foretold, wherein I ihall remove 
many rites and ceremonies that were of no ufe, 
but to typify and give Ihadows of the gofpel which 
is juft going to be revealed. But fome will be apt 
to confound things, and mifiake my defign. It 
will be faid in my gofpel, that the law is removed « 
and that men are no longer obliged to regard it: 
but let it be rightly undcrflood, that it is the law 

of 
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of Qguradve and temporaiy ceremonies , which was 
inttoduced becaufe of fin, ^^ ^^ expiation ihould 
be made. 

But think not that it is the law of the ten 
commwds^ where one i«» Thou (halt not kill^ 
and another, thou ihalt not commit adultery, 
and fo OIL I am not come ta repeal this law, 
mor diflblve the obligations of il. No » thi$ law ia 
not repealed by the go^el: not one command,, 
Qot even the leafl: command of it; not the leafl 
letter, which is jotta; no, not a tittle, which 
is the leaft part of a letter , is , or (hall be repealed. 
Beware ,. I now warn you , that even to think , that 
s^ny part is, or may be dilTolved, is a* crime* 
Guard therefore againft the thought. For the 
univerfe would be good for nothing without this 
law ; it would only be a raonflrous fyltem of lawle(s 
confufion and abfurdities ;* therefore it were as 
good that 'the whole being and exiftence of heaven 
and earth were repealed at once, as that atty one 
of the ten commandments Ihould. 

Thus our Savior does not go about to enaft 
the law which was en«6led abready, but recites 

it. 
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it, and declares that under the gofpel, e^rei^ 
precept of it ftood unrepealed, without exceptiod* 
And then goes on to (how how far it extended 
beyond men's ufual conceptions of it, iaftanciag 
in two of the coomiaiids, where (omk people 
would fancy themfdves free from any breaches 
of it; to wit, that againft murder and that a« 
gainll adultery, which prohibited, not only the 
outwani afiion, but watched the moft concealed, 
internal ^notions of the heart* And tfaiea in the 
semaining part of the di&ourfe, he Ihows what our 
behavior under it ought to be, as it requires in 
general, piety, reverence, and devotion, toward 
God^ and kind- aSions and affefi^ons towards our 
fellow creatures; andi ciofes the whole, Matthew 
7* 19^ This is the law and prophets. That is, 
tbis is 'the law whick Ifaid, think not that I 
am come to repeal it. This is the law upon which 
the prophets bellowed fo many difcourfes; this is 
the law which I am come to fulfil, and upon 
which I have preached this difcourfe* Underfland 
my fermon, I have preached the law to you; you 
might think otherwife, but obferve what I fay, 
this, is the law of ten commands which I have been 
difeourfini^ upon to you* Thus the law ia wholly: 

declared 
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d6clared to be unrepealed, under the gofpet, iti 
the hearing of the apoftles by our Lord. They, 
are warned, not to hear any teacher or prophet^ 
that would (ay Uiat any one of the commandments 
of the law was diflblved or leflened. Beware 
of them lays he, they, are falfe. 

The apoftles therefore, had afterwards nothing 
to do , but to recite any part of it , as occafion 
might make it neceflary fo to do, as having, 
pafled over, from the antiquated difpenfation of 
Mofes* into that, of the new tefiament^ and 
Banding there in full force, in all its parts. Ac^ 
cordingly they, do, as occafion required* recite 
the commandments, as in. force under the ncvt 
teftament, and among pthers the fourth ciommand< 
This appears- in the foUofwiog fcriptures, as they, 
fiand in the Greek. 

Matthew 28. 1. And the evening of fabbatht 
dawning into the firft of fabbaths, came Mary &c« 
to fee the fepulchre.. 

• Mark t6.. 2. And very early, . being At firfti 
•f fabbaths , they came to the fepulchre. ■'- 

veriit 



i ^5 1 

Verie. 9, And having ri(]en upon the fir{l xfkormng 
of the f^bbatby he appeared firH to Mary-—- 

Luke 24. 1. And upon the firft of the fabbaths, 
being the depth pf tb6 movm^^gi they came to 
the lepulchre* 

John 20. 1. And upoii the (vft of the fabbaths » 
Mary Magdalene conieth early, being yet darkne&» 
tinto the Hepulchre. ---A 

A^ 2o. J. And upon th^ firfl: 6f the {abbaths^ 
the difciples coming together to break bread » Paul 
Unreached unto tbeipi 

a. Cor. i6. u ip And of jthe collefiion lor the 
iauits, as I have ordained in the churches of Ga- 
latia, fo do ye. According to the firft cif fabbaths » 
let evj^ry ont lay by hinl in (lore. — -^ 

Thefe paffages ard elliptical , arid are to be fup. 
plied out of Mofes, who divides evening and 
morning into two as above. And according to that 
divifion, they will read thus. . 

£ Matthew 
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' Matthe\^ 28. I. And the laft evening of the 
fabbaths« dawning into the firft morning of the 
fabbaths, Mary came to the fepulchre. — — 

Mark 16. 2. And exceeding early, upon the firffi 
of the fabbaths they came to the fepulchre , the fun 
then eafling, or afcending.— verfe .9. And having 
rifen upon the (irft morning of the fabbath day. 

Luke 24. 1. And upon the iirft morning of the 
fabbaths » being the depth of the mornings they 
Came to the fepulchre.— 

John 20.' 1. And upon the firft morning of the 
fabbaths, Mary cometb early, being yet dark, or 
darknefs. — verfe 19. Being therefore evening, upon 
that very day , that firft of the fabbaths , came 
Jefus and ftood in the midft.— — 

A£ls 20. 7. And upon that day, that firft of 
the fabbaths, Paul preached. 

1. Cor. 16. 2. According to the firft day^ of 
the fabbaths.' 



The 
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The adjeflive mi A, one, or firft, is left without 
its fubilantive, becaufe more than one belongs to 
It; and muft therefore be fupplied by the at- 
tentive and judicious reader. As , for inflance , firft 
morning, firft evening, for day of the week, 
firft day of the chriftian fabbathsr firft day of the 
refurreSion-ftate , and confequently , by way of 
emphafis, firft, and higheft, and greateft of days. 

The above paflages are plainly intended to affert 
the refiirreftion of Chrift from the dead , and 
precifely to fix the date of it. And, if I am not 
miftaken, it is done with great criticifm and em- 
phafis, as we might naturally expeft an event 
of fuch moment to be. The evangelifts tell us, 
that it w;as in the morning; in the firft mornings 
the fpace between midnight and fun-rifing; that it 
was not the light part of the firft morning, but the 
dark, even darknefs itfelf; and not only fo, but 
that it was the depth of the darknefs of the. firft 
morning. The depth of morning darknefs is mid- 
night, wherein we are at equal diftance. fiom the 
light of the paft, and fucceeding day. 

Speaking in the vulgar ftile, the* fun dqfcends 

E2 from 
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beta ike meridiatiy doivn the weftern hemiijphere, 
tfQ he comes to the bottom or depth in the mid-^ 
flight point, which Luke calls the depth of dark- 
nefi; and as foon as he pafles that point, he is then 
tafting or afcending up the eaflern hemii^here, and 
ufbering itl the firft morning. Th6 women fet out 
toward the momiment in the depth of the darknefs, 
and arrived there as Mark expreffes it, exceeding 
early, -the fun then beginning to afcend. That 
is, they reached the place juft aft^r the fun 
had enteri^d the eaftem hemifphere; and when 
they came they found the flone rolled away from 
the fepulchr^ , the guard gone , and. Confequently 
the refarredipn pafL This fixes the date of the 
Irefurreftipn with clcarnefs and certainty, Mark 
fays that he rbfe in the firft morning, and not before 
the moment that ufbered in the morning, had 
arrived. And the reft of the Evangelifts, by the 
arrival of the women, prove, that it could not* 
be many minutes after the morning commenced. 
Says Mark, he rofe in the firft morning, and not 
before ; fays John , it was not light , but in the 
darknefs of the morning; fays Luke, it was in 
the depth of that darknefs; but fays Mark, we 
do not mean by this to fix the midnight moment 

for 
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for the arrival of the Yfomoti, but a few miiiutet 
after I exceeding early, the fun having but juft 
entered the eaftern hemifpbcre. It was . theft thejr 
canie to the fepulcfat^ , aiid foufid die te(urre£tion 
already- paft* Thus, this moft folemn and mo- 
mentous of all events is critically and cleatfy <iated, 
and fixed to be precifely at twelve o'clock, Jerufalesa 
then forming the midnight pfoiiit. 

Again, thefe fcrlpturtes fix the date of Chrift*s 

appearance afterwards, both to the wKMnen and 

to the difciples. He appeared firfl to. the women, 

to Mary Magdalene at leaft^ and probably to ibme 

Others, Within the firfl moraing, a tittle before 

luti irifingto ' And to the difeiples within the finft 

evening of the iame ^y, fcnvetune before fim 

feti And the reaibn of fixing the date of this fo 

carefully is, to blame and difgrace the negligence 

of the difciples, and to reward and honor the 

courage and refblntion of the women. The women 

a&ed worthily y and the men mean and cowardly; 

and therefore the women have the honor of feeing 

him «tfi. 

Anbthfer ihiitg tb be obfcrved in the words is, 

that 
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that the day in which Chrift rofe, and in which 
he appeared as above, was a fabbath. He rofe» 
fays Mark, upon the firft morning of the fab|)ath. 
This IS rendered in our tranflation, firft day of the 
week; and fo the other infpired writers who in- 
variably makje ufe of the word fabbath and fabbaths 
upon* the fubje£l , are always rendered , fii ft day 
of the week. And the reafon afligned for this 
tranflation is, that the jews often called the week, 
fabbath, and that therefore we may fuppofe that 
the apoftles do the fame. 

: Gcant it, that the jews did, it was never fo 
called, but by thofe who were uninfpired. The 
infpired ^ writers- ot the old teftament, always mean 
by fabbath, the day which God has bluffed and 
ian£lified for a religious reft. And this being the 
iavariable fenfe of the word throughout the old 
teftament, can we reafonably fuppofe that the 
apoftles, who knew that it would be in the hands 
of all chriftians, and confidered as the introdu6lion 
into the new, yea as the new teftament itfelf 
in its inferior and initial ftate; can we, I fay, 
imagine that the apoftles in this cafe , would depart 
frpm the only fenfe of the word there, and give 

it 
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I 

it that of uninfpired men » upon a fubjed the' moft 

'4 

important in the whole chriftian difpenfation ? This 
is altogether incredible. 

But it is fcarce poiTible , that the jews themfelves 
would be guilty of fuch a needleis confufioQ in 
fpeaking and writing » as to call 1 the week and 
fabbath promifcuoufly by the fame name. Let any 
one confider with himfelf, if they were fo called 
here ' in England , what uncertainties and mifiakes 
it would unavoidably occafion. We Ihould be, in 
many cafes religious and civil* utterly at a lofs 
how to underftand each other's converfation , letters 
and books.' It is not therefore credible that the 
jews ever did fo, becaufe it would be* attended 
with , national conf ufion * and uncertainty. They 
were - wont indeed to fay , that their religious 
and devout men, did faft upon the fecond and 
fifth day, beshabbath, which is tranflated, of 
the week. But it is evident that the prepofition 
BETH in this place is to be rendered pro', that is, 
before, or previous to. And the true reading there- 
fore is, they faded upon the fecond and fifth day^ 
pievious to the fabbath.^ So Luke i8. 12. N£ST£UO 
Dis TOU' SABBATTOV. I faft twicc of the labbatbi 

Supply 
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miniftiy • of the apoftles , w«it on periodically 
according to the above fettled order, i Corinthians 
i6. 12. According to the firft of labbaths, lay. 
by you, fays the apofllc. Having difcoiirfcd largely' 
of the refiUTeQion of Cbrift and ours, and the 
matter of our viftory and triumph therein, he. 
exhoits thein to abound in the work of the Laid, 
and proceeds to give dire£lions relating to one fpecial 
branch of that work, that is, lo make a RoKr 
or treafuie for the faints. This treafure was to 
be gathered by a weekly coUeflion, made upon 
the fabbath'day, wherein each is diretied to con- 
tribute in proportion to his fuccefs in bulinefs. 
in the preceding week. 

It is but natural to infer, that there would be 

9 difficulty in fettling the day on which it was 

to be done. The jews, of whom there were 

many in every church, would be ceitain to have 

a veneration for their own national fabbath, which 

they knew to be of a divine original; and would 

be prejudiced againd tlic liiil day of the week, 

- !■■ ^'ic pa^an fabbath, on which they 

• " '"I un. This doubtlefs had created 

■--r occafions, and would do the 

A F 8 fame 
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bmt oa diii. Therefore the apoflle, with faia 
ipofiolic authori^ inteipofes, and autfatmtative^ 
^ipOToathe day, on which it was to be done. Saya 
1m, let it be done upon the labbath which comes 
on by a calculation according to the &ft of iiib- 
balhs. Let your week be numbered , not according. 
lo the jewtfli labbath, but let your working dxys 
be mcafiired and reckoned according to the fi^ 
of labbaths. Work, and endeavor to get for fix 
days, and then keep a fabbath on the fcventh; but' 
let it not be on the jewifii feventh, but let it be 
tbc firft of labbaths; the day of the lebrrefkion, 
of which I have been largely difcourfing, and ez- 
poiing the abfurdity of the errors that prevail 
among you concerning it. I told you above, that 
we were upon the refurre^ion-day of ChriH , 
delivered from the guilt of fin , the condemnaiion 
of the law, the fling of death, and the power of 
the grave; and, reccjved the moll afiured pledge 
and proof of our imtnortali^. Therefore to perpetuate 
the memory of the refurrefiion , and confequenily the 
ledempiion, and to firengthen you againil erroes 
concerning it. Jet the day on which it was Jinilhed 
tc your fabbath. For as the week and fabbath 
were formcity calculated, to be a flanding- witnefs 
again ft 
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againfi idolatry , and errors relating to the creation 
of the world 9 , fo, now muft the week and fabbath 
be a (landing witnefs. for the redemption of the 
fame world , which was finiihed oa the firft day 
of the week. Work then all the week for fix 
days, then reft, and hold a fabbath on the firft 
day, and make this colle£lion cm that day, when 
you are gathered together for the purpofes of 
divine worfliip. For this is what I do ordain in all 
other churches* 

The apoftle therefore in this place, finks the 

credit, deflroys the authority of the day of the 

jewiih fabbath, and turns it over into a workings 

day, and fets up the firA^ day of the week in the 

room of it as the only fibbath. 

And he had many reafons for lb doii^'; one 
was, that the jewifh Tabbath, yea, all their 
fabbaths, are, in a certain myftical fenfe>, reckoned 
to have come over into the cfariftian fabbath 
along with the dawn of the refurreflion morning* 
So it is expreifed in Matthew 28. i. The evening, 
or encL of fabbaths , dawnii^ intO' the feft^ morning 
of fabbaths. H«re it> appears that the evening 

preceding 
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preceding the refurre^on, was the, evening, or 
end of Ibme preceding iabbath, and. that that 
morning y was the firfi, or beginning of. fome 
fucceeding ones* It is impoffible to doubt whether 
the foregoing were the jewifh, nor can we be ait' 
a lofs to know that by the fucceeding, we are to. 
underftand the chriftian; becaufct there were no 
others to be fet in oppofition to each othcn 

It is here then further afierted ^ that the end , or 
evening of the foregoing fabbaths, dawned itfelf 
into the morning, or* firft of the fucceeding. 
This is not fpoken according to the real ftate 
of things, but according to what appears to 
us, which is the moft eligible way. Ac- 
cording to this common mode of fpeaking, it 
is here reckoned that the end , - or twilight of the 
foregoing jewifh fabbath, winged itfelf away from 
the weflern, to the eafiern horizon, and came 
over into the mi A of the new fabbaths, and along 
with it, all the fabbaths with which it was 

The evening of the fabbath which preceded 
the refurre^on, was the oPS£, or, as the word 

fignifies» 
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fignifies , the utmoft edge and extremity , not 
of that fabbath only, but of fabbaths, in a general 
and indefinite fenfe: all former fabbaths , fabbatical 
years, jubilees, and primitive holy days, came 
over, with all their attendant .authority, and 
landed in the eaft that morning, and were in- 
volved and comprehended, in one folemn day, 
fet up in the front of the week, to be the 
unalterable fabbath of chriftianity. The lighting 
up of that morning then , was the dawn of the 
new world , thci redu£tion of all the primitive 
fabbaths of the world, and their paf&ng over out 
of their firft fituation, into the mi a of the 
new* creation* 

t 

Confequently the ancient fabbaths are not loft, 
but removed out of their firft places, and as it 
were reduced, contra3ed, and comprehended, within 
the limits of one high and great day, which alone 
muft be called , and honored as a fabbath. 

Here then we may fee, not only the reality^ 
but the authority, pre-eminence, and fublimity of 
the chriftian fabbath. Chrift.had upon that moming 
all things in the univerfe brought down under 

his 
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beds in a publick manner upon the fabbath-day. 
There was no neceflity for doing this at the time 
in which it was done. Nor can we fuppofe that 
he ordered it to be done on purpofe to provoke 
and exafperate his enemies againft him; for it 
is contrary to his nature and command to give 
linneceflary offences. But if we fuppofe that he 
meant to awaken their attention to confider that 
the jewifli fabbath, as it flood in its peculiar 
adminiflration to them , was only temporary ; and ^ 
like the gfeateft part of their difpenfation , was 
foon to pafs into a higher ilate, this affigns a 
good reafon for his condufl therein*' 

This appears more evident fiill in the matter 
of the *ears of corn. Matthew 12. 1. At that 
time Jefus went through the corn fields on the 
fabbaths. So it ihould be read* 

By Luke 6i 1. We find that it was the fecond 
fabbath after the firfl, the pharifees found fault 
wit^t him. That is, they found fault with 
bim upon his allowing it to be done two 
fabbaths, fuccefTively. And he vindicates himfelf 
and difciples, by alluding to David '» breach of a 

temporary 
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temporary command, in a certain cafe, without 
being cenfured for it. And alTerts that he was 
Lord of the fabbath; and therefore had power 
over it, intimating, I think, his defiga of 
bringing it under a new adminiftratiom 

But be this as it will, that the fabbath is re- 
moved into the iirft day of the week, is clear 
from the teftimonies above* And confequently # 
the chrifiian fabbath, has in it every thing that is 
paffible to be in a . fabbath ; all the contents , all 
the principles and all the ideas that can contribute 
to give it greatnefs and authority. 

The primitive faints had a prolpe£l of this tranf- 
cendent day under the gofpel, and fung over it» 
and prophefied of its coming; and, by an antici- 
pating faith made it prefent, when as yet it 
was many years forward in futurity. An inflance 
of this we have in Pfalm 118. 23. This is the day 
which the Lord hath made ; we will rejoice and be 
glad in it. 

The day here alluded to, is fome way or other 
made jremarkable and folemn: and, that it is the firft 

dav 
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day of the week cannot I think , be doubted. For 
it is faid before, that the fione which the buildeis 
refufed , is become the head of the corner. This is 
the Lord's doing, and it is marvellous in our eyes. 
This is the day the Lord hath made, we will re- 
joice and be glad in it. This work, was God's 
raifing his fon from the dead; fetting him at his 
right hand in heavenly places, far above all prin- 
cipalities, powers, might and dominion, and every 
name that is named , not only in this world , but 
in that which is to come; putting all things under 
his feet; and giving him to be head over all things 
imto his church. 

This was done upon the firft day of the week^ 
Then it was , that all power in heaven and earth 
was veiled in him. And tho he did not make his 
formal entrance into his glory till ibme days after, 
yet upon the morning of his refurreftion , the right 
hand of the throne of the majefty. in the heavens 
immediately became his; and the day .upon which 

■ 

it was done, was marked out for publick gladnefa 
and rejoicing. 

Hereupon, all the works of God were finifced. 

The 
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The head done of the comer was put in its pkce, 
after which the building was compleat. This is aa 
allufion to the manner of building among the jews , 
whofe houfes were flac-roof 'd. And when they had 
compleafced every thing within and without under 
the roof, they ornamented the top with battle- 
ments, and the corners with large and. coflly ftones. 
And when the lafl; corner none was put on, the 
work was wholly iiniflied. So when the fon of 
God came, and added the work of redemption to 
that of creation , the divine architc£lure was carried 
to its height , and all the works of. God being 
compleated , ceafed : and the . whole then , of ne- 
ceflity terminated in a publick fabbath. I fay, it 
of neceflity fo terminated , becaufe, more, or better, 
was impoffible to be done« Therefore, a ceiTation 
mud take place, and joy and fatisfaflion follow of 
Gourfe. 

This is the primary and eflential idea of a fab- 
bath. It is God's ceaiing to work, becaufe more 
or greater, cannot in wifdom be. attempted; 
and his taking pleafure in viewing: what is. done ^ 
becaufe it cannot be done better. A fabbath there- 
fore has its origin in the nature and: works of 

God- 
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God; and is the unavoidable and necefiafy refule 
of abfblute perfe^on. And he that fays, that 
there is no fabbath^ is the very fame as the fool 
who faySy there is no God. The one is as void 
of all real knowledge and fenfiUe reflections, as the 
other; becaufe^as we faid, a-fabbath neceflarily 
fprings from the perfe£lion of God. 

When therefore , in the. firft week , he gave the 
creation its primary ftate of exiftence, in the clofe 
of the fixtfa day, he viewed all the work, and 
behold all was very good. The whole wiverfe, 
in all its parts, was as compleat, as, in its intro- 
dufiory %id initial Aate, it poflibly could be. And 
conC^uently, the work muft of neceflity ceafe, and 
terminate in a fabbath on the feveoth day. 

The work, however, was not always to reft 
there. For this was but introdu6lory , and a good 
beginning; and, as fuch only, it was celebrated 
with a fabbath. For God had then in his eye, 
a fuloefs of time, Galatians 4. 4. EpheSans 1. lo. 
in which, man was to be raifed to a higher date, 
and all other things alfo for his fake* He is the 
high^ in the fcale of created exiftence, and in 

a 
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^ ftdtion next to God himfelf. The creation is 
but an appendage to his nature » and he was 
immediately » as foon as he was created, put 
into a fiate of BeadQiip and dominion over th<S 
whoIe« But when that fulnels of time was eomei 
he had a fecond creation, and pafled into fais 
highell ftate of exiftence, and was raifed to bis 
final dignity; and all the creation along with him. 
But the vifibllity of his glory is with-heM till the 
lail day. 

The firft part of the work of God in this new 
creation, was to juftify the human race. That is* 
to make, and to declare them righteous, or JQft# 
in the higheft and grandeft fenie. This is not to 
be confidered as a fcheme of a fubfequent nature; 
and a contrivance, as fome fuppofe, to relieve 
man, as fallen under guilt and condemnation; but 
a primary article in the original counfel which 
contained the plan of his condition. The decree 
was, that firft, he Ihould hold the higheft flation 
in the fcale of created exiftence; and, afterwards^ 
that exiftence to be adorned with a moral charafier 
of fuch fublimity and excellency, as would be a 
real ornament to it fot ever. 

This 
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the brightnefs and fplemdori their ean will be 
dinned with the founds and their hearts overwhelmed 
with the revelations and exhibitions ot it. Four 
thouland years therefore » will be little enough 
to give notice of it* On this account » God fent 
Forth heralds and made proclamations in all ages» 
and caufed the found of his feet to be heard- upon 
the mountains » till time was of age and the creation 
come to maturity. 

The fubje6l was too. big for utterance » and man 
in his beft ftate, too weak and feeble to hear it. 
So marvellous and matchlefs is this love, that it 
tranfcends every thing great bolides; and nullifies 
all other things, and remains alone the obje£l 
of wonder and admiration. There was no room to 
pour it forth, aqd therefore there muft be time 
allowed foi it. And befide, God would hereby j 
raife the expe^ations of mankind, that he might 
come at their defire; and be received with afieflion 
and eileem by them; and be, as the Prophet has 
it, Haggai 2. 74 the defire of all nations. 

t 
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And if fi; had not entered, and Satan become by 
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filled men with wrath againft him , it had been 
fo. He would have been the joyous defire o\ all 
the nations of the world, and would have been 

. received by them with fuitable affeSions and applaufe. 
But the deceiver throwing things into diforder and 
confufion, prevented it,, and made his gracious 
appearance and engagement for us, a- matter of 

• difgufl and ofience. 

I 

This wickedncfs of the devil prevented that 

■ .» 

general jubilee, which all nations would have had 
by the coming of their univerfal mediator and fub- 
ftitute, whofe coming and engagement, was preg- 
nant with love and good wilL And many would 
havfe been joyful fpefiators of the fcene, while he 
' was fulfilling all righteousnefs , and rendering every 
'" human charafter truly refpeflable and fublime. 

Nothing but this would fatisfy the love of God to 
man. Time and eternity had been filled and bur- 
dened with it; and mankind are unable to this day, 
either to look at it or hear it. Not abfolutely 
unable; but accidentally, through their own fault, 
they can cnduie neither the fight nor found of it. 
The creation has, been declaring and publifliing 
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invifible things; even an eternal power and godhead 
wholly in love with us, laboring and ftriving how 
to exprefs it. And this is oiie peculiar manlfeftation 
of it under our prefent confideration, 
\ 

Now to juftify a man is not the fame as to pardon 
him. To pardon him is to overlook his faults, and 
to forbear the punifhmenx which is due. But to 
juftify him is to vindicate his chara6ler, to difprove 
all that may be laid to his charge as (landers, and 
to declare him innocent and unblemifhed- in 'the eye 
of the law. And, as it is to be taken here, it is 
to vindicate him fo far as to prove, that it was 
impoffible to be better , or to do more good than 
he has done. He has magnified the law and made 
it honorable. 

The law by which his righteousnefs is meafured, 
is the law of ten commands, delivered on mount 
Sinai. This law, is nothing but the refult and ex- 
preffion of the inward averfion which God has to 
what is evil, and the delight he has in »' what is 
good. All the force, with which he hates injuftice 
and confufion, and all the energy with which he 
loves what is reafonable , juft and good , is come 
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out into ten words or rules. It is a law there- 
fore which is infinitely againll all fin, and for 
bolineis» 

And when all men had lofl this awful idea and 
fenfe of it, God, to r^ive it again ^ gathered 
together the children of Ifrael, to the number of 
about two millions of people, at the foot of mount 
Sinai, to give it once a proper reading. He read 
it chiefly in its prohibitory parts, where it forbids 
to do evil. And he allowed himfeli in fome 
degree , to fpeak as he felt. And» the adorable 
fiery flame and energy, with which he hates evil, 
coming out in the pronunciation, every human 
^ar and nerve, found the dreadful emphafis, and 
hard accents infufierable; not to be heard, but at 
the peril of life. Man is fo far from being able 
in his own perfon to fulfil this law, that if the 
teftimony of near two millions of people is to Be 
admittecl, he is not able to hear it read to him 
with a proper pronunciation. Its being read by 
a proper reader but once , had like , not to be the 
life, biit the death of one of the largeft aflemblies 
in the world. 
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He was not able .to keep it in his primitive 
fiate oT goodnefs, before he fell into fin and cor- 
ruption. For though he very far, in all abilities, 
exceeded our prefent flate, yet being but finite, 
it was impoITible for him to comprehend and reduce 
into praflice, in its full latitude, a law which 
was infinitejy againfl: evil, and for holinefs. He 
xwas honell and innocent, a well-wiQier to the caufe 
of holinefs, and an admirer of the law as holy, 
juft and good; and, he could, in a limited degree 
keep from what it iorbad , and do what it required. 
But the bu&nefs contained in it, far exceeded his 
finite capacity; and the commandments being ex- 
ceeding broad and high, in all his attempts and 
endeavors, left him far behind. 

Man was created with a capacity, in a certain 
fenfe, neither to fave nor dellroy himfelf; but to 
admit of principles, that might do either. Yet 
he was the moft excellent of the works of God, 
fuperior to the angelic natjire. For fin might 
originate in the nature of angels, and, though 
not necelTarily, yet, fpontaneoufly might fpring 
from them. They might, and did fall from fome- 
thiiig within' themfelves, but man could not. He 

was 
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was fo well made, that from within himfelf he had 
nothing to fear. It was eafy and natural for him 
to chufe what was right; and this was fo prevalent^ 
that he would never of himfelf, have deviated 
from it. All therefore, that he had to guard againft 
was, evil perfuafions or fedu£lxons from without. 

# 

It is plain that between the creation week and 
the finiQiing of the garden of Eden, a party of 
the angels had formed a confederacy againft God; 
and were refolved to infe£l the creation with (in: 
that they had a chief that headed them , by whofe 
abilities they had been carried away ; whofe great 
talents being now corrupted, made him enormoufly 
wicked and artful in the propagation of evil. And 
it is certain that Adam was particularly informed 
of the whole affair, and was cautioned to beware 
of that bold and crafty chief, who alone would 
have courage enough to attack him. For though 
this is not mentioned in the hiftory, yet things are 
fo ftated by Mofes, as to make it fo reafonable 
a thing, that it cannot be do^bted• For if God 
would not hide from Abraham his friend , what he 
was going to do to Sodom, becaufe his nephew 
was there; how much more cenain is it, that 
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Adam, who in the hiftory is reprefented as the 
darling of God, (hould be faithfully informed of a 
plot fo formidable in its nature, and fo dangerous 
to him and his pofterity! And efpecially as it wa« 
hatched among thofe very creatures, who were to 
wait upon him as his miniilers and attendants. 

It is then beyond a doubt, that Adam, the objeft 
of God's peculiar delight and afFe£lion, had certain 
intelligence that evil had already broke out; wbeie 
it had originated, where his danger lay, and how 
to avoid it. And that the ring-leader, by his fuc- 
cefs among the angels, would be bold enough to 
attempt him. And that if he guarded againfi himt 
he was fafe and had nothing to fear from any other 
quarter. 

To render thefe infiruclions more efficacious, and 
to maniiefl further the love of God, and his care 
and attention, be reared in the garden which he 
had made for his delight, two trees of a fingular 
nature. One was the tree of life, whofe fruit was 
efficacious to make his bodily frame immortal, of 
which he was to eat freely at pleafure. Thi6 
-would make the body vivid and alert; and prcfeirc 
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it in a confiant fiate qf eafe, power, bloom and 
beauty. Hard by, was the tree of knowledge 
of good and eviU The fruit of this tree was nox- 
ious. It would clog the body and infe£l the whole 
frame. It would fo mix, that it would become 
one with it, as if an original ingredient in the 
conftitution. It would fpoil its beauty , which was 
at iirft very great, and make it heavy, weak, fick 
and mortal. Therefore (ays God, never tafle this 
fruit, for in the day thou doft, it will throw thee 
into a pining, dying ftate. 

Thefe two trees <vere alfo monitory. The tree of 
life taught him his dependance upon God, He told 
him what was meant by it. That is, that he could 
not attain to life and righteoufnefs of himfelf, but 
was to receive it from God, as he received the 
fruit from that falutary tree. God, would preach 
wifdom , life and righteoufnefs to him out of himfelf ^ 
and he muft hear it and receive it into his mind: 
and then it wpuld enter in, and incorporate itfelf 
with his mind and become one with it, as the 
fruit of that tree did with his bodily frame, to make 
it immortal. So that he was here taught that his 
<temal life, or righteoufnefs which is the fame 
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thing I is to proceed from God; to be heard, 
received, believed and embraced tiU it was in* 
corporated with his mind and confcience* Thus 
the defign o( this tree, with regard to Adam 
and his poflerity, appears to be the moft be* 
nevolent that can be conceived. 

The tree of knowledge o! good and evil alfi> 
was to teach him, that there was no evil ia 
himfelf, and that if he became fuch, it mull be 
by his receiving it into his mind from fome other 
being. And, that there was one wicked orator, 
by whofe eloquence he might be corrupted, and 
but one in the whole creation, from whom- he 
had any thing to fear. And whereas the fruit 
of the forbidden tree, was beautiful and agreeable 
to the fight, and feemed as good as any other, 
though full of poifon and infe6lion; fo the 
do£lrine of the enemy would be delivered under 
a fair and fpecious appearance of truth and in« 
nocency. This tree -then was to Adam a conflant 
memento, preaching to him continually, beware, 
^hine enemy is one, whofe doftrine is fpecious 
and enticing, but full of all mifchief and pregnant 
with death. The number and appearance of it, 
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and the ill quality of its fruit, were all doflrinal 
and monitory, and contained more in&ru£lion 
than I can - here point out. 

Tlie tree of life was defigned to yield both food 
and do£lrine, but this was do£lrinaI only, and 
not to be meddled with as food, becaufe 
of its bad qualities. This was therefore to . be 
confider^d and ufed only as a tree to convey 
knowledge. For by recoUefting and contemplating 
the dreadful effeft of that deceitful fruit upoa 
the body, he was to know the deadly effefts of a 
lying and falfe do3rine upon the mind: that as 
the one mixed with the body and corrupted and 
vitiated it, fo the other would the mind. Thii 
alfo was to put him in mind of the love and 
goodnefs of God , who had fuch care for him 
as to create a tree on puipofe, to be placed 
before his eyes, as a conAant monitor of his danger. 
And {o it is properly called a tree of knowledge 
of good and evil. For it preached always the 
goodnefs of God and his tender care and folicitude 
to pi event his being taken in the fnare; and 
alfo the wickednels of the devil who had a defign 
againft him. 

The 
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The inftitution of this do£lrinaI tree, was the 
moft natural refult of that fpecial good will 
which prevailed in the divine mind to human 
nature » and of which his condu£): and works 
were but the conilant expreflions and aflurances* . 
Adam , having but a fpeculative knowledge of the 
nature and properties of moral evil, divine love, 
ever aftive in his favor, and full of contrivances 
{or his fafety, would fain have confined him 
to that, and kept him ignorant pf every thing 
beyond it. The higheft ideas of the evil of fin 
that he could attain to, was by leafoning upon 
the bad effejEls of the malignant juice of that 
poifonous fruit. This tree meafured his knowledge 
of evil, and fhewed him how far he might pry 
into it, to wit, by a comparifon made between 
it and that deadly fruit. He knew not much 
about it, but this he knew, that it was infe£lious, 
infinuating, weakening, painful and deadly, or 
deflruftive to the lafl degrpe. That it was very 
deceitful, appearing not only harmlefs, but 
pleafant and profitable. That it originated in one 
creature made very eminent in the creation , who 
had been aftive in propagating it. That as 
the fruit of that tree would hurt no-body unlefs . 
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it was eaten; fo that evil brought forth by Satan 
would hurt no one unlefs he received and believed 
it. And laflly, that no one was under any neceflity 
to fall into fin, as no perfon coilld be compelled 
to eat of that fruit. As the one, fo the other 
muft be matter of choice. This was the nature 
and meafure of the knowledge of evil unto which 
he was to confine himfelf, without attempting 
to go beyond it. He was to look at the tree, 
and there he could fee all that he was to know 
of the. nature, origin, efieds, propagation, and 
author of moral evil; how it could inie£i; him, 
what the confequences wpuld be, and how tm 
avoid them. 

And, as I faid before, this conveyed the ideas 
and afibrances of the goodnefs of God. By calling 
his eye upon the tiee he faw how carelul he was 
to flop evil from fpreading. How loving and 
affe£lionate to tnan; and, if I may fo fpeak, how 
anxious to prevent his fall and mifery. How kindly 
and compaflionately he ^ains and forbids him to do 
any thing to his own hurt. Here he faw and knew 
that God never meant, nor deCgned his fall, but 
tarneflly wifhcd'the contrary, and took every flep 
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that could be taken to prevent it. Thus the tree 
was ftriftly fpeaking, a tree of knowledge of good 
and evil. 

I have here dropped into many repetitions and 
tautologies » from an earneft defire to refcue this 
difpenfation of fpecial love to man, from that 
obfcurity, and even flur and cenfure which are 
caft upon it; being generally looked upon, a^ 
very dark and unaccountable, if not in fa£l, 
a trap and fnare for him: whereas the contraiy 
is as certain and clear as the fun. 

Thefe trees then were two preachers, reprefenting 
God and the devil; and the fruits, the two dofirines, 
truth and falfehood; and the defign of both was 
the fame; to exprefs the love of God to man, 
to {hew him the nature of his condition, to admo- 
ni(h him of his danger, to teach him to avoid 
it, and prevent his falling into fin and mifery. 
And more to fave him could not be done, without 
treating him as a fool or an idiot. Preventing carie 
and compaffion could not be carried further, 
confident with a ftate of trial and the ufe. pf 
reafon, to fecure his innocency. 

la 
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In reference to thefe trees in Paradife, oar 
Lord admonifhes the people to beware of falfe 
teachers as of noxious trees, bringing forth corrupt 
and hurtful fruits. On the contrary, teachers of 
the true doSrine, are good trees bringing forth 
good fruit. The former he calls a generation 
of vipers, becaufe they afled over again the work 
of the devil, who by the ferpent brought the mif- 
chief into the garden, whofe vitious do£lrine was 
reprefented by a mod venomous tree created for 
the purpofe. A tree that had flow poifon e« 
nough and rancor fufficient, to infinuate itfeli 
through every human body, and ineurably vitiate 
the whole mafs of human blood to the end 
of time. 

Hence Satan's contrivance to make our firft 
parents fin by eating that fruit, rather than any 
other way; becaufe, while the pernicious fruit 
Ivould infinuate itfelf through' the body and bring 
it under ficknefs and death, fo the lye, by which 
they would be perfuaded to eat it, would at 
the fame time, equally pervade the mind and 
vitiate the reafonable powers; and fo by one 
mafterly contrivance, infect all human nature 
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in body and mind; which he knew would 
be the greateft fpite to God that he could 
atchieve. But as I faid before, every precau« 
tion was uied to prevent Adam's falL Greater 
care could not be exprefled; and more efiec* 
tuai means to fave him from the difafier, could 
not be ufed without infulting him as a fool, 
or imprifoning him as a flave or a felon. The 
two trees perpetually taught him his danger and 
means of defence. The tree of knowledge, con* 
ftantly defcribed the devil to him and expofed 
his fatal defigns. 

This embarrafled the head of the apofiacy ex- 
cieedingly. Knowing that Adam had fuch accurate 
intelligence of his proceedings, and had received 
fuch defcriptive ideas and definitions of his perfon, 
he himfelf muft not appear; elfe, Adam would 
be able to point him out with his finger , 
and fay yonder' he comes. And on the other 
hand, the expedition is of that importance in 
the fcheme of mifchief, that the management 
muft be trufted with no other. 

He had then but one way left ^to make am 
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attempt upon him with any hopes of fuccefs; ana 
that was , by difguifing his perfonal form. He mu& 
conceal himfelf within fonie creature, in hal^it 
and attitude » the remoteft that could be from 
his own order* And to prevent all fufpicion and 
alarm , it muft be fome creature which is familiar 
to him. The ferpent was the furtheft in form 
and attitude and therefore thought to be the fitteih 
for the purpofe. Here an angel may lie concealed 
long enough without being fufpe3ed. And though 
the creature hereby was to be influenced to deviate 
from the common rule by fpeaking » yet any thing 
might be fuppbfed fooner than that an angel 
lefided or a6led within. He might reafon with 
himfelf and fay, It may raife fomething of a 
wonder to hear the dumb creature fpeak, and 
it is to be hoped that this will ferve only as a 
diverGon, but will never raife a fufpicion that I am 
there. I fliall thus concealed, pafs for a ferpent 
smd no more* 

But yet I am afraid that I (hall noU Adam 
is endowed with fuch a depth of underftanding 
and poifeffes fuch talents, of which he has 
lately given fufficient demonflrations , in giving 
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all the creatures fucii defcriptive names, t^at his 
difcernment and prefence of mind is to be dreaded. 
As foon as he hears the reptile fpeak articulately » 
he will fay, ferpentsj though fubtle, were not 
made to be orators, but to crawl, and be dumb 
and without reafon« Therefore thou muft be feme 
hypocrite in difguife, whofe bufinefs will not 
admit of his appearing in his real chara£):er« . 

. There is therefore but one way left; and that 
is, to make tlie attack upon the woman when 
alone. She is^ younger in exiflence, weaker in 
faculties and more likely to be feduced. 

And thus the devil attacked the woman alone , 
who was not well verfed in the various properties 
and organs of the creatures: and plainly, in the 
chara£ler of an innocent and honeft querifi, took 
her byfurprife. Adam was not deceived, but over- 
come by his love to , the* woman, and unable to 
bear the thought of parting, plunged himfeli into 
her condition, and fo compleated the fall and 
ruin » of human nature. 

And hence it is that the devil came to be called 
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a fcrpent. For he pretending to be but a ferpcnt, 
that he might accomplifli his wicked defigns, God^ 
to mortify and mock him, faftens upon him the 
charader of the mean reptile, whofe form he had 
aflumed. •fnom a flate of real grandeur and 
glory, among tjie firft creatures in the fcale of 
being, for bafe ends he tranfmigrated and me« 
tamorphofed himfelf into a ferpent; but he never 
dreamt of the confequence. To his great furprife, 
he found he could not difentangle himfelf nor 
quit h;s fituation: was bound to flay there, and to 
appear before God in that degraded and humiliating 
form. And God talks to him now , as ii he had 
ceafed to be an angel of any fort good or bad, 
and takes upon him, as if he did not apprehend 
that there was any thing higher or better in 
name or nature, than a mean and crawling ferpent 
before him. It is as if he bad faid to him, Thou 
had defpifed a flate of giandeur and honor and 
fplendor in fubje^ion to me; and haft defcended 
to the laft degree of meannefs. I now confirm 
thy choice, and entail upon thee all the difgrace 
which thou haft made thine own. Thou haft 
made thyfelf a ferpent, fo I call thee and fo 
I efteem thee. By all in heaven and on earth, 
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knd to all eternity » thou flialt he called and 
deemed a ferpent. And it is, very probable that 
hereupon 6dd impreffed upon him fomething of 
the form and liketiefs of this crawling reptile 9 
and doomed him to gd on his belly and to eat duil* 
That is, he made him in perfonal form, at- 
titude, motion and practice , defpicable beyond any 
other creature; the very piflure and pattern of 
all deformity and uncomehnefs, So that the fight 
of him wiH ever lelTen him in every mind, 
and ^ill idile lothing and difgufl: in every bread 
againft him* There was a great deal of wit and 
management in the above contrivance and tranf- 
migration, but the fad confequence, which he 
never thought of, fpoiled all, and made it to 
a being whofe predominant fin was pride, mor« 
tifying and cutting beyond exprellion. He is 
told that now he is caft down under foot and 
that his head, by every heel is liable to be 
injured* 

The love of God to man further appears in 
appointing Adam, under every pofiible advaptage, 
to aft in an inferior degree the part of a mediator 
and fubftitute for all his pofterity. This is plain 

K 2 from 



[ 72 ] 

fufficient upon every occafion, to vindicate its 
glory and to give true ideas and apprehenfions 
of its importance. Jjflice bad been . beard of 
by tbe hearing of the ear before, and the theory 
had ran through every age. But to reduce it 
to praflice in its fulnefs, none had, or could. 
As the prophet has it, Ifaiah 9. The zeal of the 
X^rd of hods will perform this. And his only 
was adequate to the work. 

And nobody knows what jufiice means but 
lie that learns it out of the four evangelifts* There 
we have the eternal do£lrine and theory realized 
in the practice of the n[ian ot Galilee. There 
his foul was fet on fire; and there » for years, 
he honored juftice» and took fuch ftrides in the 
pra£lice of it» and perfevered therein with that 
ardent flame ,and glow^ as left all created beings 
far behind. Here the goings of our God., and 
his coming forth out of himrelf are to be feen. 
For in the perfon and life of Jefus, his internal 
perfe&ions ihine forth in open anions, and that 
depth of Juilice which had lain concealed in the 
divine nature, is rendered vifible to all. 
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This the apoftle calls, Romans 3, the mam^ 
feftation of the righteoufnefs of God. Now, fays 
he, the righteoufnefs of God is manifeAed. That 
is, it IS no longer a fecrct. We now know, what 
righteoufnefs in God means: the properties ot it 
are opened; its glory ^ riches and fublimity dif- 
covered. We now know, how righteous he is» 
how he loves it , how he a6ls it , and how excellent 
and tranfcendent it is in itfelf. This is now fully 
opened and exhibited in the life of Jetus of Na« 
zareth. 

Cod the father himfelf owns this* Says he, in 
the text above, Thou haft loved righteoufnets and 
hated iniquity: therefore Cod, thy Cbd, hath 
anointed thee with the oil of gladnefs, aboVe thy 
fellows. Many men and ahgels had been engaged 
in the fame caufe, and had, in various ways and 
degrees fignatized themfelves therein; but all that 
they could do, was little more than giving proofs 
of their good will fo the c^ufe. They nleant and 
attempted, and therefore are thought worthy to 
be called his fellows or co-partners; but what they 
could do, was fo little, that it was fcarce percep- 
tible. They had comparatively fo little averfion 
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to iniquity, and their love to juflice was fo fmall 
when compared with what was due ; and all put 
together, was fo trifling when viewed in competition 
with what was found in him, that the father turns 
from them to him , and accofls him as alone the 
lover of juftice and hater of iniquity. Thou, fays 
he, hafl done it: thou, and thou only. There 
has been nothing done worth fpeaking of by any 
body befide thyfelL Thou hall done it to all intents 
and purpofes. There is in fin fo much to be dif- 
liked, that it never was, nor could be properly 
treated by any other; and in virtue fo much to be 
admired and loved, that thyfelf alone was capable 
of afling it over. But now all that was due, is 
rendered to both. Thou hafl loved righteoufnefs 
jmd hated iniquity altogether as they deferved. 

• That part of the mediator's work, which is 
here meant, was temporary; confined within a 
certain period. This period was to be fo long, 
as that temptations and feduflions might have op- 
portunities, to do their utmofl to caufe a warping 
from the truth, and no longer. This appears by 
the event, to be about thirty years. This was 
the term of trial: during which fpace, any being 

might , 
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might, if he chofe it, attack him; and if he 
could, draw him afide from the path of juftice. 
Every one who chofe it had his hour, and the 
power of darknefs to affift in any onfet that might 
be made. Accordingly men and devils made the 
heft of their time for the purpofe; and left no 
experiment untried to ' enfnare him. Sometimes 
they tried by fecret intrigues what they could do, 
at other times by open and bare faced violence. 
One time they would florm and rave at him, 
and by and by again diffemble and flatter. 

But all was vain and ineffeftual. The fweet 
and foothing voice of flattery and diffimulation , 
on the one hand , the provocation of rude and 
barbarous infults on the other; the frightful 
pifture of poverty and famine , and the alluring face 
of worldly glory and fplendor, with all the 
ingenuity and craft with which they were ma- 
naged againft him, made no impreffion; and 
had no other effeft, than to inflame his love 
and increafe his ardor in the praSice of virtue. 
And in a word, all the engines in earth an.d hell 
played upon him in vain. His love of juftice 
and hatred of iniquity remained perfeft and 

invincible; 
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invincible; and all the dirt thatt they could throw 
upon him, could not ilain his chara6ler, nor 
fully it with the fmalleft fpot. 

Nor can I here find in my heart to make an 
apology for expatiating, for the whole is my 
own. I mean it is every body's. He fuftained 
the chara3er, and a£ied the part of human nature 
' at large. Every human chara3er was compre- 
hended in his, every individual perfon myflically 
lived in his life, fpoke in his word, loved 
righteoufnefs , hated iniquity, bore the ihock of 
temptations, tender evtiy circumfiance that could 
render them enfnaring: and, without vanity and 
oftentation triumphed over them all, through the 
whole term of our trial. For all that was in him , 
faid or done by him, during this period, con* 
ftituted our charafler. 

But though this period was in fome refpefls 
fliort, and the life contained in it temporary, 
yet being connefted with all that he was before, 
and would be after, it brings upon us all that 
he ever did , and will do. Confequently the 
apoftle fays, that the gift of God is eternal life, 

Romans 
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Romans 6. 23. For though that part of it, which 
was afted upon earth was temporary, yet being 
conneftcd as above, it drew the whole along 
with it. It IS therefore an eternity of living in 
righteoufncfs , that by imputation is paffed over 
from him unto us. And the purpofe and decree 
of this transfer or aflignment of a borrowed 
life or chara&er, was fixed and dated before 
the world began. 2 Timothy, 1. 9. So that 
what was done in the fulnefs ot time, was but 
the manifellation and execution of that charitable 
decree, in which we received a holy calling and 
life by grace or gift, before time began. 

Antient faints lived in the faith and aflurance 
of this, under difpenfations far inferior to ours 
in light and clearnefs. Job for inilance in chap* 
9. 2. 3. — 15. — 21. 22. chapter 10. Jj. 
How fliould man be jufl with God? If he 
will contend with him, he cannot anfwer him 
one of a thoufand. Whom though I were 
righteous, I would not anfwer him; I would 
make fupplications to my judge. Though I were 
perfefl: yet would I not know my foul: I would 
defpife my life. This is one thing, therefore 

I faid 
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I ftiid it , • he deflroycth the perfeft and the 
wicked. If I be wicked wo unto me; If I be 
righteous, yet will. I not lift up my head. 

Job, in. difputing with his friends, allows 
that he was a finner; and if he was a wicked, 
that is, a wilful finner, as they would fain make 
him, wo be unto him* But if he was, or could 
he» altogether righteous, yet that he could not 
look upon It in the fame light as they now 
leemed to do. Man, though righteous, could 
not with God be deemed fuch at all. Yea though 
his righteoufnefs was perfe£l, carried on and 
a6led as far as a created nature Could carry it^ 
yet with God he mufl not hold up his head nor 

m 

fhow his face. For if he fits on the throne to 

examine a man about the nature and extent 

of juflice, to afk him how much he had loved 

it J how id^r he underftood it, and how he had 

pra£lifed it, and whether he had carried matters 

as far as even juftice itfelf deferved: if this 

fhould be the cafe, a man, though as perfe£lly 

juft as his nature is capable of, would be totally 

filcnced and overwhelmed. It would appear, not 

only that he had not come up to all the 

extei\t 
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extent of juftice, but that he was not capable 
of anfwering qucfllons relating to it: no not one 
in a thoufand. 

Therefore, favs he, if he called upon me and 
began to propound the queftions, I would not 
anfwer him. I would hang down my head,*artd 
feal my lips and keep Clence. And if he per- 
fiflled to prefs me to fpeak and give my judgment 
of my life, in point of righteoufnefs , I would 
fay that I defpifed it, and would make fuppli- 
cations to ihy judge for a perleft chara£ler 

* 

hy grace and free gift. Says he, this then is 
one thing, to wit, of great weight aiid moment; 
even the greatefl of all things, and thcrefdre 
have I faid it; He dellroydth the perfe£l and 
the wicked. For if he wilf call a man as above 
to be examined and tried accordihg to the rules 
of perfe£l juAice, he is unavoidably undone , 
let his charafter be what it will. And therefore 
every man mufl be helped by the Judge to 
a charafter by charity/ that will bear a fair 
vindication and defence upon the ftriflell prin* 
ciples of equity and reafon, fuch as neither 
he nor the Judge can have caufe to blufli at» 

And 
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And that this is done for us and entailed 
upon us, is abundantly revealed and aflerted 
in the new teftament. In Ephefians the firft, 
it i$ faid, that God hath blefled us with all 
Ipiritual bleflings, in heavenly things in Chrift; 
accoiding to a choice he had made of us in 
him, before the foundation of the world, that 
we (hould be holy and without blame before 
him in love. Having then, predeftinated the 
human race, unto the adoption of children or 
high fonfliip, by Jefus Chrift to himfelf, after 
an unutterable meafure of delight and good-will 
to us; to the praife of the glory of his grace, 
wherein he hath made us accepted, or graced 
us, in the beloved. He then to gratify his love 
toward us, knew, acknowledged and predefti- 
nated us to a conformity to the image of his 
fon, and called, juftified and gloriBed us. This 
is the benign decree and good news or gofpel, 
which he publiflied by infpiration, commanding 
all men to believe it. He that does, fliall be 
faved, yea is faved already; and he that does 
not, fhall be damned, damned juftly and eter- 
nally, becaufe he hates and reje£ls fo noble a 
ttuth, and tramples upon fuch an infinitude of 

love. 
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love. We are graced and adorned » with all the 
filial ornaments of the only begotten: blamelefs 
* in faoliners and juftice, without fault, without fpoti 
without a ftain. This was decreed in eternity 
before the foundation of the earth was laid, VoA 
executed in the fulnefs oi timei when eveiy 
manV creation was finilhed , by adding to his 
exiftence a chara£ler of that glory, which has 
rendered that exiftence, a juft matter of prailc 
and boafiing in God. 

And now the work being carried on as far as 
it poiBbly could be, fo that more, or better, to 
make man great and honorable was impoffible, 
he muft flop and a fabbath came on of neceffity. 
And as our exiftence terminated in our juftifica- 
tion which was thus crowned with glory and 
honor, the fabbath of our firft creation naturally 
comes over into that of the fecond, that in a 
compleat ftate of exiftence, we may rejoice in 
God as having finifhed and perfe6led his work. 

Secondly, the next thing he had to do was* 
to unfm the world. Oi this work, the ceremonial 
law of types and fliadows was a prophecy and 

M pattern. 
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(pattern. lF*or by facrificing beails and birds, atid 
by various wafliings and unfUons, the jewifh 
nation was .typically fan£lified and feparat^d from 
fin. And if they pei formed thefe fymbols^ as 
expreilions of their confidence, that when Chrifl 
came into the world, he would wafii away fih» 
they were vertually unfinned and made clean, 
by the retrofpe£live power of the atonement. 

Iti the former work oi juilification, Cbrift 
relieved the innocent weaknels and imperfe&ion, 
which neceflarily belonged to roan's nature, as 
he is a creature: but in this, he relieved him 
by removing that immorality, or fault, which be- 
longed to his chara&er as a finner only. This 
therefore was accidental: for though it was clearly 
fbrefeen, yet it made no dire& or eflential pait 
of the ' divine Scheme ; and happened , not only 
befide, but quite contrary to.it. And, by the 
creature^s a3ing Suitably in his fphere, might 
have been kept out. Sin is not good , confequently 
not needful lor God or man, or any creature, 
and therefore could be no part of the divine 
fcherae, and might have been prevented. 



But 




iiim with 

J be the 

appeared 

, and ' wat 

.:id felt him- 

(s , that he 

to accept of 



(lendency rofe in 

:eired and haled, 

ing his fin, that 

virtue. But in- 

'• his abilities, and 

rame, he harbored 

1 him to fet up 

he wat capable of 

:cy; ignorantly fup- 

app end ages of his 

liiD, when he had 

He had Ihone in 

juft admiration and 

lid had hitherto met 

uZBlinp- -ni^ therefore 



[ 84 J 

nature and properties of fin; its being only ideal 
and fpeculative, made it fmall and obfcure; yea 
comparatively ignorance itfelf: but yet enough 
to put them upon their guard, and prevent their 
falling into it. But, compared Vfith bur unfor- 
tunate experimental knowledge of it, it could be 
but mere ignorance. When Adam therefore fell, 
and fo had the experimental knowledge of fin, 
God farcaftically remarked, that man was now 
like himfelf, knowing good and evil; meaning, 
wofully. 

The firft introduSiqn of evil then, muft confift 
in thinking of it without abhorrence, next, with 
patience , then approbation and purpofe to fall 
in with it; and laflly, to reduce the theory to 
pra6lice. And all this as a matter of a£lual 
choice, which might have been prevented. 

The ' firft that ventured upon this was he , 
who now by way of eminence, or rather infamy, 
is called the devil, as if there was none but 
himfelf comparatively worthy the fligma. It is 
plain that he was one of the greateff, if not 
the very grcateft of all the angels. God made 

him 
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him fo grand and noble, and endowed him with 
fuch powers and talents j as proved to, be the 

matter of his pride and vanity. He appeared 

to all fo important and Terpe6lable , and ' was 

pofleffed of fuch internal powers , and felt him« 

felf fo confiderable in all refpeQs, that he 

thought it too much condefcenfion , to accept of 
a place under any fiiperior whatever. 

Hereupon, the thought of independency rofe in 
his mind ; which , if he had fupprefled and hated » 
would have been fo far from being his fin, that 
it would hare proved to be his virtue. Bui in- 
ftead of that, being confcious of his abilities, and 
looking upon the glory of his frame, he harbored 
and cherifhed it. This tempted him to fet up 
for himfelf^ and to think that he was capable of 
fupporting a ftate of independency; ignorantly fup- 
pofing, that the magnificent appendages of his 
nature would continue with him , when he had 
feparated himfelf from God. He had (hone in 
celeflial fplendor, and raifed jufl admiration and 
efleem in fellow creatures, and had hitberta met 
with nothing too hard or puzzling, and therefore 
thought that he never could. 

He 
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He then ventures upon the bufinefs. He declares 
himfeir independent, doubtlefs when God was ab- 
sent. He canvafles for himfelf, and by bribes ijind 
impofitions gets a number to declare for him; and 
was alfo by numbers withftood, who abhorred him 
and his party. That this was the introduction of 
evil into the creation , appears to me very plain 
from reafon» and the nature of things: and not 
only from reafon, but exprefs revelation. 

For in the epillle of Jude and the fecond of 
Peter, it is aflerted« that a party of the angels 
fell from their firft ftate, into fin; neceflarily im- 
plying » that their prior condition was finlefs* And 
by the eighth chapter of John it appears, that' 
there was a chief, who began and . headed the 
whole affair; and is therefore by our Lord, fliled 
the father of all evil doers. He was in the truth, 
and continued not; but inflead thereof, fet on 
foot the do£b*ine and praftice of lying, and confe* 
quently has no truth in him. Here our Lord fixes 
the date of all moral evil, and tells us that it is 
to be traced up always to this origin as its be- 
ginning and firft introdu6lion. And what ever evil 
is done , by [any man pr angel , and hoiyever guilty 

they 
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tliey. might be 'thereby , yet every thing is to be 
fathered upon one wicked angel, who was the firft 
that ever framed and circulated lies, and was the 

- caufe of others doing the fame*' Here then in one 
iingle angel , who was created in glory , and had 
the truth delivered unto him, lying, and confe- 

quently all finning , began. He left and forfook 

the path of truth , in order to follow that of 

falfehood. 

The nature ot his crime is mentioned by Paul 

in the fecond chapter of the epiflle to the Col- 

loflians, and that was, not holding the head; 

owing to his being puffed up with vanity and 

pride. He > gave way to the vain thought, 

that it was too much condefcenfion in him 

to accept of a place or title under .a fuperior. 

This was the religion which he had fet up in 

heaven among angels, and alfo on earth among 

the fons of men. Againft this therefof)^ the ap- 

poftle cautions the Coloflians, afferting that Chrift 

the fon and image ot the invifible God , was the 

^ head and ruler of all orders of created beings : 

and that holding him^ and honoring him as fucb, 

was the true religion, which flood in dire£^ 

oppofitiOB 
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oppofition to the lying religion of the corrupt and 
apoftate angels. Satan got the inferior angels to 
efpoufe his caufe , by telling them lies. Thefe lies 
raufl; be pleafing; elfe they would be no baits. 
They confifted in promifes« that he would raife 
them to higher dignities and places than they 
could hope for where they were. That he would 
advance them out of thofe inferior Ilations which 
they had hitherto filled up, to principalities: and, 
to the dignities of high powers and rulers through 
thd fyftem. This was plainly the bribe which 
took, and corrupted all that would hearken to his 
flatteries and impofitions. 

Indeed when he attacked the woman , he could 
not aik her to declare for him as her head and 
ruler. For being obliged to metamorphofe himfelf 
into the mean habit and form of a ferpent , there 
would have been no f^nfe in a reptile's claim to 
divine and independent fovereignty. But ilill it 
is tliQ fame fin he has under hand , for he puts it 
into her head to do the fame as he bad done, in 
ftiming at independency and equality with God% 

JBut when he came to try our Lord, being 

permitted^ 
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permitted to put on a more creditable form, aiid 

having in vain endeavored by other means to 

make impreflions upon him, refolved to make his 

lad and chief attempt by bribery. And when by 

his juggling he had pretented to his view a beautiful 

landfcape of the earth, and not knowing as yet 

his real chara6ler, propofes htmfelf to him as 

a head and fovereigh: and, allures him, that 

if he would own him under this title, and as a 

token of it fall down and worlhip him, it was in 

his power to be ot great fervice to him. He would 

make him the head and lord of the whole earth; 

and put him in pofleflion ot it, as a gift or 

gratuity for his intereft in fupport of his caufe. 

Bribery is, of all (ins the moft powerful, taking, 

and enfnaring: therefore when the devil faw, 

that he could make no impreflion this way, he 

gave up the point. If this failed, fuccefs by 

any thing elfe was not to be expefted^ 

Biibery is the fin with which the devil infpires 
all the wicked rulers of the earth; and fpreads 
it through the community, as what fixes it upon 
the fame bafis as his own kingdom. Bribery is 
the mailer-piece in the myftcry of iniquity. It 

N is 
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is the moft antient, moft damnable, devil'ifh and 
complicated of all the mifchief in the univerfe. 
Hell had its origin and foundation in it, and 
almoil all its interells are carried on and fupported 
by it, through every age of the world, 

Chrifiians are therelore particularly cautioned 

and armed againil the intrigues of the devil upon 

this head, as the main principle and ilrength 

of his caufe. Epheiians 6. lo. — Be ftrong in 

the Lord , and in the power of his might. Put 

on the whole armour of God,, that ye may be 

able to ftand againft the wiles of the devlh For 

we wreflle not againft fleOi and blood, but againft 

principalities, againft powers, againft the rulers 

of the darknefs of this world, againft fpiritual 

wickednefs in thofe celeflial places, as the word 

is. The ephefian chriftians are liere taught the 

nature "of their confliS, and the neceffity of a 

refolute ftand in order to make good their ground* 

They are advifed to be ftrong and well armed, 

for that the fight in which they had engaged, was 

not againft flelh and blood; not againft men 

unaffifted, but infpired and helped by the devils. 

They were to oppofe and overcome the poweis, 

rulers 



[ 91 1 

rulers and magiRrates of the earth, as infpired 
and hurried on by the devil and his various orders 
^ of grandees, whom he had in the beginning, 
raifed to principalities, falfe titles and dignities; 
not knowing, I dare fay then, the nature of 
the kingdom they were fetting up« 

The rulers of the earth would have a great deal 
of evil in them, and oppofition to the gofpel, 
if they were left to themfelves as they are finful 
creatures; but nothing comparable to what they 
now have as infpired by the apofiate angels. Thefe 
are managing the fpiritual principles of wickeduefs 
in the celeftials: fo the apofile expreffes it. 
Thofe principles of wickednefs which were hatched 
in the celellial regions, and proved fo powerful 
to make a party for the devil in the beginning, 
arc of all others what they are mofl. diligent to 
infpire the rulers of the earth with, in order 
to turn civil government, the moft glorious thing 
on this fide heaven, into an enormous fyflem 
of darknefs. Thefe principles are perjury and 
bribery, Thefe were the firft principles of the 
kingdom of batan which he fet up in heaven 
or the upper realms ^^ and doubtlefs intended to 

N 2 maintain 
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maintain his ground there; but he and bis party 
were caft down from heaven, and ignominiouOy 
expelled from all the celeftial regions. Thefe, are 
induftrious to fill the rulers of the earth with 
their principles ,. and they do with amazing fucceis 
hurry them on into meafures the moft unaccount- 
able thereby. They are called here rulers of the 
darknefs of this world, becaufe they rule in 
ignorance, tyranny and oppreffion, and ufually 
get their titles and places by lying perjury ^nd 
bribery. Therefore the arms which the apoille 
recommends to refill the devil in thefe^ are truth 
and lighteoufnefs. . 

For he fortifies and arms the church in this 
place, not fo much againfl the violence of the 
devil , as againft his wiles and fraud. As if he 
would fay, he will endeavor to bring you in as 
well as the civil powers, to be a party in his 
intereft. And as he will foon learn, that per- 
fecution will not conquer you, he will betake 
himfelf to wiles and fubtle methods, and fo try 
you by intrigues. Lying and bribery have been 
his principal methods of feduSion. By this, he 
enfnared the angels; by this, he attacked our 

Lord 
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Lord; by this, in the perfon of Judas » he 
betrayed and fold him; by this, he corrupts 
civil gcjvernment , and turns it into a frightful 
fyftem of darknefs; by this, places of truft and' 
honor, are taken from men of parts and merit t 
and bellowed upon thofe who are without probity 
or capacity; by this, the courts of judicature 
are overturned; where, by bafe judges, bloody 
murderers are pitied as if perfecuted, and pub- 
lickly honored as if they had done worthily. I 
fay then, by this he will attack you; for which 
reafon you ought to be warned againft it above all 
others. Be flrong in the power of God againft it; be 
armed; put on again il this the whole armour 
of God. Be girded with truth and' let the 
breaft have always the breall-plate ' of righteoufnefs 
to refill every bait. It is of all things, the 
bafefl , darkefl and blacked in the whole myftery 
of iniquity; be then far from this and flrong 
againfl it. 

This is the origin of lin or moral evil. It mufl, 
^s we fafd, according to the nature of things, 
have had an ideal cxiftence; and al) reafonabfe 
creatures mull have had a fpeculative knowledge 

of 
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o{ it, as what flood in a dire£l and cflential 
oppofition to juftice; and, oi equal extent and 
magnitude. For if fuch and fuch an aQion, 
contained in it fuch a d^ree of goodhefs or 
moral virtue, the contrary aSion, mufi contain 
an equal mealure oi moral evil. And this is 
a truth of fo fimple and felf-evideUt a nature » 
that to fuppofe angels and men in their primitive 
fiate could be ignorant of it, is altogether void 
of fenfe. As they were created in a ilate of 
found reaion and good fenfe, and were capable 
of giving a fenfible account of their aBions and 
condufl , why they did this , and not that , 
they muft poffefs diflin£l ideas oi the different 
nature and properties of good and evil. And 
they were advifed, to learn the fcience of be- 
nignity from their creator, to reduce it to 
pra&ice and go on with everlafting improvements 
in the experimental knowledge oi it; and be ' 
contented to leave the fcience of evil, in its 
mere ideal and fpeculate ilate, without ever 
attempting to pry into it farther. To fubmit to 
this, and remain ignorant of any thing, at the 
plea Cure of another, Satan thought was too much 
condefcenfion to be performed by him, and 

theriefore 
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iherefore he would be equal with God, and 
know every thing as well as he. 

Sin therefore came in at firfl in thought: this 
rofe in the mind, of one of the primary angels; 
which if he had fupprefled, and covered his 
face, as he ought to have done, had not ftained 
his charafter, nor vitiated his frame in the 
leaft. But he approved of it ; adopted it ; framed 
it into a do£lrine; reduced it to praflice; fpread 
it among his fellow creatures, and coriupted 
the whole creation: for which he is to be 
abhorred to eternal ages. 

But why, might fomebody fay, did not the 
great Superintendent with his almighty power and 
force, interpofe to prevent fo much mifchiei and 
mifery? Was not he able enough to hinder fih, 
and fo prevent the calamities that he knew would 
follow? He might in one fenfe, be faid to 
be able to prevent the whole. But in anpther 
he could not, for the remedy would be more 
dreadful than the difeafe. He had made angels 
and men intelligent creatures, defigned to a£l 
in a certain fphere according to the power of 

. reafon 
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teuton and choice which is eflential to the mode 
of their exifience. Had he interpofed by al« 
wi^iny force to reftrain and over-rule this power 
which he had made eflential to their nature » he 
woold thereby have condemned his own work; 
and 9 tinder the pretence of faving it, would in 
faft have totally deftroyed it. And, which of all 
things is the mod awful, that moment, God 
would have commenced the tyrant. His being, 
by the caufe he efpoufed, a good tyrant, if 
I may fo exprefs it, does not mend the matter 
at all; for one a& of tyranny committed by- 
Omnipotence, would deflroy all real confidence in 
God, and would jufily alarm and terrify the 
whole unlverfe with jealoufies and fears, that 
one day or other that arbitrary irrefiflible power 
might be exerted to opprefs and deflroy. To 
ufc almighty force therefore to prevent the in- 
troduflion of fin, would have been more dreadful 
than the evil to be thereby flopped. For thereby 
men and angeh muft have ceafed to be reafonable 
creatures , and God mud have ceafed to be God* 
It would indeed have been nothing lefs than for 
God to fall into grofs immorality himfelf to 
prevent our falling into it* 

The 
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The power of reafoning, chufing and a6Ung 

then, mull be left free and unforced in angels 

and men, though they may abufe it and bring 

into the creation much evil and mifery by it. 

And many of the angels did fo; who by cheating 

the firft human pair, brought them alfo under 

corruption and guilt. But human ' nature being 

lefs guilty than the angelic, and by much 

dearer to God, he refolved to remedy the evil 

with regard to them, by transferring the fault 

from them, and taking it upon himfelf; which 

he referved ior the fulnefs of time, when he was 

to do the bulinefs deicribed above. 

I 

It is evident from various circumfiances , that 
Adam and Eve were ordered to offer a facrtfice 
of fin-ofiering the evening in which they were 
called to an account: on this occafioni they 
were taught to confefs their fin over the facrifice, 
^whereupon th^ fault pafled over from them to 
the devoted beafi, which was puniflied, as if 
guilty and unworthy to live; and the guilty 
man and woman were fpared, as if innocent* 
The beads were then divided into clean and 
unclean: Cain and Abel, Noah and his fons 

O offered 
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offered facrifices; lo did Abraham and all 
the primitive faints,* until Mofes. By him the 
whole was written down by fupernatural and 
infallible dire£lion. And at the fame time feem- 
ingly feveral additions made to it; and the cor- 
ruptions and innovations introduced by human 
fancy and fuperdition , thrown out. 

Thus Adam and Eve were direflly unfinned , 
as foon as they were brought to repentance • 
And they, and dl the patriarchs were taught 
ty thefe facrifices . to exprefs their confidence , 
that when Chriil came to finifli the worlds , he 
would become a general facrifice, of which 
thefe devoted beafls were figures , to take away 
fin from all men. They hid indeed but a dark 
and obfcure idea of the work, but yet knew 
that it would be done, and done effe6lually 
and glorioufly; and therefore all the prophets 
and antient faints, earneftly wifhed to fee how 
he would do it, yet died without the fights 
as our Lord tells the apofiles* 

It was chiefly covered and concealed under 
thefe figures and ceremonies; and opened gra- 
dually 
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dually as mankind came by degrees able * to bear 
lU But at lad, within a few hundred years of 
the fulnefs of time, by the mod eminent of all 
the prophets, Daniel 9* 24. it was pofitively 
declared without a fymbol, that befide bringing 
in everlafling righteoufnefs , he would finifli 
tranfgreflions and make an end of fins. Or as 
we. have expreffed it , - befide juftifying , which 
was his original plan, he will alfo at the fame 
time, unfin the whole world. I ufe the word 
unfin here,, as (hort, and explanatory of all 
the terms ufed in fcripture to fet forth this fubjeft. 
I fay therefore, that agreeable to all the preceding 
figures and predi£lions, when the fulnefs of tim^ 
was come, Chrifl, befide juftifying did 2^3ually 
and glorioufly unfjn the whole human race.- 

The work was done , as to the manner of it 
inyflically; leaving every thing feemingly juft 
as it was* And yet, he has done it fo perfeflly 
that the world is, as though it was never flained 
with any fort of moral evil. To finifli tranfgreffion 
and make an end of fin, is^^I fay, declared to 
be a part of his work when he fhould come: 
andt accordingly, at the time appointed he did 

O 2 appear 
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appear 9 and finiflied the whole. Sin is therefore 

fo nullified, that it is, as though the idea 

of it had never exiiied as a crime in human 
nature. 

The nature of it was figured in the facrifices 
among the jews. There, a man fallen into fin » 
brought an appointed beaft to the altar: laid his 
hands upon his head and confefled it: and 
thereupon the fin was diifolved and detached 
from the finner, and pafled over unto the beaft: 
then the innocent beaft died, as if faulty^ 
and the faulty man lived, as if innocent. The 
finner ftinained in pofleffion of exiftence, as if 
he had been worthy, and the finlefs beaft ceafed 
to be, as unworthy of life. This was a (hadow, 
and as it was intended for no more than a Ihadow » 
muft be imperfefi. 

Agreeable to the reprefentations made by thefe 
figures, when Jefus came to be the real facrifice, 
we fee in Ifaiah £3. 6. That the Lord laid upon 
him the iniquities of us all. Or as the margin 
Has it, He caufed to meet together upon him the 
iniquity of us all. Every thing foul or faulty^ 

that 
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that ever was or will be in the world, was 
fathered upon him. Every thing diflioneft and 
uncreditable , every thing void of fenfe and honor, 
either done or attempted, was made over unto 
him by transfer. Yea, all that was out of cha- 
rafier and mifchievous to be found in the paftr 
prefent, and future fcene of finning; all that 
ever was thought, faid or done amils, by man, 
woman or child, in the depth of antiquity or 
futurity, afcended together, and found him, and 
gathered about him, and faAened upon him. 
They were, I fay, fathered and fattened upon 
him: they were appropriated unto him: they 
were made wholly his own: came in conta£l 
with his mind: and, feniibly touched his feelings. 

And thus he itood upon his legs, which 
indeed he could fcarce do, and looked round 
all the ages of time, and could fee no perfon 
in any century or period under difgrace but 
himlelf. He {lands forth, or rather hangs down 
his head, as if he was the only perfon in the 
world from iirft to lafi, who had afled unreafon* 
able. His confeflion upon the occafion we have 
pathetically delivered to us in the Pfalm 40. 12. 

Innumerable 
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Innumcfable evils have compafled me about,. 
mine iniquities have taken hold upon me, fo 
that I am not able to look up; they are more 
than the hairs of mine head : therefore my 
heart faileth me. This is defcriptive of his woful 
condition while he ftood in the place of our 
fin-offeting. He faw himfelf compafled about, befet 
all around and hedged in by evils. Whether he 
looked backward to antiquity or forward to fu- 
turity; turn himfelf, and fix his eyes where he 
would , evils flared him in the face. The things 
that prefented therafelves every-where were evils, 
in their natures real evils , and in number paft 
counting. -:— Thefe were iniquities. Wicked, im« 
moral and mifchievous ; injuftice , falfehoods and 
diflionefty: leal and flagrant breaches of all 
law and good . order. — • They were his own. 
N Mine iniquities , fays he. They lud been ^ and 

in f aft were ftill, other people's; but, fays he^ 
they are *mine; I own, and thus openly, c'onfefs 
them to be mine: let all men know that they 
now ceafe to be their 's, and by aflignment are. 
become mine : the blame is pafled over from , 
them, and is now upon me: therefore let. 
them bp comforted and let the forrow be mine. ■ , 

— They 
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They have feized, and taken holJ upon 
him. They come in contaft with his mind. They 
hang, and fallen upon it, and are as the bodily 
hairs on the head. They prefs him and hem him 
in, and inclofe him every way, — -They hurt him. 
He hangs down his head as if faulty, fiiame covers 
his face, and deadly, ficknefs feizes his heart« 
He is not now able to look up, becaufe he 
is almoft overfet with the fight, and fenfe of 
the nature and number of the iniquities laid 
upon him. 

% 

I 

This is the mediator's own ' confefiion . and 
lamentation over his difmal flate, prophetically 
drawn up by David , that ages might read and 
confider it before he appeared. He was fo cir- 
cumflanced , s^ though he faw every man and 
wotnan in the worlds fenfible, juft, honeil, ufeful 
difcreet, honorable, and worthy of notice; and 
himielf the only' one th^t had left. nothing un- 
creditable and immoral unattempted. For though 
he was every moment peifeQly confcious, that 
be himfelf was holy and free from the commiffion 
of any fin, yet by his own confent and choice, 
the fault of the whole world, was fo fdflened 

and 
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and fitted upon him, that he bore ahd (elt every 
fpecies and degree of bitternefs and internal pangs 
of woe, as would have arifen from a confcioufnefs 
of his having perpetrated every wicked a3ion, that 
human nature have been, or jQiall be guilty of. 
For fuch was the nature of the divine appropri* 
ation, fo far was it beyond any thing of the 
kind to be found among creatures, that fcarce 
any thing fit to be called a fiiadow of it, is 
to be feen> As I faid, in relpeft of the com* 
miflion of fm, he was perfe£Uy innocent and 
free; but yet, fin was applied to him, and the 
application by imputation was fo home and dread- 
ful, that in point of woful felf-refle£lions « 
conflernation , anguifh, trembling and piercing 
forrows, it was the very fame, as if he had 
been the author of every evil deed, and had 
been guilty in perfon of every thing that 
difhonors human nature , and - blots the chara£ler 
of a rational creature. 

Thus we have it in i. John 3. 8. The SbH 
of God appeared to deftroy the works of the 
deviL This work was to bind men in the bonds 
of iniquity, and entangle them in a guiky chara£ier» 

that 
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iMt Goa might be under an obligation either td 

hate and condemn them, or connive at fin. And 

when he h^d fucceeded in the fedudioh of the 

firft human pair, he thought he had brought him 

under a necefBty either to expel the favorite race 

or be a partial tyrant, punilhing in one* what 

he winked at in another. This appears to be the 

connexion of his fcheme, to render the happinefs 

of man either impoi&ble in itfelf, or an arbitrary 

and overbearing a£l in God. Either way would 

anfwer his end^ the latter efplscially. 

- But to difappoint the i^drii being id the uni- 
Verfe, and to crufli si defign fo full of unprovoked 
malice and ill-will, the Son of God appeared, 
and cdnfented to have all the fault removed from 
its original aiid real flatCi and fathered upon 
him. And to have it fo done, as that there might 
be no fufpicion of a farce; but charge it fo 
home, with fuch a realii^ing sipplication of the 
fault to him, that it might be to all intents and 
purpofes the fame, as if nobody had been guilty 
of an ofience but himfelf. and being thus volun- 
tarily entangled in our whole fault, himfelf became 
relponfible to himfelf for every particular relative 
td the bufinefs. P And 
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And in order to check the infolenca of tiih 
cfnemy, and work the thoughts of his love deeper 
into human hearts , the father made the Sdn ; not 
only faulty, but the fault itfelf. 2. Corinthians 
£. 21. For he made him to be fin for us who 
knew no fin. The beaft unto which the jdwifh 
finner transferred his fin, ^tid the typical Wat^ 
into which they waflfed their faults, were called 
fin; pointing at, and fhado<y^ing this tranfafiion: 
Jefiis th^erefore was Keredpoh, appoifat^d ^itd*made 
to be, nominally and chara£leriflically , the im- 
morality itfelf of the whole world. He was looked 
updn, hot as an offender only, but as if he had 
Keen effe^ntially the offence itfelf: and was ^otmtecf 
sts if he had chafed to exift, either as God 0^' 
man, and vaniihed into fin, as if he was na- 
turally and conflitutiorially the whole of it , and^ 
nothing elTe. 

This was it that in the garden fpread paT6'' 
cfeath upon his cheeks, and extorted from per- 
fe£{ mildnefs and patience itfelf, the bitter and 
woful cries of overwhelming forrows and agony. 
He had cried out by the prophet before. Is it 
notfiing to you , all ye that palV by ? Behold and 

fee' 
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fee, if there be any forrow like unto my forrow^ 
fn the garden thus circumftanced , he was fore 
•mazed and very heavy, and cried out, my fou| 
is exceeding forrowful, even unto death. 

But O God of power , what ails thee ? Why 
do I fee the knees of Omnipotence beating one 
againft another? What hand writing has appeared 
upon the wall againil th.ee? What dreadful fyl- 
lables have been interpreted to thee? Haft thou 
been weighed in the balance and found wanting? 
Yes, wanting m ey^ry thing] .charged with and 
indiflcd for every mifchief! But how comes the 

God of nature, the phyfician and balm of the 

> 

uhiverfe to be ill! Is it unto death? Even fo! 
So deep, fo fatal is his illnefs! Yea if the 
creator is ill, he muft, and Will certainly die. 
This he knew, and in .the bijttereft . agonies declare^/ 
that' his ficknefs was unto deatt^, and therefor^ 
to look for remedies vas yfelels. 

\ 

vain and wicked people I Why did you 

bring bands and weapons of death to a dying 

.n»an? Why did you try him? You could prove 

^ptbing; he had dpjje it himfelf before yew* 

P 2 came. 
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came. You impcrtincptly tried him who had beca 
tried and caft before you apprehended him; and 
went about to kill him who was in his dying 
moments! Officious accqfert, you came too late} 
Had you left him alone , he would have grieved , 
vexed, trembled, cri^d, fweat^d, and, if I may 
be allowed to fay it, would have boiled to death 
in his own blood. For he was now refolved to 
be the deftru£lion of fm. And in order to that, 
made himfelf fin, as though he h^d been thq 
whole exifience of it and nothing elfe; and then 
expiring, funk down, and ceafed to be; that 
thereby, in him, by a mafierly contrivance, it 
might receive a tremendous blow, and for ever 
ceafe to exifi. 

Jefus then rofe from the dead a new man. In 
one fenfe, indeed, he was the fame alter his 
refurre6lion as he was before* It is the fame perfon , 
but pafled from one mode of exifience into another* 
That mode is fo different irom the former, that 
the man who was born, lived and a6led in Judea, 
is as though he had been blotted out of the book 
of exifience and vaniflied into nothing: and he 
who is now in heaven, is as though he had 

never 



[ 109 ] 

never exifted till the moment of the refurreftion; 
For in that mode wherein he was flefli, and the' 
likenefs of finful flelh; he was « poor, hungry, 
ihirfty, fleepy and weary as we are; but in that 
form , he exifts no more; he h^ls for ever c^fed 
to be that man. He neither did nor could undergo 
an effentlal change, being in this refpefl: unchangc- 
s^ble: but, as I faid, he was nominally made 
fin, and had the charafters apd imprefs of a fallen 
ftate ftamped upon his frame, and was fo vifibly 
?ind ftrongly marked with the likenefs of finful 
flefh , that people generally took him to be 
nothing higher; but this mode is totally ceafed, 
for he now lives an^ prevails in the eternal 
triumphs of a new man , Iprang up ^ it were 
put of nothing to poffefs and fifl up a new ilate 
of exiflencc, never before heard of. 

I 

Therefore the Father faith unto him, upon the 
refurreftion morning. Thou art my fon, this 
day have I begotten thee. For though he afferts 
that he was his peculiar delight, and had lain 
in his bofom hefore the worlds were framed, yet 
to be revenged upon fin and teflify his love to 
man, he as it were, relinquilhes all that prior 

M ftate 
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flBte, and fixes all bis afie£lions upon him hi 
this new mode of exiftence. And beCde, the 
new man bom from the dead, looks fo fair and 
glorious, has done, has merited fo much, has 
vanquiflied fuch enemies, has removed fucb ob- 
flrufiions out of the way of divine love, that 
be is now the gbjefi; of peculiar .d^ight and 
fatisfa£lion. 

It .was therefore, neither neceflaiy nor poflibla 
to (ufTer for fin often; nor indeed more thaa 
once* So the apoftle fpeaks, Hebrews 9. Nof. 
yet that he fhould offer himfelf often, as the 
bigb pried entereth into the holy place cvevy 
year with the blood of others; for ^hen mult he 
often have fuffered fince the foundation of thp 
world, but now once in the end of the world 
hath he appeared to put away fin by the facrifice 
qf hi^ifelf. And as it is appointed unto men once 
tp 4ic, and after that the judgment, fo Chrift 
was once offered to bear the fins of many: an^l 
unto them that look for him, fhall he appeaur 
the fecond time without fin unto falvation. 

Jhe firft creatiop wa^ , but the foupdajtiojpi of tbj^ 

univerfc 
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tinlverte; folnfetliing laid to buil3~ Upon, ahd to 
be finifhed in 4ue time. It is here compared ' to a 
* great boUfe which had been long in the bailding^ 
The foundation having been laid long befofc; in 
the' end, or at the time of the confummation , 
Jefus appears; and, together with finifiiing the 
worlds, puts away fin by the facrifice of himfelf* 
There feemcd to be a neceffity for his ap- 
p^aring foorifcr, or rather often, on account of 
itfany mifchiefs and^ ridts that' had* happeiled about 
the building fince the foundation had been laid. 
But fays . the apofile , it was needlefs. He was 
CO come to do other bufinefs, and his coming to 
deflroy fin once at kft, when he had other work 
to do at the fame time, was fiifEcient. Jor he 
could do this by the way as^ he was about 
that. 

He put it away; He- heaved it and carried 
it; he took it up, to wit, as above from the 
people upon himfelf. He appeared to difplace 
fin as it may be read. Not only . to difplace it 
from the people where it originally was, but 
to* give it no place at all. Some render it, he 
appeared to the dcftituting of fin. To make it 

defiitute 
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defiituie of place, power » lifei force or fubjefls 
on whom it may be charged. He removed indeed 
all things in the creation out of their initial, into 
their final ftate* But fin was ufelefs and therefore 
was to have no place at all : he reduced it 
40 nothing. 

By this redu£lioh of it to nothing, .1 mean 
as the apoQle here exprefles it, the difplacing 
of it. Elfe, in any other fenfe fin can never 
ceafe. For moral good and evil are two com- 
paratives, that muft eternally exift and meafurer 
each other. But in the other fenfe it is annihilated. 
For Jefus the real offipring of Omnipotence, the 
. glqry and brightnefs of the invifible God , . de- 
flroyed it. Or as it is in the .text, he. removed 
it, put it away and difplaced it; that it exifl& 
no longer as our chara£ler and crime. * Sin is 
therefore as to us, in this refpefl totally extin£l 
and obliterated. All that was ours is pafied Over, 
and has ceafed to be any thing at all. For 
that relation and conne£lion tirhich fubfifted betweent 
us and fin, as our chara£ter and crime is nuU 
lified by the mediator's coming into it , and . 
making it wholly and exclufively his owh^ True» 

fin 
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fin is allowed %o. have a being, power and liCe 
in us while on this, fide death ^ leemingly 9s 
ii nothing had be^n done to xelieve us: but 
by this deep contrivance of divine charity, in 
us, as ouis; as our qhara£ler9 as our crime, sis 
our blot; in other words ^ as our own; it ixo 
longer exifts, 

» ' .- . 

But this is not all. He took upon him not 

'. • 

only the charafter of every (inner, and the 
blame and iault thereunto belonging, but aOtuned 

the whole charaQer of Cn itfelf. It is therefore 

. . . . . - 

|io vrh^re faid that he w^s made or nominated 

• • . . . .1 

a {inner; for that could never convey a proper 
ai\d full idea of his undertaking. There is more 
\n fm than men or angels either did or could 
saQ, or even conceive. The Son of God took 

• • • . 

Upon him not merely that quantity or meafure 
which had been a6led by fmners, and had be- 
come their a6lual crime* He was nopiinated and 
appointed to be the entire charaQer of fin, the 
whole of what it could poffibly be , or atchieye , 
if a^ed to the utmoll of its nature; which f^V- 
pafled all the powers and imaginatious of created 
beings. This was it that numbered and meafured 

,Q his 
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his fufieriiigSi, and gave its' w|de extent to the 
atonement I and made him* a Savior, able to'fave 
to the uttermoft ^he^i that come to God through 
him, feeing he has fuch a plea to urge in their 
favor. And by this Jerufalem is to be comforted 
and alfured, that her warfare is accomplifhed, her 
fins pardoned; and» in her fubflitute, has re- 
ceived of the Lord's hand» double for all her 
fins* Ifaiah 4. 2. 

What therefore Elihu faid to Job, chapter 
thirty fifth, is applicable to every Cnner. If 
thou finneft what doefi thou againfl him? Or IT 
thy tranfgreflions be multiplied, what doell thou 
unto him? The more any man a£ls the fin that 
is in him as a fallen creature, the worfe it will 
be (or himfelf: and his endeavoring to curb it 
and hinder its breaking out into a£lions , will be 
his own advantage. But neither of thefe cafe's 
could weigh to make the fufierings of the Me- 
diator either more or lefs. ^For, according to 
what is faid above, he fuflercd, not merely for 
the fins belonging to mankind by a£lual commiffion^ 
but what belonged to them by confequence. Sia 
itfeli was in them, icbntaining in its nature, more 

evil 
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^vil works than evclr they could be able to aQ; 
for the whole of which, he diccL The lefs any 
tnan commits of the Gris for which Chrill fufiered^ 
the better for hini* He is bound to endeavor to 
avoid them all: which, if he does not honeftly 
aim at, will make his condition more intolerable 
than if a fubftitute had tiever appealed in his favor. 

The devil having brought fo maiiy of the an- 
gelic order into a ilate o( irrecoverable ruin, it 
is very prdbaible that he was in hopes to bring 
the human race into fimular circumftancc^ , and 
fp prevent the coniing of tbci Mediator td engage 
in their favor. But being difappdihteci , when he 
appeared i he is iorced by feai* and terror to confe& 
that he was come, a§ he feared he would. But 
wi^uil ventures to ctimplain as if incommoded by 
him. Says be, t kiiow thee who thou art. Art 
thou tome vi torment me before the time 7 

He appears defirous to throw Out fdnd^ hints, 
that he had obliged him to break the order of 
the divine appointment, and eoine before the time 
originally fixed upon. As if he would infinuate, 
ftrange] What are you come already? I verily 

Q 2 thought 



thought I fliould not have feen you here till the 
time fixed in your decree. I fuppofc I obliged 
you to make hafte. Was it fear that brought you 
fo foon ? I fee you thought I Ihould - cut out 
too much work for you. So now it appears that 
I fliouid ' have carried all before me , if yoii 
had kept to your original plant but you have 
faved your caufe by furprifing me and changing 
your fchcme. Some fuch fuggeftions as 'thefe 
feem* to be implied and infinuated in the devils 
complaint and exclamation. Therefore the fpirit 
of God is careful and critical in noting atid 
putting down the date of his coming into the 
world , declaring it to be exaflly in the fulnefs 
of time. And confequently the finful works of 
angels and men neither haflened nor hindered 
him : he came the veiy fame time as he would 
have come if fin had never entered. 

This then is one folemn truth to be afTerted 
and maintained with all 2:eal and ardor; that 
when Jefus, in the fulnefs of time came to 
make a general reduflion of all- things under him* 
felf, to finifh the worlds-, to fet thi* corner ftone 
upon the top of the urtlverfe, ' and compleat the 

divine 
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diViAe arcbrteftum by fulfiUing all' rrgbtcoufi«ft;. 
be a<rreed and iltpuUted to be nominated and' tnadi» 
the whole charafter of fin , and then vanlQied and 
retired into nothing: and, rifibg into a nKvr nian 
gav€ it th« flipi and left it neither potter iMr 
place. With regard to its relation to us , as o«r 
chara£ler and fault, it has totally • ceafed» to "be;- 

Strange- as *this method may fecm toT.fome; it is 

tht mod eligible oo n^any accounts. EfpeeisHy w 

take the wife in their own craftinefs» Satan ^ pre* 

tending to be what he was not, maimed th^ 

works of God; Jefus, by a iimular fort of cbh^ 

du6l, defiroys his works. ' Sactanr couh)^ b^ftv 

that by pretending to be innocent, fae had;niintd' 

the caufp of innocency in the worlds; and to 

deride him, Jefus, by taking upon him to be 

fin, caufes it to ccafe to exift. This- is* true 

wil, real humour and perfeSk etoqdence. Let 

heaven* and eanb clap their hands and burft out 

idle a laugh, for God- has mocked the -mocker, 

outwitted the-- wit,' deceived the deceivfer, and 

for ever, turned - the laugh ' upon - his adverfary* 

£veii' he- that'fittetii in heaven' fhali laugfa and 

have' him ' in • derifidn>$ for now the worlds' are" 

finilhed 
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fimflied« the top flone is lai/i, men are jufiificd, 
and fia blotted out and ceafed to be^ 

But if the world is unfinned as above, hovr 
cones it' to pafs, that it remains a finfbl, anci 
eijp«cyiUy fo finful a it orld ? . If fin is annihilated , 
how cornea it to Hve, and rag^ and reign? The 
reafon of this ii given us with great afliirance, 

1. John* S* ^^* ^9' ^^* ^^^ ^® know that 
wbofoever is born of God finneth not, but ht 
that is begotten of God keepeth himfelf, and 
that wicked one toucheth him not. And w6 
know that vf6 are of God, and the whole 
world lieth in wickednefs. And we know thaf 
the fon is cotne, and hath given us an under* 
{landing to kno# him that is true. 

The teftimony brought in here is, that he 
that is bom of 0>od| to wit, he that believes 
the truth apd eudekvors to pra£tice it» is rec- 
koned finlefs* And die reafon is alfo here afligned 
why the wo^rld is , wicked, even becaufel it lies 
in it; to wit, by confent and cboiqe, aa th6 
word implies. Saya he , we have an upderianding 
giyeh us of God, and con&queatly kqoW what 

we 
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we fay. We fay , that we who bclie\'«J ' are 

4 

finlefs; and that the whole world is wicked only 
becaufe it lies down . peaceably by choice in it, 
and refufes to be delivered. Men are makers of 
fin as John fays; they chufe it beyond any thing 
elfe. And their deliberate choice they mull have, 
let the confequence be ever fo contrary to the 
decree and will of God, and their own real 
advantage. Such as believe that fin is nullified, 
and endeavor to keep from it, are reckoned to 
have none. Thofe who beKeve that it is , atii 
follow it, do in-faa raife it from the dead and 
give it a nev^ ftate of exiftence, and fliall be 
condemned as fach. 



Sin therefore has its power and advantage, and 
even exiftence, as our fauh, in unbelief and 
human content. Its prefent force and u&iverfal 
prevalence arifes from the abufe of that liberty 
in which men muft* be continued dtiriiig a ftate 
of trial. And it cannot be otherwife ordered , 
let the fuppoted inconvenience or evil be ever 
lb great. For man, beiiig a reafonable creature, 
muft be held in a condition wherein he fliall 
make a deliberate thoice of good or evil, that 

It 
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It may be faid utuo hltn, This is thy owrx; 
and by it thou luuil etenully abide. God has 
cbofen us "with inefiable delight and love, has 
adopted 9 predcftinated aad juflified us for life 
evcrUiling: has accoiding to the einanations of 
unbounded goodnefs atid benignity decreed, and 
fwore to the truth of the decree, of our perfefl 
happii)ef$i has unfinnedand prefented us to him** 
felf without fpot, and given his alUreafoning « 
all-moviag and enlightening fpirit to be our inward 
^Jtide and teacher: in a wordi has cried after 
us from eternity^ and. followed' and purfued U9 
to the very edge and border of compulfion and 
force ; over which he will never pafs > though we 
fhould utterly periQi* 

Let oaaa now 'believe, and refolutely contend, 
that fin is ended and difplaced; that it no longer 
exiils as our fault; that by an in fathomable depth 
of divine contrivance and art, it is nullified: let 
him flrive to oppofe its works and operations, fo 
that it reigns not over him;, let him endeavor to 
imitate thofe virtues whi(;h he believes and ad.-» 
mixes as. the matter of his juftification: let him 
do this 9 according to the power and ability whicl\ 

God 
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doA impaftis to him^ and th^n, I fay^ h^ is 

Cnlefs. Sin indeed is in him« and daily breaks 

out; but th^n it is in him qnly as a temporary 

infelicity. It is juft to reckon him fi'niefs. Sayt 

the apoftle, when he would have done and per^^ 

formed what was good« and happened by weaknefs 

to do the coiitrary » it is not I that do it biit 

fin. He and fin were now i€i h^ ^onfidefed tiof 

as one, but two; for the latW of idief (piiii df 

iife in Chrifti had freed hiiil tiim ^ kw df ifif 

for as above » fin itfeli bad ce^ed io exiH^ ht 

that very fenfe , in which it tbtild ht hii. *thittt*- 

fore fuch a man as this, in the language <>l t&e 

old and new teilament is a, holy^ righteottt and 

perfe£l man: worOiips God in fpirit and in truths 

draws near with a perfed hearty without fpot or 

blame* 

Human choice and confent then , is all now 
that is neceifary to the deliverance of the world 
from fin. This is the hinge upon which every 
man turns hither or thither, and which fixes him 
in his own everlafling abode. Thofc; two leading 
principles by which the kingdom of the devil was 
let up and is |ftill carried on; fraud and force ^ 

R muft 
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inuft never be ufed in the kingdom of God, 
either to bring men into, it, or to keep them 
in when brought, . Every man now has his choice, 
and is at full liberty to continue in fin or come 
out of it» Sin indeed will not get out of him 
while the world efpecially is in its prefent dif- 
pofition in general. For how well difpofed foever 
any man is, and whatever improvement in the 
faith he makes, he flill lives in an infeflious 
world. Sin will appear to any man of attention 
and obfervation, of all things in nature, the 
moft infeSious. A believer therefore, while in 
fuch a fituation, labours under an impoffibility 
of being free from the inhabitation and operation 
of fin; he mud then by faith at prefent nullify 
the things that are, and make them as though 
they were not , and give exiflence to the things 
which as yet are not, and make them prefent 
and real poffeffions. 

But the whole world itfelf fhall become a 
chriftian. It will come, like the prodigal fon^ 
to itfelf, and will make a rational choice of 
holinefs and truth, and fin and all wickednefs 
{hall be rooted out. It will dwindle , wafle and 

wear 
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wear out , and men will be , left in a pure and 
undefiled religion before God. All men will then 
help and encourage each other to be virtuous* 
And knowledge holinefs and innocency Diall cover 
the earth, as the waters do the fea. It is aiferted 
that then, they fhall not hurt nor deftroy, and 
the whole earth will be one common mountain 
of holinefs. It appears in fcriptare that many 
circumltances will concur to bring about fuch a 
happy event. I fhall mention but one of them, 
that is, that the evil difpofition, by which men 
are fet upon hating one another , will become its 
own cure. 

I conclude then that when the nations of the 
world are weary of dafhing one againft another, 
and Tick of (bedding human blood: when by a 
very long and dreadful train of infupportable 
evils they (hall learn, that the mighty wars 
they are managing againft each other, with fuch 
boaft and glory, are nothing but the hurries of 
unbounded lufts Which cannot be fatisfied, and 
the rage oi fin and folly : when they Ihall con- 
fider that the fpots of ground for which they are 
contending are not worth One drop of th^ river^ 
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of haman blood they (bed in order to become 
poflelTors of them: when they (hall confider 
farther, that they reduce great cities to aihe^s, 
lay the eatrth in ruin u^der their feet, and devour 
the world itfclf by fettling who fliall call it their 
4iwn: when they (ball remember properly , that 
the earth itfelf, the pbje3 of contention which 
th«y ftrive to poflefs by conquefi, is entailed 
upon them as their I^irth right » and are in 
poITef&on of it previous to any difputes about it . 
and will furnifh them all, it they will be qutet 
with more bleflings than they fliall know what to 
do with: when the grandees of the earth ihaU 
be perfuaded that wealth and honor may be ac« 
quired without robberies committed upon their 
neighbors abroad » ..or bribery and oppreflion at 
home: (alas they do not believe it as yet!) 
when therefore they have laid waile a great deal' 
more, and. by confequent plagues and judgments 

« 

brought upon themfelves and others, learned a.| 
lad that thofe whom they call brave ofEcers and 
foldiers are only profefled murderers and deftroyers 
of human lives and bleflings; whereas now they 
feem as if they did not know it: when innumera^ 
ble multitudes are fallen down dead by the cruel 
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hands of each other: when in fine, they a^re 
fretted, when they are wearied down with almoft 
infinite toils and vexations, and fpent out with 
difappointments : then Ihall the nations of the 
earth lift up their voices and weep. 

^ Hereupon the miUakes which gave rife to the 
quarrels will be ieen through, the incendiary will 
be dete£led , human pity . will flow , brotherly 
love will feel, reafon will fpeak, wicked paflionf 
will be dumb, kind afieflions will bleed, envy 
will be excluded by fimplicity, jealoufy by fin- 
cerity , and all men will throw down • their 
weapons and each will furi-ender to his brother at 
difcretion. Then iniquity Ihall ftop her mouth and 
ungodlinefs .{hall be turned out of Jacob and ba- 
nifhed out of the world. Heaven will look down 
and grant gracious and benign influences, and 
will rejoice over the fons of men now flowing 
.together into a condition like that above. 

Now human hearts will break in pieces, and 
'i^ill revenge paft injuries by falling into more 
tender paffions of kindnefs and love toward each 
other ; conducing perfeft good-will . and kind 
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a(re6lions with conftant reafon and wifdotn. In- 
dignatlon will rife againft Satan the great deceiver, 
who will be obliged hereupon to retire into the 
bottomlefs pit, and keep himfelf out of fight, 
where by divine power and vengeance he is 
confined. And thus good fenfe, and an amiable 
mind and deportment will cement all men together 
in a ftate of fincere and fublime friendlhip. 

They will then fall upon the weapons of war. 
And here I fee them in a paflion. They will 
not lay up the inftruments of cruelties in the 
tower, to be the wonder of pofierity and the boaft 
of ages; no, nor will they fufTer them to be 
the obje£ls of prefent fightt Then a maa, who 
has perhaps been a mighty officer » will take ,4 
parcel of fvirordis and fpears, and will butidle 
them up together; and, without confidering the 
poliih, fine handles, or great fums they had coft, 
will carry them to a common black-faiith , and 
in a fit of penitential paflion will help to beat 
them upon the anvil, till he has hammered them 
into a pruning-hook , or rather a ploughfhare^ 
that he may wear out under ground the very 
iron which diftreffed and difgraced human nature. 

ain4 
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and thereby turn them to fome good ufe to raife 
corn and wine with which h,e might refrelh and 
blefs his brother. 

And things will then be brought to that pafs, 
as the prophet affurcs us, that they will learn 
war no more. So that if there fliould be any 
wicked potentate for reviving the former animofities, 
he could not carry his defigns into execution be- 
caufe he could get no troops. Nobody can be 
found that will read the articles of naval fights, 
nor learn the difcipline of the field. And a total 
ignorance of the military fcience overfpreads town 
and country, nor can any body be prevailed on to 
learn, nor confider the importance of the bufinefs* 
But, there /will be nobody for renewing it, 
becaufe God fays, they will not hurt nor defiroy 
one another any more. Armies are indeed now 
a kind of necelTary evil, but not fo neceflary 
now as people generally fuppofe. 

In fliorl a flate of univerfal holinefs and 
happinefs may take place and foon overfpread 
the earth ; for , as above , Jefus Chrift has un- 
finned the world, finilhed its tranfgreflions , and 
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difplaced its fins and brought them to an end!. 
Nothing hinders this but wilful rebellion and 
abufe of liberty* And therefore God addrefles 
the world by the prophet, thus, O that thou 
hadft hearkened unto my , commandments, then 
had thy peace been as a river and thy righte- 
oufnefs as the waves of the tea. 

If fin then is difplaced and the world thus 
ux^ned; it the fcheme was laid and the buCnefs 
finilhed with infinite art and management, fo much 
to the honor of God and the mortification of 
the worft of beings; if it was attended with fuch. 
a fcene of toils and forrow^; if fo advantageous to 
the human race; if the whole fault was removed, 
and ceafed to exifl as fuch, and every man left 
at liberty to be finlefs; if this work was carried 
to the uttermoU; if fin is wholly finilhed and 
ended; then, the workman muft reft and a fabbath 
muft follow. I fay, muft; for where could any 
thing more be found to employ him for one hour? 
He rumaged all antiquity and futurity, and took 
away from every individual, whatever was foul 
and faulty, and totally freed every man, woman 
and child: and made them, as though the 

thing 
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thing, as their crime and fault, hid never exifted. 
If indeed it could be faid itnto him whe^ he rofe. 
There is. fuch a one in a deplorable flate that thoU 
haft neglcfled; there is another whom thou haft not 
wholly freed; and yonder is a third, who might 
have been made more holy: any thing of this fort, 
the leaft (hat can be imagined , would have prevented 
his reft, and defiroyed the idea and propriety of a 
fiibbath. Bat, a& all fin was difplaced and all men 
made Jxoly; and as holy as poiEbly. they could be» 
the whole tienninated in a fabbath hj an abfolute 
neceffiiy' and perfe^ propriety. Had there been one 
fin not difplaced, a fabbath had been impoflible; 
but as not one could <be found, reft, joy and 
Ikisbftion muft take place. 

Thirdly, he was to vanqnifti death, and reinftate 
us in our loft immo'rtality. Or in other words, to 
refior^ to our bodies- that power and flame of life 
which they originally poiTefled , and would have pof- 
fefied ftitl to a higher degree , if fin had not entered. 
This be undertook and finiflied; for he fwallowed 
up death in vi£lory. And this alfo has been ma« 
naged with that depth of wifdom and art , which runs 
through all the divine operations. He has done it; 



■ 

and yet feemlngly left it as it was. And this is one 
ihing which marks all the divine condufi, that he 
does the greateft things, and appears as if he did 
nothing » till the proper feafon is come to- make it 
manifell. This work was done by the refurreflion 
of Chrift from the dead* He died and rofe, and 
we in him* 

With regard to himfelf, it is aflerted that his 
body did then pa(s into a flate of immortality. For 
it is faid that Chrift being raifed from the dead » 
dieth no more. Death hath no more dominion 
over him* The energy of life* into which the body 
pafled in tiie refurrefiion, will for ever prevail » 
and exclude the poflibility of dying. And therefore 
he once himfelf made proclamation to the apoftle 
ill the ifle of Patmos, I am he that liveth and was 
dead; and behold , I am a!ive'for evermore. This 
was the cafe with regard to himfeli individually; 
that body that. was found in the {afhion of men, and 
in the likenefs of finful flefli, confequently in a 
certain /cnfe, mortal » pafled in the refurre£lion « 
into the power of an endlefs life. 

The fcripture alfo aflerts^ that in this, he a3ed 
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under a public cbara&er, and was the reprefentative 
of: all inankind ; including and comprehendihg them 
in all he did. 2 Corinthians, 5. 14— -For the love 
of Chfift' cdnftraineth us, becaufe we thus judge » 
that it one died for all, then were all dead: and 
that he died for all that they which live, fliould' 
not henceforth live unto themfelves, but unto him' 
which died for them and rofe again. Wherefore , 
henceforth know we no man after the fieOi: yea, 
though Vve have known Chrift after the flefli, yet 
now henceforth know we him no more. Or rather 
thus, The- love of Chrift' includeth us, judging thus, 
Thiit \f"one died for all, then they all died: and 
thc^ be'd^edfor all, that the living Ihould not now 
live to themfelves, but to him who died and rofe 
for them. So that now we know no man- after the 

« 

flefh, and th'6ugh we have known Chrift after the 
flelh ^ yet now we know him no more. 

The apofllc had been juft before difcourfing of hi^ 
expectation and aflfurance of a happy immortality; 
and faid that he was very confident that after death 
he fhould aSually , in part , enter upon it. And 
that when ^ the- frail tabernacle of the prefent body 
was laid down, he had his expeflations of another, 
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with which « one ;day^ he .(hould be clodied; where* 
upon 9 iQorUlity' would be totally fi/vjdIowed up in 
life. But h^ knew : that people, would impute foch 
confidence t^ jmy thing rather than folid reafoa and 
argument; and it feems they had upon other occa- 
fik>ns» looked upon it. and reprefented it as the 
efieS; of infanity. He therefore here (hows, that 
it was an inference rifing from the nature of their 
do&ine, by the foundeft reafohing and argumentaF* 
tion* For that the love of Chrift, in afting the 
part of a mediator and fubilitute , included and com- 
prehended him, and made him a party in all he 
did* .He and the other apoftles, he (ays» reafoned 
thus—-— If one died for all; why then, of neceflity 
all died: and lb we muft be included. And if one 
rofe for all» then all ro(e from the dead, and are 
pafTed into a flate of immortality: thierefore we^ 
Paul, John, James &c. muft be included. ,So that 
we now know no perfon left in the flefh, in a 
mortal flate; but Chrift comprehended and carried 
us down to death, and rofe, landing himfelf and 
us on the other fide in the power of an endlels life. 

When the apoftles looked abopt them, they faw 
all men in the ilelh; finful, fick and dyi^g: Iwt 

they 
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they did not walk by light , but by faith* For \ilib, 
is good: fenfe and flriQ reafonitig. A. tool takes 
thipgs always as th^ appear upon the furface, at 
firft fight ; but he that lives by reafoa , fearches into . 
the bottom and views thii^ far o£ This .was the 
cafe with the apoftles; they reafoned veiy deep and - 
argued clofe; and their iaith was the refult of good 
fenfe, reafoning and demonfiration. And thus they 
role in cooQd^nce of a happy iuturity , . by arguing 
and reafoning upon the pature and property of the 
mediator's chara^er and office* That as he» fo are 
we , pafied into the power of an endlefs life. 

. This pa&g« m^fat fuffice . to fupport the truth 
under cpnfideratioiai , but I fliall add another. £ph. 
I. 19, &o, chap* a* u -r^ 4. $. 6. And what is the 

exceed^iig greatneft of his power to us«>waffd who 
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believe^ according to the working of his mighty 
power; which he wrought in Chrift when he raifed 

him from the dead, and fet him at his dwn right 
hand in heavenly places ;—-— and you, who were 
dead in trefpafles and fins. — God , who is rich in 
mercy, for his great lov^e wherewith he loved us, 
even wiben w« wem doad 4n fitis, hath quickened 
OS together with CbttA; and hath taifed us <ttp 
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together ^ and made us - fit together - in hearvenly 
places in Chrift Jefus. In the words » we find Chrift 
firft dead in 4he gn^ve; then the dead body is re* 
animated and cometh to life; after that, it- is raifed 
up and appears among the living; next afcends to 
heaven; and laftly, fits down in the celeftial glory « 
And in all thefe fiepsj from the grave to heaven, 
and from de<^th to thef height of life « it is aflerted 
that we were in him. Eveiy ftep was of a com- 
plicated and public nature. All' men ^ad a kind 
of myflical prefence and exiileiice in him', in every 
thing. He neither lived, nor died, nor rofe, nor 
afcended alone* We were in him in his mortal 
itate in the flefli , in him when he expired , in him 
rifing, in him afcending, and in him fitting now 
ill glory. This is our myftical fiate. of exigence, 
called a newnefs of life. And it is as yet out of 
fight, an entire objefi: of faith, to be held in con. 
templation and reafon; but in due lime will be 
made manifefi, and will exceed all the ideas that 
can be now formed of its greatnefs. 

Our prefent condition then, is a ftate of glory 
in difguife. We are already raifed from, the dead , 
and pafled into a ftate of inunortality and glory in a 
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myftefy. For if one afled for all, as a geaeral 
fubftitute in thefe things, his condition is the con* 
dition of all, the publick exhibition of which is 
referved for the laft day. We may therefore juftly 
admire our prefent ftate though under a veil, and 
with the apoflle fay, i. John 3. 1. — Behold what 
manner of love the father hath bellowed upon us, 
that we fliould be called the fons of God! There- 
fore the world knowetb us not, becaufe it knew 
Jiim not. Bt loved, now aire we the fons of God* 
^nd it dotb not yet appear what we (hall be: but 
we know, that when he (hall appear, we ihali be 
like him, ior we fhall fee him as he is. 

r 

The fubje£l of admiration here, is what we have 
mentioned already, our prefent condition. We are 
the fons of God by nomination; or, as it is ex- 
preiTed elfewhere, adoption. We are made fons 
in the fon, whofe entire chara3er is by the above 
appointment, become ours, by which moans we 
become the fons of God in the higheft fenfe* 
Nominally and cbarafieriftically, by the contrivance 
and appointment of divine, charity, we are every 
thing that he is. The world being ignorant of the 
real chara£ier of the Son of God, muft therefore 

of 



[ 136 ] 

of ncceffity be In the dark concerning the flate of 
chriftians, who by faith fall in with, and confent 
to this decree of divine love. Unlefs they know 
him, his charaaer and life, with the hoUnels and 
excellencies which adorned it; unlefc they know 
this, and the fcheme of mercy which God wa* 
executing thereby, they neVer can know us at alh ' 
For we are not to be eftimated according to what 
appears in us , but according to what we are in him 
by nomination. It doth not yet appear what we are , 
nor what we (hall be , by any thing which may be 
feen in us, for we are under a veil. But when he 
fhall appear, this Ckall be removed, and what now 
remains an objeft of faith, will become an objeft 
of fight. We fhall then be externally like him in 
a perfonal form and figure. If a^y one aiks, how 
ih^U we be certain at that time, that there will be 
a real perfonal likeneik between him and us? majr 
not be put on an appearance Uke oiivs, and yet be 
very different from us.? Thisi nobody can depy* 
.but fays the apoflJe, we fhall fee him as he is. He 
will make a fincer.e and undifguifed exhibition of 
hifnfeU for the puipolb; and as it vrere , f4y » kx>k 
at me critically and view me, and compare me 
lyitb^/youi^lvesi, and fay, have I deceived you? 

have 



'% not turned your faith into fight? See now, and 
-examine carefully, whether it is, as I have made , 
:you believe it would be. Here I prefent myfelf 
unto you really and truly as I am. Say, are we 
like each other? if not, prove it and make me a 
liar. But if we are ttuly like each other; if I 
can be feen in you, and you may be feen in me^ 
believe and adore my love for even Say, and 
admire what manner of love the father hath be* 
Sowed upon us ! how great ! how marvellous 1 Jbow 
. inatchkfs J 

This iurniflies a poweribl motive to endeavor to 

-imitate him now in our deportment. He that 

believes that the entire chara£ler of the Savior is 
by imputation upon him, and is aflured of being 

jiiereafter made like him in his outward perfon , will 

"purify himfelf alfo as he is pure. He, and he only 

will do it. He has powerful reafons to induce him , 

which others have not. So alfo re^aibns another 

apoftle, who fays. Our converfation is in heaven; 

from whence alfo we look for the Savior, the 

Lord Jefus Chrift : who (hall change our vile body , 

that it may be iaOiioned like unto his glorious 

body, according to the working whereby he is 
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able to fubdue. aU things unto himfelf. 
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The converfation of the apoflles was in heaven. 
They endeavored to live in holinefs, meeknefs and 

wifdom, as if they had been there alieady» and 

. • • . »• ' ' 

ftrove hereby to imitate the heavenly life. The 
reafon was, that they expefted the Savior to come 
irpm thence to change the prefent body, and give 
it a ftate. of exiflence equal to the fublimity of a 
celeftial life. While they were waiting for this 
happy event, they fancied and believed that they 
were in heaven , and . tried to imitate the lile there 
as well as they could, in the body as it then was. 

But, as I faid, they expefled the body to receive 
fuch improvement in this change , v as would make 
it able to keep pace with all the fcenes and move- 
* ments of a celeftidl life. In the refurreftion it is 
to undergo fome of the grandeft impreflions and 
operations of almighty power; and to be refined 
and raifed to a pitch of exiflence, in form and 
movements like that bf Cbiifl. The apoflle fpeaks, 
as if he, carefully viewing his own form, will be 
Iraming and drawing ours after the fame model ; 
,correfling , changing and fubduing , all that , wherein 
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we are unlike, till by extraordinary labors 'and 
exertions of wifdom and power, he has transfigured 
our bodies, and forced them out of their prefent 
weaknefs and deformity , into that fublime and 
tranfcendent mode of exiftence which he himfelf 
poflefles. 

But though it is thus reprefented, to give an idea 
of the workmanfliip which is to be beftowed upon 
it, yet this change will be brought about fuddenly. 
Upon the founding of the trumpet in the laft day , 
the body will be metamorphofed ; and wilt, by the 
exertions of almighty force, inftantly pafs into a 
celeflial and fpiritual mode ' of exiftence , in form 
and a£livity like that of God* For it {hall be 

jaihioned, fays the apoftle, like unto his glorious 

« 

Itody , by the energy of . the power whereby he is 

p 

I 

able to fubdue all things unto himfelf. 

Many of the pagans formerly mocked at the 
doftrine of the refurreftion ,^ as a thing in its own 
nature impofTible and ridiculous. And they are not 
without their fucceffors among nominal chriftians 
The outcry then was, How are the dead raifed, 
and with what body do they come? It appeared 

T 2 unto 
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iitito thtfta at dofirine impoffible to be ti'ife; an<f 
therefore it was only neceflaty to afk, hoW it coul(f 
be, to make it confute itfelf. This was the 
former, and is the prefent obje£lion of fools. They 
reafoned thus, that a dead body divided and fcat- 
tered, as nfany of them are, through earth and 
lea and alt the elements, can never be gathered 
together again. How can it be? Who can find' 
out the contents of mai^ dead bodies, and he 
able to feparate them, from the earth, water, air 
and animals? I anfwer, he that- weighs the moun« 
tains in fcales, and the hills in a balance* H«f 
that knows every atom that he has made ; who 
joins, or feparates them at pleafure. . Thel. great 
Chemift, whofe operations are fo admirable 
through the creation , is able to throw all 
nature into that conflid, that every particle 
will naturally leave its foreign and accidental 
confieBioa^ and tend to a ftate of union and 
coiita€k wiih^ its homogenial atoms. Upon this 
principle it appears, that the contefKs and fubftance 
of every human body however feattered or con- 
ne£led with other bodies, may be brought together 
without doing any thing but what, in its own 
nature^ is very common and familiar to men. For 

if 
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if a chemift cM take fubilanceir or bodies compofed 
of various and contrary particles, and by his che« 
mical art, feparate them, and caufe thofe of the 
time nature to unite together, who can deny the 
fame power unfo God? He is the real artift, and 
man but a mimick« He will therefore ' in the lafl 
dky, caufe the mixture to feparate, and make the 
fcattered parts of the human body incline to unite 
till all the congenial particles are come together 
into a diitinf):, though crude flate. And out of 
this mafs a new body will be formed. 

It is not therefore what was buried only, that 
will contribute to the produflion of the new body* 
but all that the old, as its own contents, ever 
really poiTefTed* The hiiman body now, is a mix* 
ture of other men's bodied} and of beails, birds 
and all the elements. By breathing, eating, drink- 
ing, dying, and then being fcattered and evapo- 
rated, We are mixing, and mixed with each other, 
and all things above and beneath ; ever borrowing 
and lending fubflances to, aiid from each other, 
IRid all the elements. But when this chemical 
force, 'fliall pervade all nature, and throw her into 
a general confliQ, it will difpofe and incline all 

congenial 
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congenial atoms and fubftances to re-unite. And 
then, what I borrowed of my neighbors and 
fellow-creatures fliall be reftored, and what I lent 
{hall be repaid me again. And when by this, all 
the particles fliall be detached from flrangers and 
foreigners, and worked into contaS each with each 
of its own; it is more than probable, that there 
will remain no more, than the general fum and 
weight of a human body in its proper fize. Then 
out of this mafs , thus in conta6l , the new body 
will iflue, or fpring forth as the new wheat out 
of the old grain : and every particle , both liquid 
and folid, that the old body ever polTefled as its 
own real contents , fliall contribute and impart out 
of itfelf to the exiftence of the new. 

So this will not be patching up the old body 
thus colle6led, and bringing it to life again, but 
caufing a new body to iflue out of the old ma- 
terials, as the ftalk grows out of the grain which 
is fown in the earth. For the prefent body is 
only the feed of a human body, fown in the 
earth and water. It is fowii a natural body, in 
corruption , diflionor and weaknefs ; and a fpiritual 
body is to be extrafted out of the materials of the 

old 
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old; raifed in incorruption , glory and power. The 
refuneSion-body therefore , is not the old body 
reanimated, but a kind of quinteflence extra3ed 
by divine power and art, out ot the old, raifed^ 
and refined to a fpiritual and fublime mode of 
exiftence, wherein it (hall never be liable to cor- 
ruption , difhonor or weaknefs. But though there 
will be no deformity, yet there will be as real a 
difference, and marks ot diffin£lion between perfon ' 
and perion, as now is, which the apoftle in the 
difcourfe here alluded to, illuilrates in the different 
glories of the flars. All human bodies raifed in 
the favor of God, will be inexpreffibly beautiful 
and grand; but every one will appear flriking, by 
fome di{lin£l beauties , peculiar to itfelf. 

This work was done in the refurreftlon of Chrifl 
himfelf. For, as above, if one rofe for all, then 
all rofe in him. ^ Therefore he fays , I am the re- 
furreiftion and the life. It is. already done, though 
the mariifeftation of it will not take place till the laft • 
day. And as herein, the work of God upon the 
human body is carried to the utmoft flate of 
perfeflion, and cannot be mended; a fabbath of 
reft, fatisfaflion and joy, mull enfue,' becaufe, as 

before 
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before, nothing more can be dono to make it 
immortal, powerful and glorious. 

Laftly, upon the fame morning and moment, ail 
nature pafled into her new and final ftate, and con. 
fequently muft uflier in a fabbath-day* This, as we 
faid above, was the day wherein the works of God 
were finifhed, when nature received a new birth, 
or fecond creation. This (he was to have receive 
it fin had not entered. But in a certain fen(e« 
being a partner in man's apoftacy, (he is becomfi 
a finner, and muft die. And fo (he did myfiicatly 
along with her creator. She was feen in dying 
pangs and convulfions at the time he expired. 

Here was fuch dying as nevsr will be again. 
The creator died in infinite agony ; the earth died 
trembling and broke her heait, though a rock^ 
the heaven died, and her face not only turned 
pale, but black: fun, moon and ftars died; every 
man, every creature and every atom died and 
expired at once. Thb brought .on the general 
funeral of the univerfe and its maker; and now 
flriflly fpeaking, the dead bury their dead. For 
God is dead and buried by thofe who were dead 

in 
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in him , which terminated in the general refurreftion 
of all. The creator rofe and the creation with 
him, and paiTed into a new Hate. 

This was foretold by the prophet Ifatah, 65. 57. 
Behold I cieate new heavens and a new earth; 
and the former (hall not be remembered, nor come 
into mind. But be you glad and rejoice in that 
which I create: for behold I create Jerufalem a 
rejoicing and her people a joy. The fubjefls pro- 
pofed as a matter of joy are new heavens and a 
new earth, which God, by the prophet promifes 
to create. This new creation does not mean 
giving heaven and earth their (irft exigence, but 
their fecond , wherein the old things become new. 
Or as yfe faid before, it is giving the univerfe a 
new condition, bringing it out of its initial, into 
its compleat flate. The heavens^ and the earth, 
men and things, pafled, by a fecond creation, 
into their final fiate of perie£lioti. 

This is a matter of great joy. Yet being an 
objeft of faith and not of prefcnt fight, it is not 
at all attended to ; but made by moft a matter of 
jeft and ridicule. But be you glad and rejoice in 
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that which I create, lays God, for behold I create ^ 
Jenifalem a rejoicing and her people a joy. That *" 
is, be glad and rejoice, for heaven and earth, 
and all their inhabitants (hall at once be created 
anew. He exhorts men before hand to rejoice in 
the work, for he knew that on aecount of its 
invifibility for thoufands of years, they would flight 
it. And Peter , in his fecond epiftle aflUres us , 
That there would be fcoflers and mockers o( this 
fubjed, walking in their own lufts, and faying. 
Where is the promife of his coming? for fince 
the fathers fell afleep all things continue as they 
were from the creation. Which ignorant lye he 
conflates, and then afTerts, Neverthelefs we, ac- 
cording to his promife, look for new heavens 
and a new earth, wherein dwelleth righteoufnefs. 
And in what follows, he makes it abfolutely 
necefTary for chriftians to believe this, and remain 
firm and immoveable in it, in order to their de- 
liverance from fm, and poffeflTion of future glory. 

The apoftles were certain that this wduld appear 
m due time, becaufe it had myflrcally taken place 
already. They call it fometimes, an univerfal re- 
conciliation of alt things. So Paul, CollofEans 

firft 
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Hrft chapter, where he fays that Chrift is the 
image of the invifibie God, the firft bom of 
every creature: for by him were all things created 
that are in heaven and that are in earth, whether 
thrones or dominions, principalities or powers, 
TtfiUe and. invifibie; all things are created by 
liini and for him. ' And by him all things confift* 
And he is the head of the body, the church, 
who is the beginning, the -firft born from the 
dead; that in all things he might have the pre- 
eminence. For it pleafed the father that in him 
fliould all fulnefs dwell. And having made peace 
through the blood ot his crofs, and by him to 
reconcile ail things unto himfelf, by him, whether 
things in earth or things in heaven. And you 
that were fometimes alienated and enemies in your 
mind by wicked works, yet now hath he recon- 
ciled, in the body of his flefli through death, to 
prefent you holy and unblameable and unreprove- 
able in his fight. If ye continue in the faith 
grounded and fettled , and be not moved away from 
the hope of the gofpel , which ye have heard 
and which was preached to every creature under 
heaven. 

U 2 Chrift 
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Chrift is declared here to be in pofleflion . of 
matchlefs dignity and pre-eminence; that he ao- 
quired it by iupporting a public charad:er and head- 
{hip over the univerfe in a firft and fccond 
creation. He firft created it, and then reconciled 
3t: in the firft, he threw it into its initial ftate, 
4nd in the fecond, raifed it to its height of gIory« 

This new creation is called a reconciliation unto 
God, becaufe it is bringing all things into a 
condition, wherein they tally, and agree with 
the divine mind and will* Mankind needed it 
becaufe by wicked works they were become ene- 
mieSy and a quarrel was to be made up.' And in 
order to it, the mediator included and compre- 
hended them in his own body, and carried them 
through death, and landing on the other fide, 
prefented them all before God : and upon exami- 
nation they were found holy, unblameable and 
unreproveable , and fo were fully and perfefUy 
reconciled to their creator. This the Colloflians 
were to believe firmly and immoveably, elfe they 
would lofe all the benefit of it. But the whole 
univerfe in all its parts vifibic and invifible, did as 
really need a reconciliation as mankind. For though 

there 



[149] 



there was no quarrel on either fide, yet there was 
a defe£l. Becaufe , as the creation was as yet 
withbut. that degree of glory which was intended 
and nieafured for it in the divine mind , there 
was in a certain fenfe» a difagreement between 
the idea and the obje3. But when the mediator 
threw the whole into the grandeur and beauty 
intended and willed by the creator, then there 
was a perfe6i: reconciliation, for the idea and the 
obje£l exa£Uy agreed. And before this took place, 
there could be no reconciliation, for there was 
always fomething lacking, which occafloned a di(« 
agreement, and looking out for what was yet to 
come. But when the whole, by the wifdom and 
energy of Jefus Chriil, was driven to its utmoft 
ftate of glory ; then the divine idea , and its ex- 
ternal obje3, perfe£Uy meafured and anfwered each 
other. And thus all things in nature , vifible and 
invifible, animate and inanimate, rational or ir- 
rational were reconciled to God. 

The gofpel therefore is the gofpel of every 
creature, under and above the heaveiis, containing 
their firft and fecond creation , their exiftence 
and reconciliation to God in a perie£l ftate. On 

this 
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this account it was, that our Savior commaHdedl 
the apo&les to preach the gofpel to every creature; 
that is, to declare that it contained the being isind 
defign of all, and held forth their natures » pro- 
vifionSy exiflence and ftations; their initial and 
perfe£): conditions. And on this account it is truly 
filled the gofpel of the glory of God. 

For the fame reafon, all nature, the heavens » 
with fun, moon, ftars and all things contained in 
them; the earth with all mountains, vallies, ieas« 
rivers, fountains and living creatures, are oftea 
addrelTed by name, by God and the infpired 
preachers of the gofpel in all its difpenfiitioas ; 
and are called upon to rejoice and praife God, 
as being all deeply intereded in the fubje£l. Give 
ear O ye heavens, and I will fpeak, hear O earth 
the words of my mouth: my doflrine (hall drop 
as the rain , my fpeech ihall diilil as the dew » 
as the fmall rain upon the tender herb, an<^ as 
the {bowers upon the grafs. Hear O heavens and 
give ear O earthy for the Lord hath ipoken. 
Says God to man, I have blotted out as a thick 
cloud thy tranfgreffions , and as a cloud' thy fins: 
return unto me, fox I have redeemed thee. Sing 

O 



O ye heavens, for the Lord hath done it; fliout> 
ye lower parts of the earth: break forth into Cog-* 
ing, ye mountains, O foreft and every tree therein^ 
for the Lord hath redeemed Jacob, and gloribed 
hipfelf in Ifrael. Says he, upon the fame occaGoB 
elfe where, . Sing O heavens, and be joyful O 
earth, and break forth into finging O mountains, 
for the Lord hath comforted his people and will 
have mercy upon his affli£led. Thus all the crea- 
tures are in the old tefiament addrelTed and in- 
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terefted in the redemption. 

But the new Tefiament is. more exprefs and 
clear* In Romans 8. 19. it is faid. The earneft 
expeflation of the creature wa^teth for the ma- 
nifefiation of the fons of &od« For the creature 
was made fiibjeS: to vanity, not willingly, but 
by reafon of him who hath fubjefled the fame in 
hope* Becaufe the creature itfelf alfo , fhall - be 
delivered from the bondage of corruption into the 
glorious liberty of the children of God* For we 
know that the whole creation groaneth and tra^- 
velletb in pain together until now. And not only 
they, but we ourfelves alio which have the firft 

fruits of the fpirit, even wc ourfelves groan within 
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ourfelves, waiting for the adoption, to wit, the 
redemption of the body. 

The apoftles knowing that they had been raifed 
together with Chrift, were often in agony and 
tears ior the manifeftation of the event. And 
having the art and fagacity of divine phyfiognomy , 
dtfcovered the whole vifible creation in the fame, 
cafe , and on the fame account. They looked in 
the face of nature, and faw by her countenance 
that {he was in difirefs; and that her complaint 
was, her being preffed into the fervice of vanity 
and corruption: and, longed for the refurre£lion 
of men , when (he Ihould herfelf alfo be delivered. 

Since the fall and corruption of human nature, 
the heavens with all her luminaries, and the 
earth with all its furniture, have been doing little 
elfe, but fpinning, weaving and cooking, not fo 
much for human wants, as to fatisfy exorbitant 
lufis. The apoflles, by the divine fagacity and 
attention given them, could hear her grudge, 
and faw indignation in her face , that her ad« 
mirable oeconomy and works fhould be proftituted 
for fuch diflionorable purpofes. They .faw a relufbint 
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infl:in£l run through the whole, and a diflike to 
the fervice, becaufe of man^s irrational conduft. 
And that all creatures would with one l^nfent 
rife up in vengeance, and fall upon man to his 
rjiin, only, they were with -held by the creator, 
who fubdued arid reconciled them to the fervice 
This he did by his power and prefence on earth 
efpccially, entering into the fervice himfelf in the 
prefence of all nature. And to make amends for 
her fervice, fhe had the honor of fupplying his 
wants. He fubmitted to become dependent upon 
her, borrowing light from his own fun to fee his 
way, food from the earth, and clothes from the 
creatures. 

He ufed her gilts with cheerfulnefs and difcre- 
tion, for he came eating and drinking^ that is» 
with wifdom and gladnefs. And (he would have 
been liberal to him, but he declined it, trans- 
ferring it over unto man. And hereby he tamed 
and fubdued the indignation of the creatures, and 
leconciled them to the fervice of man, and pro- 
mifed all nature a glorious ftate when the fons 
of God (hall be feparated from the wicked, and 
raifed from the dead. Then that (he (hould be 
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the drudge of luft and pride no more, but (hould 
pafs into the liberty of the glory ot the fons 
of God. 

He 9 as it were , fpoke to all the creatures , 
exhorting them to be patient in the fervice of 
man. For you fee that I myfelf am in the fame; 
I ferve and labor for« man. Do you fo too. Do 
thou 9 earth , yield . crops and plentifully lupply 
him: do you, creatures, obey and bow your 
necks to him: do ye, heavens, forbear .your 
anger, and let your luminaries Oiine, and walk 
in their courfes to give light,, meafure time and 
make feafoiis for him, and you (hall pais into a 
condition of grandeur and fublimity far furpafling 
what you originally poffeffed: you ihall be the 
eternal abodes and pofleflions of wifdom and holi- 
nefs. Nature can hear his voice, though not 
ours. When the wind and fea rofe up againft 
the difciples and threatened their lives, our Lord 
rofe and fpoke to them, and there was a great 
calm ; tor they would be obedient to him , as 
was obferved by thofe who were prefent. As 
il they had faid, we did not know that thou 
waft there, we were not angry with thee, but 

with 
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With theni. We will hear thee, but Would nbt 
have heard them. Thus all nature is obedient to 
God, and humbled and fubje^led tb ferve, even 
the vanity of man« 

The apoftles yet obferved her relu&ance, and 
faid that ihe was not willing* She appeared like 
a woman in labor, with diftorted features and 
fymptoms of racking pains. Thiit was owing to 
man's wanton wickednefs ahd abufe of her gifts. 
Her face is hereby disfigured , which would other- 
wife appear much more ferene and beautiful, and 
her operations for our good , more regular and 
exa6l« When any nation becomes remarkably in- 
temperate and profane , the heavens are to be 
feen evidently out of humour; fun, moon and 
ftars fcarce willing to give the feafons, the earth 
Upon thfe fret, pining and unwilling to yield her 
crops. And when God has forfaken any nation, 
nature will ferve them no longer. As foon as he 
had wholly forfaken the Cananites, (he was up 
in arms againft them: the earth fent out her 
"hornets ^and drove them into confufidn, raving and 
madnefs: and heaven joined her, roarirtg over 
them, and in her juft and dreadful paffion, fliirig 
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great ftones, and floned them to death« 

The apoftles could read thefe things. They Cslw 
her in diftrefs, and could hardly contain herfeif. 
Yet they could difcover traces of beauty and 
vivacity , fo . as to give proofs that ihe was not 
in defpair: flie carried indications of a future 
ftate ot grandeur ^nd magnificence. Her deep 
fighs and groans were like thofe of a woman long- 
ing for th^ happy moment of releafe. For ihe 
knew, if I may fay fo, that ihe was already in 
her glorified condition, the manifeilation of which 
was with-held, and was therefore in' earneft •ex- 
pe£lation of the event. For, as we faid, all nature 
died and rofe with Chriil, and palTed into their 
new and final ilate. 

I fay, all nature> And fo fays the apoftle, 
2 Coiinthians £• 17. So that if there is in 
Chrift , any new creation , he has pafiTed by the 
old ; behold , he has made new the whole. So 
this verfe ought to be read, according to the 
Greek and the drift of the difcourfe. He fay* 
above, Chrift died and rofe uper p Anton , 
inftead ol the whole. So that if Chiiil paffed 

into 



into a new flats, the wl^ole pafled along with 
him. There was nothing left where it was. If 
any thing was new, every thing was new. Either 
all , or none : new men , new heavens , and 
a new earth, and all their furniture new, 

■ 

The old creation was pafled by, he fays. That 
is« as exprefled aboue, not to be remembered, 
nor to come into our minds. Their exigence, 
dates and conditions are nullified, and therefore 
are not to be numbered, nor thought to i>e any 
thing at all. 

Our Lord having removed the whole univerfe 

out of its old ftate, and landed with it on the 

Other fide death, and fixed it in its perfe6l and 

permanent glory, the evangeliils begin the biflory 

of the new creation, as if nothing had ever exilled 

Ull then. They call that morning mi A, firfi^ 

making it the birth and date of the exigence of 

the univerfe. No fubftantive could have reached 

their idea. They do not fay, firft day, firft 

morning, firff fabbath, though thefe are included, 

but FIRST, in the abfolute and fublime. This 

word reduces to nothing all that ever had been, 

and inakes pad days, months, years, ages, and all 

worlds 
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worlds, as if they had never been before, and 
comprehends and fixes the date ot the creation 
in its new exiftence. No other word had pro- 
priety, force and expreflion fufHcient ior the 
purpofe* For God had then pafled by, the old 
creation, which he faid, was not to be remem- 
bered nor to come into mind any more* In fome 
refpeds , the dates and exiftence . of the former 
difpenfations are to be kept up flill, and ever 
will be; but as heie meant, they are as though 
they never had exifled. 

• The apofll^ therefore affirmed that the fubjefi 
of their miniftry, was the world to come. That 
is, the new heavens and earth, which in former 
ages, while in expeSation , an objeft of faith, 
was called , a world to come. That there was fuch 
a world expefted to come, by former ages, he 
proves by the teftimony of one who faid. What 
is man that thou art mindful of him? oi the 
fon of man that thou vifitefl him? Thou madeft 
him a little lower than the angels; thou crownedft 
him with glory and honor, and didft fet him over 
the works of thy hands: t^ou haft put all things 
in fubje£lion under his feet. For in that he put 

all 



all in fubje£lion under him» he left nothing that 
is not. But now we fee not yet all things put 
under him. But we fee Jefus, who was made a 
little lower than the angels, for the fuifering of 
death, crowned with glory and honor; that he 
by the grace of God fliould tafte death for every 
man. Hebrews 2 5 — 9. 

Thus he explains what he means by the world 

to come. He fays, it was man on the other 

fide death, crowned with glory and honor, and 

all things in a ftate of happy . and honorable fuh- 

jefiion under him. But he allows that this vfas 

as yet invifible, but not altogether fo neither* 

Something of it they faw, he fays, and fomething 

they did not fee They did not fee man in his 

glorified and exalted condition, nor did they fee 

• 
all nature under him, yielding to him, and. 

honored in fo doing. Says he, this we do not 

now fee, as yet. But fomething they did fee, 

even then. We fee him: Jefus: we fee him 

humbled beloy the angels, for a little while, 

that he might fufier death by the grace of God 

for all. We fee him fuftaining an univerfal 

chara£ler, reprefenting all, man and all that 

belongs 
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belongs to hinu We fee him pafs through death 
and land them alt on the other fide. So that 
the whole is myftically in a glorified ftate itt 
the fttbftitute. 

The apoftle having aflerted that they were in 
a sew world, and that the dates and annals, and 
even exiftence of the old, were nullified; is 
was neceflary to find a new fabbath for the new 
creation. And this he does afterwards, chapter 
3. 7. which he treats of, down to the eleventh 
verfe of the fourth chapter; which is the longeft 
difcourfe upon one particular {ubjefl, of any that 
we meet with in all his epiftles, excepting one- 
Wherefore as the Holy Ghoft faith, To day, if 
ye will hear hi$ voice, harden not your hearts. 

Semeron, to day, is by the word wherefore, 
joined to fomething in the context to which it 
refers. He had faid above, chapter the firil, 
verfe the fifth, that the Father faid to the Son 
on the refurre£lion morning, Thou art my Son, 
this day have I begotten thee. Semeron is 
here borrowed from the fecond pfalm, and in 
the thirteenth chapter of the a6ls of the apoflles 

and 
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and the thirty 'third verfe, it is declared to refer 
to the refurre6Uon. ' He addreileg him as though 
tie had never exifted till dien. What he was, 
previpus to this day, is in a certain fenfe, pafled 
by and. difannulled. Old things are pafled by» 
s^d all things are become new/ and are und^r 
■^ new date. Ssmsron, to-day, thy fonfiiip 
began, and the whole univeife began a new ftate 
of exiftence* 

Therefore Jefus ChriH is the apoflle of the new 

;Creation, whofe. office is to introduce a new do€« 

trine, and form a new church. He is alfo the 

high*prieft of th,e fame, whofe office is to carry 

on and preGde over the new church and worihip* 

as efiabliQied under the apoftoHc office. Moies 

therefore and Aaron, the apoftle and high-prieft 

of the former do£lrine and worfhip, and even 

the church and creation wherein they a6led, are 

now no more. The temple is difowned; men 

now collefled together ih a body to worihip^ 

upon the principles of the new do£b'ine, are his 

houfe inftead of the temple* 

But when is this wor&ip to be carried on!^ 

Y Semeron 
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Semeron, mentioned above, when Chrift and 
the univerfe were begotten together, and pafied 
into a new fiate* This is the day on which the 
worfhip of the new world is to be carried on. 
Today, if ye will hear his voice, harden not 
your hearts. This is the day which the- Holy 
Ghoft faith is to be kept for the new worfhip, as 
appears in the ninety-fiith pfalm, from which 
this paflage is cited. 

In * the pfalm above , David calls all men inta 
the prefence of God, to fing, worfliip, kneel 
and bow to the rock of falvation: to adore him, 
as high above, all gods, and in pofleffioii of all 
worlds; that is, as afcended up far above all 
heavens, above thrones, principalities, powers* 
names and dominions ; and in poffeflion of the 
univerfe under a new title* Says he, fing to hit 
name: O come and (ing and adore V'ith re* 
verence. But when? What time are we to come 
together into his prefence ? There muft be a 
time, a day publickly known and appointed for 
the work. The old creation had a weekly day 
confecrated for the worfliip belonging to it, which 
was the laft in each week. Is there a day here 

in 



[ 1^3 ] 

in the new? If there is, which is it? To-day« 
The , day in which the rock of falvation was 
fixed, and Jefus was begotten into a new fonfhip; 
which fonOiip is the pillar on which the univerfe 
refis. To-day, it ye will hear his voice, harden 
not your hearts. 

David therefoie by the power of the fpirit, looks 
over into the new creation, and calls to all the 
inhabitants, and bids them to take care to keep 
their fabbath; for that their lathers trifled with 
the fabbath of the old, till they had provoked 
God to* fwear in his wrath that they fliould never 
enter into it. God told them that he had created 
the univerfe in fix days, and confecrated the 
feventh for a day of reft, to admire the work, 
becaufe better could not be done. He commanded 
them to enter into his reft, to acknowledge the 
perfeftion of the work , and the glory , wifdom 
and power of the author. But they would not 
believe him. They doubted and contradi£led, and 
attributed the work, fometimes to idols of their 
own making; fometimes to the univerfe itfelf; 
and fometimes to chance; and fometimes to 
nothing. They hardened the'r hearts, they tempted 

Y 2 him 
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him vrith doubts I tbey errtid, ani provoked hitt 
at laft to fwear in wrath, that fince they would 
not enter y they ihould not* This is David's 
warning to the inhabitants of the world to come* 
taken from the profanation of the labbath of the 
old creation, and the terrible puniihment in* 
fli6led for the fame. 



The apoftle therefore joins him, and adds below. 
Take heed brethren, of an evil heart of unbelief ; 
for we are made partakers of Chri/l, it we hold 
fall the beginning of our confidence fl^dfafl to 
the end , in order to which , it is faid to-day* 
That is, we are made partakers of Chrifl's rell» 
if we make ufe of it for the worfhip and con- 
fident adoration of the new creation, in order 
to which, the day is fixed and named with re- 
petition and energy , and diflinguifhed from all 
others. Does any one then enquire after the 
fabbath of the new creation? It is to-day. It 
is the day of the generation of Jefus Chrift from 
the dead, and the new birth of the univeife* 
Not yeflerday, the lafl day of the week; nor 
to-raoirow, the fecond, Yeflerday^ the old feventh 
day, is never to be remembered as facred any 

more 
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more. It, and the creation belonging to it, are 
pafled by: to-morrow, on the other hand, the 
fecond day of the week, is never to be a fab- 
bath; for the works of God are finifiied, and 
confequently there is no poflibility of another 
fabbath-day. It is a crime to think of yefterday, 
and folly to expcft to-morrow for a day of reft. 
The old world and its inhabitants might have im- 
proved yefterday, but you cannot, for it i.\ 
over for ever: and to expe£t another is a wicked 
refleftion on the new creation, as if not compleat 
and perfeft. To-day therefore muft be attended 
to, and reverenced as holy, elfe, we are un-, 
avoidably without a fabbath-day. 

Semeron is here full of energy, taking to 
itfelf all that belonged to yefterday and to-morrow; 
as if it was the only day that ever was, or 
will be; and alone worthy of improvement , 
attention and reverence ; comprehending . every 
work and event of moment, profit or delight, 
Semeron is therefore to be founded through 
the whole creation j was pronounced with th^ 
higheft energy of infpiration; and is to be kept 
facred by every human creature , ' with joy and 

confidence 
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he aflcrts, that in fome particulars their circnm- 
ftances and ours were alike, and in others not. 

And firft, we have a promife left us of entering 
into God's reft; this was their cafe alfo. There 
is, fays he, fuch a thing left* The old creation 
is gone, and the fabbath which belonged to it 
is no more; but after that is gone, there is a 
day of reft left for us, and a promife, rather an 
exhortation to enter into it. They had a reft 
of God propofed to them , and fo have we ; they 
had a promife and exhortation to enter into it, 
and fo have we; theirs is gone, ours is left 
behind: herein we are alike. 

In the next place, he fliows that the method 
of entering into it , recommended to us , is the 
fame that was recommended to them; and indeed 
iDuft be the fame, becaufe there can be but one. 
And lo their cafe and ours is parallel in this 
particular, as in the foregoing. This he declares 
in the next verfe. For unto us the gofpel was 
preached, as well as unto them, but the word 
preached did not profit them, not being mixed 
with faith, in them that heard. That is. Unto 

us 
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US, is the gofpel preached, as unto them* By 
the gofpel or good news, we are here to under^ 
Hand the promife of reft, which is very properly 
fo galled* And it is delivered or. preached unto 
us 9 as it was unto them, with regard to the 
way of entering into it , and that is , by faith. 
This he proves in the following words, thus. 
But the word preached did not profit them, not 
being mixed with faith in them that heard; (for 
we enter into reft believing) as he laid, as I 
have fworn in my wrath, if they (hall enter into 
my reft* If, is here a negative, and is the 
fame as not. That is , the reft promifed wd 
preached to them did not profit them, for they 
never believed it, and fo could never enter in. 
And that they neither did nor could is evident^ 
as God fwore in wrath that they never (hould. 
Unbelievers , according to thefe words , and the 
laft verfe of the foregoing chapter, neither could 
nor fhould enter in. The nature of unbelief, 
and the oath of exclufion ftood eternally againft it. 

For, f4ys he, we believers do enter into that 
reft. They neither could nor Ibould , fpr wp be- 
lievers are alone capable of entering. Unbelief 

then 
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then barred and Chut up the way to their reft, 
and does the fame with regard to ours; hy 
faith fome of them, as above, entered, and all 
might; and by faith fbme now do, and all may 
enter that reft propofed unto us: and herein 
our cafes are alike* 

Another particular in which our circum&ances 
tally is, that by reft is meant a weekly fabbath- 
day. That the reft prefented and opened to the 
fathers, was a fabbath*day, is apparent in the 
third, fourth and fifth verfes. As I have fwom 
in my wrath, if they fhall enter into my reft 
from the works yet finiflied from the founda- 
tion of the world. For he fpake in a ceitain 
place of the feventh day on this wife. And 
God did reft the feventh day from all his works. 
And in this again. If they (hall enter into my 
reft* In the words we fee what reft the fathers 
flighted when the oath of exclufion went forth 
againft them; it was God's own reft; My reft, 
fays he* It was his reft from works (iniOied and 
compleated; it was from works finiflied long be- 
fore this oath took place; yet it was God's 
reft then i when he made the affidavit againft 

Z unbelievers 
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unbelievers, ms. truly as when he had juft com* 
pleated the works to which it belonged , • and in 
as full force. This reft was a day, the feventh 
an4 la/t rday of the week , pointed out by name 
and number. The way that this day became 
God's reft was, that therein he refted and 
ceafed from all creation works, becaufe he be- 
held and faw the whole in a very good and 
finiOied fiate , and nothing better could • be done. 
This was the reft of God, of which the apoftle 
difcourfes in all this paflage^ He fpake, fays 
he, on this wife concerning it in a certain 
place, to wit, in Genefis; and in this again, 
that is, in the wildernefs where the lathers pro- 
voked him to make an affidavit againft them. 
Th«re wqre fevera} oaths that went out againft 
them during the forty years' provocation* This 
does not feem to have been recorded by Mofes 
at all, but delivered by infpiration to David, as 
were many other matters pafled by before his time* 

Here then the apoftle afterts, that by enteiir^ 
into God's reft, he did not mean entering into 
the land of Canan , but keeping the fabbath upon 
the feventh day of the week, as God himfelf 

had 
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had done before. There was a provocation about 
entering • the land of Canan , and a fimilar oath 
went out againft them; but this which -the apoftte 
applies to the prefent cafe, appears to be another, 
which ^is 4^^ be fouiid only in the pfaltn above* 
Now there was no poffitjility- o( entering ihto the 
reft of the fabbath*day but by faith; becaufe no 
iztan iaw God creating* the world; it was a thiiig 
to be believed upon his declaring it. And it is 
the fame with regard to the fabbath of redemption. 
We did not fee him do the work; and what the 
apoftles faw was next to nothing. We muft there- 
fore all enter into this reft, believing what he 
fays of it . himfelf. The fabbath-day is the refult 
of works done by God out of our iight , aird 
declared unto us as an objed of faith, which 
laith is. to be exprefled and exercifed by a bold 
and confident keeping of the day of the week 
upon which ilie works were finiflied ; that is , the 
day which commenced at the finifliing of the 
whole. It is upon this fundamental principle of a 
fabbath-day, he here difcourfes of both the days. 
There is, iays he, a day of reft, a fabbath, for 
it is faid the works were finifiied and ended , 
and then upon the feventh day God ceafed from 

Z 2 all 
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aO bi» vorkt and refted: and fo h k in iht ncir 
ereation^work , Jefus ceafed iron bis work and 
catered into his reft. 

God then refied the fevettth day after creation' 
work was finilhed, and left it (cm* othen to enter 
in after him. All men were invited, but they 
moftly refttfed and jDighted it; and provoked, and 
lb periflied. This is reprefented again in the next 
verfeg As therefore it was left ior fome to enter 
into that, and thofe who- were formerly admO'- 
fiiihed enter not, becaufe of unbelief. So thia 
▼erfe ought to be read , After God kept the day 
bimfelf, he left it open for others , that ^is, all 
men, to enter in; and keep a fabbath as he had 
done. But as he had faid befoit, the word 
preached did not profit, becaufe of unbelief. And 
having faid this much of the nature of their reft • 
he comes now to make the parallel, fhewing tha^ 
our reft is of the fame nature: we have a day as 
well as they. Verfe the feventh introduces it 
thus, Again he limiteth a certain day, SsMERON 
in David, faying, after fo long time, as was 
faid , SiMERON , if ye will hear his voice harden 
not your hearts. For ii Jefus had given them 

reft 
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left, ifaen would henotiihaHce ^xikea oh.an«tIier 
day. There ritamaeih, AHai a)&bUth fori fthe^jwo^ 
pie of God. For he entering into his reft, hath 
ceafed irom thofe works. of.liii^::as God from his 

, la the ninth. verfe we fee that for the ^eof^te 
of God there rcBains, not only a reft indefinitely, 
Vot a fafabath, for. fia the Gveek is; it is <a &b** 
bath that remaiai; for them* It remains . aiter the 
former is, piiifed by and .goto. ' this is a refervc 
which God made for dienu This labbath is-* a 
day: not the di^enfation of the gofjpel here on 
earth ixur: a flate of .glorification in faeavenj but 
a fd>bath«day to be kept holy «s in the fonkier 
difpenfation. %^ttd this semaining fabbath-day, has 
the fame principles belonging to i th at the foime 
had; which naturally and neceflarily makes it a 
fabbath-d^« He^ Jefiw mentioned juft before^ 
entering into his refi» hath ceafed from thpfe 
works of his, as God from his own. Jefus ex** 
ercifed godhead in ceafing from his works, flop- 
ping when they were fiaiibed^ becaufe nothing 
could be added ta make 4heBi more periefi) whadi 
therefore unavoidably tennanated in a fabbaik^day* 

Thus 
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Tbm.bir. .the cafe of 'the inhabitamft*' of the old 
world and of ihe new ftand pandkL v 

■ * • 

Benin fome.jrelpeAs the)r:diffisr« For inflance, 
our day is another day than theirs. Ours is t^^^ 
day 9 theirs was ye&erday, that is, as the hif- 
tdry fhowsy oucs is the -firft day < of the week, 
and theirs the Jaft* . The fqur evangelifls fix the 
date of the new . ciedudon upon the firft day of 
tbei week, and afiert it to be our isdibath; and 
therefore, it is.faid of it, not yefiecday, that is 
over for ever» and tcMlay .remains as our only 
iabbath. ' Another, day, and it is to»day, yefter- 
day is. excladed and forbidden. There never will 
nor can be a fabbath either upon yefterday <Mr 
to*morrQw; for the old creation is gone for ever, 
and the new . is correfi to the utmoil pitch of 
perfe&ion, and leaves no poIBbility of another. 
To>day therefore . if you will hear his voice. To* 
day if you will hear at all , for another day is 
in^ffible. .... 

This leads to obferve another infiance wherein 
we differ from the old world. That their day did 
admit . of another day , but ours does not. If Jefus 

had 
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had ^ givea the fathers a day of reft , then would 
he not have fpoken of another day, ior the' *4ay 
of Jefus can never be changed; Their" day Was 
ian£HiTed, cut oiT, detached and feparated, as the 
word fignifies, from the other days of the week: 
but our day is a limited day; ORisiE, he encir- 
cleth, enclofeth ' and bouudeth a cert^n day, lea- 
ving no place to alter it backward or forward* 
It is made,, as it were, with a divme compafs-, 
inclofed within a drawn circle. * It is a compieat 
fabbath, containing eveiy thing of the kind, and 
leaving no poffibility of fuch a thing without the 
circle. aAd being thus bounded and encircled', 
it is thrown into an immovefable fbte, like the 
rock of falvation, to which it belongs. 

Another thing which makes a cohfiderable dif- 
ference between the two days, is the fpace be- 
tween the eonfecration and commencement of the 
day* The firft fabbath was brought in fiiddenty, 
without a previous paufe or counfel, the day, 
and its confecration came on together,' and was 
fetup abruptly as a temporary thing, in that ad- 
miniftration of it, to ferve while things were in 
their initial fiate , and to be fliifted ^ as circum- 

ftances 



lUiMes might require, previous to the commence* 
ment of the fulnefs of time: but the new iabbath 
was confecrated about a thoufand years before it 
oame on. He limited in David a certain day, 
caltiDg it Skmsron, after fo long time. That 
is 9 he named and ordained the day which was 
b long after before it ihould take place. David , 
&mous for receiving by iufpiration, the models 
of divine things, is as plain in the matter of 
the temple, I fay David had the honor to con- 
fecrate our fabbath: even to> confccrate and name 
it. For it is evident that Sembroh is here 
mo& emphatical. And this is the reafon that the 
apoftle repeats it fo often. To-day, whereupon 
Chrift was begotten from the dead; S&meron 
the firft of fabbaths; not yefterday the Je^fli 
fabbath, which among other old things is paflisd 
h^; . not to-morrow, for. that can never become 
a fabbath, for the wodcs of God are finiflied, 
and the comer ftbne is put on, and no more 
to be added to the building; to*day therefore 
hear, his voice.. 

'• S^MEEON has been founded through the old 
and new workb, and has paffed under a double 

inipiration 
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infpiration by the king, prophet and apoftle, whd 
are both all on fire where it is ufed. . Theyr 
both unite to found it high, as if they would 
fay, Semeron is the firfl: and beft of days; 
the finifliing of the worlds, the new birth ^of 
the univerfe, the redemption of the human race, 
and refurreElion from the dead; it proves and 
celebrates the triumphs of God, and is fo great 
that no Other is worthy to be called a day. Se-^ 
M&RON is ordained to be the fabbath of the 
final ages, and higheft difpenfations oi the uni- 
verfe, and is a circle which contains every thing 
facred, fignificant, folemn and holy; every thing 
joyful 9 profitable, divine and glorious. 

Bring therefore 6very facred work and joyful 
exercife into this circle. Would you fing to 
Jefus— Jehovah , the rock of falvation? Seme- 
ROK i^ the proper day to do it, wherein he 
became our fixed, unfhaken and eternal rock . 
of righteoufnefs and fafety: the immoveable foun- 
datioil and top ftone of our faith. Would you 
view him afcended Up to the height of his cha- 
taQet*; towering in majefiy and glory above all 
gods? To-day is the proper time to do it, 

A a wherein 
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wherein he afcended up far above all heavens, 
and went to the height of greatnefs, to the 
higheft place above his rivals: S£M£R0N gives 
date to his final vi£lory, brings him forth {hiniog 
in the brightnefs of the great God, having fixed 
himfelf in abfolute greatnefs, and rendered lus 
chara£ler etemall/ lovely, grand, marvelous and 
dreadful. Would you meet together to bend the 
knee of adoration and come into his prefence to 
pay homage? Semeron is ordained for the 
purpofe. Would you view him in that plenitude 
and immenfity of love to man, which, as it were 
pulled him down from his throne, and brought 
him from heaven to earth, to death, to hell and 
the grave? Would you hear his voice fpeaking 
out in the indulgent language of the God, the 
Father, the Savior and Lover? Semerqn is 
facred for the purpofe: is ordained to open and 
carry on an intercoiirfe between God and men: 

In a word, if you have any fongs and anthems 
that may be offered unto God; if you will view 
and learn the glory and eternity of falvation; if 
you can take any pleafure in the fublimity of the 
divine charafler^ bis matchlefs height and pre- 
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eminence^ if you will bear any thing from him^ 
and have any tMng to lay to him; have any plea 
to make, or petition to be prefented, or any 
homage to be o£^ed; if you have any thing of 
ifre fort to be dotre, do it upon this day* I 
David » I Paul, we both, by inipiration appoint 
and confecrate SESTEitoN^ to be the fabbath of 
the new creation. Obferve then, O ye people 
of the world to come, favored inhabitants of the 
new fyftem , a (abbath is encircled as with a divine 
compafs, for you to come into the prefeuce of 
God, to fing and kneel and adore. I David, 
admoniih you; be not like many of us in the 
old world, who perifhed under hardnefs and er- 
ror. Be wife and devout, be joyful. O fing to 
God, and adore and hear his word: To-day is 
facred for the bufinefs. I earnefUy befeech you, 
do it. O do it. O come and do it. Ufe 
reafon, exert refblution: perifli not through un- 
belief, under the oath of exclufion, as many of 
us have done.— -And Paul in the fulnefs of the 
divine infpiration joins him. 

And thus Semsron is raifed far above Ebdome, 
mentioned in the fourth vcrfe, with which in this 

difcourfe 
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4jfi:ourre, it is paralleled and contrafted. The 
Ebdome, the feventh day of the old creation , 
was the fabbath of things in their initial flate, 
Sem£Ron the fabbath of things in ^their bnilhed 
if ate; the firft was the fabbath belonging to the 
work of giving exigence, the fecond to the work 
of fixing that exiflence in a ftate of eternal honor 
and happinefs; the firft fet apart fuddenly without 
a paufe or counfel. the fecopd ordained a thouv 
fand years before-hand; the firft feparated from 
other days in a general way, as it were cut ofT 
by ^ ftroke, the fecond inclofed and encircled 
by the divine' compafs and counfel; the firft there- 
fore, a fabbath that might be ihifted and changed, 
and the fecond immoveable, being the fabbath 
of the rock of falvation. 

paving now fbowed the nature of a fabbath 
day, that it is the day that commences at the fi- 
niihing of God's works, and is to be a ftanding 
witnefs that no more ought to be done, and that 
it could not be done better: and that therefore, 
that of the old creation was but a temporary, 
imperfefl fabbath; and fo did naturally pafs( over 
into the firft day of the week, when all the works 

were 
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were compleated and perfe3ed : I £haU now in* 
quire into the duties; and bufmefs of the day. And 
Ihali {how the ' neceOity of it frOm the nature of 
thefe* 2 . 
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Some might wonder, thdt we have not rules 
for keeping the day, preceptively delivered in the 
new teftaroent. But thi3 was needlefs; for they 
are delivered and enafied elfe where; and by a 
myftical tranfition , carried over into the new 
teflament. Every commandment of the law, is there 
declared to be in full force, and to remain fo 
without the leaft abatement; coniequently the 
fourth ftands there , as the guide and rule of the 
church. For Matthew fays, That the evening, 
or edge ' pf the fabbaths , reached over , and in 
the dawn afcended into the mi A oi the new 
fabbath; and therefore brought over all that eflen« 
tially belonged to it in its former flate. 

To the new Church then, as well as the old, 
it is faid, Remember the fabbath day to keep it 
holy. Six days fhalt thou labor and do all thy 
work ; but the feventh is the fabbath of the Lord 
thy God : in it thou flialt not do any work ; fhou , 

nor 



[l82] 

nor th^ toUf nor ihy dsoghter, thy man fi-nrant, 
not tby maid fenrant, nor fthj cattle; nor tlie 
flnmger liiat k within thy gates. For in fix ilay^ 
the Lord made heaven and earth: the fea and A 
that in them is; and refted the feventh day and 
hallowed it. Ifabh j6» i« &c. Thus faith the 
Lord f keep ye judgment and do juftke; for ray 
falvation is near to come, and my righteoufneTs 
to bet rcfvealed. Bleiled is the man that doth thiv, 
and the fon of man that layeth hold on it: that 
kcepetb the labbath from polluting it, and keepeth 
hjs band from doing any evil. Neither let the fon 
of the flraoger that hath joined himfelf to the 
IfOrdf. fpeftk faying, the Lord hath feparated me 
from hif people: neither let the eunuchs fay, be- 
hold It am a dry tzee^ For thus faith the Lord 
tO' the ^eunuchs that keep my fabbaihs, and chafe 
thir tbia^ that pleafe me, and take hold of my 
covenant: even unto them will I give in mine 
houfe , and within my walls , a place and a name , 
bc^tter thsttt of fon and of daughters; I will give 
them ail everiafting name that fltall not be cut o£F. 
Alio the Sods of: the fiiranger, that join diemfelves 
to the Lord, to ferve him and loive the name of 
tbo' Lord, to he his; fen^nts'; eveiy^ one that 
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keepeih the fabbath from polluiiiig it and taketh 
hold of my covenant, even tfaein Vrtll I bring to 
my holy mountain, and make them joyful in my 
houie of prayer. Their burnt ofierings, and their 
lacrifices IhaH be accepted upon mine altar: Cdr 
mine houfe fliall be called a houfe o( prayer for 
all people. Ifaiah 58* 13^ 14. If thou turn away 
thy foot from the fabbath, from doing thy pleafure 
on my holy day, and call the fabbath a delighe, 
the holy of die Lord and honorable, and ftalt 
honor him, hot doing thine own ways, nor find- 
ing thine own pleafure, nor fpeaking thine own 
words. Then (bale thou delight thyfelt in the 
Lord, and I will cauft thee to ride upon the 
high places of the earth, and feed thee with the 
heriti^e of Jacob thy father, for the mouth of 
the Lord hath fpoken it. Ifaiah 59. i. &c« 
Behold the Lord^s hand is not fliortened that it 
cannot fave; neither his ear heavy that it cannot 
hear. But your iniquities have feparated between 
you and your God, and your fins have hid his 
face from you, that he will not hear &c. 

According to the tranfition above, thefe paf- 
iages, and all others relating to the fi2bje£l, landed 
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over into the new fabbath« Hence we may infer 
that the gofpel (abbath day will be in force to all 
eternity. God, men and angels will keep it, or 
a period equivalent , for . ever. Our Lord fays 
Luke 16. 17* That it is ealier for heaven and 
earth to pafs , than one tittle of . the law to faiU 
Every command of it muil remain in force for ever* 
It is the perfed: rule of decency, order and juf- 
tice, and can never be difpenfed with. Some in- 
deed , have reprefented the future ftate of happinefs, 
as an endlefs labbath, continued without paufe or 
period , going on for ever in an indivifible eternity. 
But for my own part, I think it altogether as 
good feufe for a perfon to propofe to me for my 
happinefs, an everlafting fermon or hymn; or an 
endlefs journey, upon an eternal plain, without a 
road or mile-ilone , or any other mark or divifion > 
by which I could know whereabout I was. Such 
an idea of heaven has a greater tendency to affli£l 
and fiupify the mind, than to kindle joy and raife 
any fincere and rational defire to enjoy it. God 
himfelf was the firft that kept the fabbath-day, and 
from the fecond of Genefis and the thirty-firft of 
Exodus , it appears , not only that he refled , but 
was refrefhed; and confcquently fanSified and 
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blefled the day » to bet for ever a day of reft and 
retrefhment to others. And if he kqpt it tbea, 
and declared it to be pleafant and delightful , and 
recoroauended it to dthera to be a perpetual rule 9 
what re^fon can be affigned for fuppofiii|v that 
be bas» fiace left oiF, and &at the dkjr is not kept 
in heaven? The fabbath will, doubtleb, meafure 
both our eternal exiftence ami our eternal ba{qpine&. 

But to return, the pafiages Aove iniorm as, 
that keeping and im&ifyrag the (abbath-day, is 
tuming our foot from the ordinary work of the 
fix days 9 .called our awn ways, thoughts, words 
^d ]^afttre. Alfo , taking hold of God's- cove- 
nant^ pleafe, ferve and love him; and ofikr op 
the facrifioe of prayer and pfaiife« The advantages 
attending it ave faid to be » a place within the 
W9iis and houfe of God ; an everlafting name htu 
ibcr than of fotis aiid daughters; delighting ourfeives 
in the Lord; riding upon the high places of the 
earth; and being fed with the heritage of Jacob. 
The CQiifequences of negle£ling it are, a repara- 
tion from God, his refufing to hear our prayers, 
or to deliver us out of our diftrefles; our falling 
ifito ignorance, obftinacy, blindneis, growing in 
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the dark at noon-day, and committing all man^ 
ner of fin* 

Firft then, to keep the fabbath is to ceafe from 
the ordinary labor of the fix days. God our 
pattern, worked fix days and refted the feventh. 
This is exprefled with many repetitions and evident 
emphafis; and is given as the reafon why we 
fliould do the fame. There muft therefore be fome 
propriety and fitnefs in the thing, in itfelf con« 
fidered. And this fitnefs maft be fuch as, in 
fome meafure, we may fee and difcem. For 
fince God's working precffely fix days, and reding 
the feventh is recommended to us fb folemnly 
ior our imitation, there muft be fome vifible 
reafon which may be traced out by us and truly 
admired, fo that we may not complain, but fall 
in love with the command. For we muft obey 
the law of God out of love to the piecepts of 
it in themfelves confidered. The command is this; 
God worked fix days and refted the feventh; do 
you the fame. Let this be a rule lor every man. 
And firft, this is ior our health. This muft be 
obferved, or elfe human nature in general, cannot 
enjoy a ilate of health. God the creator of our 
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frame , knew ' that a due meafure and proportion 
of a6lion and reft were neceflarjr for that end. 
Working fix days, and refling the feventh day 
and the greateft part of the feven nights, throws 
labor and reft into the fame meafure, or very 
near it. This is certainly one leading defign of 
the fourth command; it is the infallible rule of 
human exercifes and refls, as a facred preventive 
to keep us in health and vigor. 

For want of attention to this, fome are driven 
on by avarice and ambition that they know not 
how nor when to give over the flir and hurry; 
and others hardly ever willing to begin : fome 
killing themfelves with inceflant toils, and others 
numbed and halt dead by lazinefs and ina£livity. 
The divifion of our time as we have it in the 
weekly numbers, is a merciful fcheme to prevent 
thefe evils; and is founded in the nature of 
things. For fuch a meafure of labor calls for 
fuch and fuch intervals; and reft, in its own 
nature, equally calls for a£lion. Mankind cannot 
be in a proper ftate of firmnefs, ftrength and vigor 
without this. The human body was not made to 
be happy in one endlels fcene either of labor or 
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let. nor the nund neidler; but ia a varictf 
and mixture of both* Hcftven itfdf is inaie a 
fccne of pure hap^efs^ and its inhabkants 
kept in eternal Uoom tod vigor, by thefe wife 
and grateful alternatives from which they never 
deviate, and therefore live in perfefi order, reafon 
and propriety. 

If, as fome would have it, entering heaven is 
bidding adieu to all employment and going into a 
.fiate of eternal inafiivity, I ifaould think that the 
lazieft drones on earth, muft be the higheft faints 
in heaven. But heaven is full of afiivity, full 
of rational employment fuited to the dignity and 
perfe&ion of our nature there, varied into wife 
intervals and refls, agreeable to what we are ac- 
cuflomed to in this introdu3ory fiate* 

Therefore this matter was too weighty to be 
left for man himfelf to fettle. The fabbath muil 
be feptenary and fixed by God himfelf. Septenary, 
or every feventh day, and neither more nor lefs, 
that labor and refl might bear a proportion and 
regulate each other for the purpofe here men- 
tioned. Therefore the command is fo worded, 
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as to require anfl tt^in i^oi-king lix days , a^ Wl* 
as reftirtg the feventli. And be that wiH not woilt 
at fome lawful bufineis fix days, is as real a vio- 
lator of the fotiith ' command as he who will not 
reft on the feventh, unlefs by Ibmething law- 
ful or unavoidable he is hindered. He therefore 
who oppofes and reje£b, or wiflies this command 
out of his way, is not only an enemy to God, 
but to human nature in general. 

Secondly, God has commanded us to work fix 
days and reft but one, in order to bring in plenty 
and riches. If he had ordered £x days to be 
fabbatica! and one for work, foufineTs would have 
been thereby cramped and confined within fuch 
narrow bounds, that poverty would have been, in 
the natural courfe o\ things, uiiavoidable. But 
the appointment of fix days for the bufinefs of 
life, gives all the opportunities that can be of 
any fervice, to think, to contrive and to do. 
This is what is devoted, and even confecrated 
for the purpofe of doing all our bufinefs; and 
jf it i^ not done, or if any one fays, that lie 
cannot do i!t all in !fix days , it can never be doiie 
at all* This IS the meafute of time which unemng 

wifdom 



[»90] 



^ 



inflom and prudence has judged proper for doio^ 
oor common bafinels, and for doing it all as the 
precept enjoins; that is, doing a week's work. 
Six days is time enough to do a week's work, 
and but enoi^h. 

Thoie therefore who keep both jewt(b and chrif- 
tian fabbaths, do break and profane the fourth 
command in every view and adminiftration of it 
at once. They throw the primitive labbath out of 
its more honorable place, as comprehended in, 
and incorporated with the .new; they leffen the 
new (abbath on the refurre&ion day as not alone 
fufficient, and make a breach in the week; redu- 
cing it from fix to five working days. Thus, they 
break the command, though I have the charity 
to believe not wilfully but inadvertently* The pre- 
cept, meafures and numbers our working week, 
and makes it to be fix days, commanding us to 
be employed in our bufinefs; our own bufine{s, 
to do it; and do it all. Doing fome bufinefs 
or other, is not enough; or working fome 
days; one, or even five; but the command 
ties us to our own bufinefs, and not another's; 
requiring us to do it all : and all our work , is all 
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that which a man may reafonably do in fix clayjs>* 
And in general, all the week's work, of each 
individual of mankind, is contained within the fix 
days ; neither more nor lefs; If a man works five 
days , and does ever fo much in the time , he 
has not fulfilled the command, nor performed his 
duty ; for a|l his work , is all that iie can reafon- 
ably do, to ' the end of fix days. I repeat it 
again, it is ^ not doing fomething, and working 
fome of th« (fays, but it is doing all the work: 
that is, all that a perfon can do in fix days. 
And if it is not fix days' vrork, it is not 4II 
his work, let it be as much as it win. If a 
perfon has not worked aiid gained as much as 
he can in reafon do in fix days, he has not done 
all his work, as the law requires. 

Unlefs then the fourth command is held in force 
it cannot be proved that any man is obliged direfily 
by any law 6f God to do a days work. All the 
bufinefs iii the world would be left under the 
hands of mere humour or accidental neceffities, 
and no man bound by divine authority to attend 
to it, nor to be lavrfully called to an account for. 
segleding it. But God by his law has exprefsly 
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made every man and woman a debtor herein; 
every one owes to himfeU and the publick fix 
days* work* And he muft . endeavor boneflly 
to mak^ himfelf rich, for the benefit of the 
publick or neceflitous. individuals, as prudence and 
occafioiu may. dire£l. . 

The keeping of this command has a direft 
tendency to bring in plenty and enlarge men's cii« 
cumfiances. For a ^nan can ,hold fil; days to 
labor, wiih vigor, but if he exceeds that .number 
of days without . a paufe, it will/th^n himt\ 
and confeqiuently hinder bufinefs. Lefs than fin 
days work is lefs than ' a man can do ; and ievei| 
or eight is more than he can do, -Silll^ way will 
in the end prove .injurious to private and public 
intereft. But befide the tendency that this has 
in itfelf to enrich u^,, by di^reftlq^ .uf wheve to 
move and Aon, and^-wben to labor and reft as 
we ought , . God doe^ ^dd . a ^^ci^l Weffing ¥» 
the. labor fo conduced* He, hates, the. awkward 
confounder of order, but hq that works by this 
beautiful rule,, pleafb^ him, and vrilL draw blef- 
fii^s and tokens of apprQbati9n irom^, bim» God 
is a lov^r of order and will o*7n all that do the 
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fame. But he who breaks the meafure, numbef 
and order of the week, is the author of cozi- 
fufion, and abhorred of the Lord. 

And befide, the fabbath*breaker is under the 
curfe of all nature in general. For the fabbath is 
not made for man only, but alfo for the beafis: 
for the ox and afs; and even the land itfelF, 
and every plant that grows out of it* In Leviticus 
the twenty-iixth chapter , it appears, that if a .na- 
tion will keep the £aibbath, and reverence the 
fan£luary, the rain will come in due feafon, the 
land will yield its increafe, and the trees their 
fruit: the threfhing (hall reach unto the harveft, 
and the harveft unto the fowing: there will be 
fuch prbfufion of bleffings out of the earth , that 
there will be fcarce time to difpatch the old to 
make room for the new crop; and the new crop 
fo great that it can hardly be gathered in , before 
it is time to fow the next. And in the fame 
chapter we fee alfo, that if a nation will not let 
the land enjoy the fabbath, it will refuDe its crops 
and be barren and delolate. 

And if the land had a right to the jewilh fabbath 
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both the weekly and annual every feventh year, 
the earth now in its new created ftate has a greater 
right to the new fabbath, and the effefis with re- 
gard to fertility and plenty will be far greater 
than in the former ftate« If our nation would 
let our ifland enjoy her .fabbaths, we fliould be 
•fed with the heritage of Jacob, and fet upon the 
high places of the^' earth. Our flocks, our herds, 
our pafture, our fidds and rivers would abound, 
and' crowd us with plenty, that we ffaould be at 
a lofs for room to lay it up. This was the cafe 
with Jacob, who was the whole jewifli nation ra- 
dically and comprehenfively in his own perfon. 
That he was famous for his zealous regard for the 
fabtiath , is evident from the paffage above in Ifaiaht 
though it IS not mentioned in his hiftory in Gene- 
« fis. And by introducing his heritage as the ge- 
neral reward entailed upon honoring and fan£^ifying 
the fabbd(th here; wHich heritage was almoft an 
incredible increafe of cslttle and other bleffings from 
^ the earth , it is plain that the jewifii nation were 
infirufted wKat to do, and what to expeft in this 
particular, by what was done to Jacob their root 
and reprefentative. For though the abundance 
which nature threw into his hand, and the dif- 
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tin£tion made in his favor, are to be confidered 
as a reward lor his faithful fervice* and long 
fubmiffion to the oppreffions of. a tyrant, yet it 
is clear, that herein, he is befide, a pc^blick 
charafler and pattern, to teach the jewifh nation « 
and by them every other , that would learn , that 
the fertility, of the foil, ' and abundance of crops 
and ufeful creatures, will generally bear a propor* 
tion to the national regard paid to the fabbath* 

The obfervation of the fourth command is the 
greatefl: improvement in hufbandry. It alfo calls 
iorth every perfon in the World to come and fland 
in his own place, points [out to him, and ties 
him to his own proper bufinefs; meafures his time, 
and dire£l$ infallibly how long he ought to be 
at it; tells him how much he ought to do; to 
wit, as much as he can in fix days; and alfo 
when he {hould ftop, and where the point and 
paufe is, when working will be injurious to 
health and property, to himfelf and the publick. 
I appeal then to the reafon and confciences of all 
my fellow-'Creatures, it the fourth command is not 
abfolutely neceflary and binding. How can we 
lawfully reprove or cenfure the ufelefs and indolent 
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lives of fome, the rapine or violence of others » 
if thefe is no law of God by which they are bound 
to be ufefully and properly employed? If God 
has not bound us and meafured our time of work- 
ingy we have no right to bind one another; 
every perfon without it, is left to his own option 
to turn out either a drone or a robber » as his 
inclination may dire3, and no man can legally 
convifi him 9 becaufe there is no ^w that 
obliges him to work. No man without this pre- 
cept can prove to me that I ought to do any thing* 
nor could he guefs how much I ought to do. 
But the command puts every thing out of doubt* 
It exprefsly tells a man that he is bound to work; 
and what work he fhould do, to wit^ his own, 
which his charaSer, place and condition call for; 
how much he ought to do, that is, as much as 
he can do in fix days fucceflively ; and alfo what 
he cannot do , that is , to work more than fix 
days: if he does more than fix days' work, he 
is not a workman, but a profane and fiupid 
drudge. This in the end, will not promote, but 
hinder bufinefs. In a word, without this precept, 
neither king nor fubjefls, neither mailers nor 
fervants, neither rich nor poor, know what they 
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owe to themfelves, each odier, or the publick. 
Neither what to do, nor when to go, nor where 
to fiop. It is all confufion and uncertainty without 
it, and all regularity and certainty under the in- 
fluence of It. 

To obferve it therefore diligently ourfelves, and 
engrave it upon the minds of our children, is 
the greatefi fervice to . the nation that we can 
render. This is the way for the fovereign to have 
good fubje£ls, and maflers good and faithful fer- 
vants* Yea, this, when it is become national* 
will bring down the bleffing and good-^'ill oi God* 
and fo will enrich the foil, refine the elements, 
regulate the feafons, and multiply and increafe 
the productions of nature fo, that we Ihall always 
abound. 

A fruitful land is turned into banrennefs by the 
wickednefs of thofe that dwell in it. And this 
law of the week and fabbath, is in its own na- 
ture necelTary to prevent, almoft evtxy fpecies of 
immorality, and its confequent calamities. He 
therefore who oppofes or neglefis it, is a real 

enemy to himfelf, his country, and all nature 
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in general* For the man that will in general work 
lels than, fix days in the week, has not done 
what he can iar himfelf and the pubiick, and 
confequently has not done all his work; and he 
that works more, at his common bufinels, does 
more than he is able to do to any good purpofe; 
and fo in this very refpeA, he injures him/elf 
and the publick: and robbing nature of her lawful 
reft, brings on a general curfe from heaven and 
earth, upon himfelf and all about him. 

Thirdly, the fabbath is continued to promote 
joy and rational delight: and in order thereunto, 
muft be feptenary, or every feventh day. A 
grateful alternative by a wife and due proportion 
of a£lion and reft, has, in its own nature, a 
direfi tendency to caufe and maintain it. The 
toil and labor of the fix days, makes the pro^fi 
of a day of reft delightful, and the paufe and 
reft of the feventh day, if nature is not by 
ill habits greatly viciated, will make labor de- 
lightful and pleafant* God, who is full of joy, 
delights in ours; and contrives the wifeft and 
fureft methods of promoting it* Therefore he en^ 
joins and commands. Exodus the twenty-third 
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chapter, thus. Six days thou ihalt do thy work, 
and on the (eventh day thou (hak reQ; that thine 
ox and thine afs may reft, and the fon of thine 
hand-maid, and the ftranger may be refreflied* 
The cafe and pleafure of man is here confulted 
and pointed out as the «nd propofed by the precept. 
Work fix d^ys and reft ^he leventh, that both 
man and foeail may be refiefhed. 

The time of working and refting muft be wifely 
meafured in order to anfwer the end; for if the 
day of reft (bould be too quick or too flow in 
its returns, it will be ineffeElual. The defign of 
God is to promote the happinefs ot fociety; and 
for that purpofe , to eflablifli fuch rules , fuch 
alternatives, fuch wife changes and revolutions, 
as, in their own natures, have a tendency to make 
our exiftence a privilege, and a bleffing for which 
we may , not formally and hypocritically , but 
heartily and fincereiy , blefs and praife him* 
That a per fon may have juft caufe and a reafon- 
able inducement, now, to look up to heaven 
and fay, I heartily thank thee and praife thee» 
that ever I was made and brought into the world, 
to be an eye*witnefs of fo much wifdom and 
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goodnels* For this reafon, the fabbath and week 
muft be fo meafured, as to ftrike the under- 
iUinding and feelings of reafonable creatures, with 
the exafineb and propriety difcemable in them. 
It muft appear to us, that the command has in 
it an admirable propriety and fuitablenefs to pro- 
mote the happinels of the creatures concerned in 
it. ' The wifdom and goodnefs of God are finking 
and confpicuous in this accordingly* For every 
man muft fee, at leaft may fee, that had he 
appointed the iabbath to return upon us every third 
or fourth day, its quick returns and frequent vifits, 
would have rendered it flat and tirefome. Had 
it been removed to the fourteenth or twentieth 
day, it would have came too late; for by that 
time nature would be exhaufied and foured. and 
like a lumpifh flave would be incapable, with 
firmnefs and ielf-poffefiion , to hold a day of glad- 
nefs and delight. In the firft cafe, it would be 
like a perfon who deftroys the pleafure of his vifits 
by repeating them too often, thereby turning them 
into hinderances and intrufions; and in the latter, 
would be like one who comes fo feldom, that 
bis (hynefs and referve forbid eafe and delight. 
But in this , God has . fixed upon the perfefi 
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centre which can admit of no change; the refting 
day coming neither too foon nor too late to make 
its return a matter o( gladnefs and delight 

Fourthly, the fabbath is to be continued, in 
order to bring men to a habit of a^ing with 
grace and real dignity. What conditutes this 

m 

grace and dignity is, our doing bufinefs with 
eafe and difpatch, in oppofition to hafle and in- 
dolence. If the fabbath returned every fecond or 
third day 9 the bufinefs ot life mufl: either be 
negle£led or huddled up at random, any how, 
in a great flutter and hurry. And to fee people 
about it, running and raving, out of breath and 
half diilra6led, is an odious fight, unworthy the 
dignity of human nature. God hates the wild 
and diilorled features of hafle and hubbub. 

If, on the other hand, the day of refl did 
not return under ten or twenty days, the period 
for work being too long, would have a natural 
tendency to beget floth and Jazinefs. And the 
fight of this is difgufling, and degrading to the 
ch^ra£ler which we bear in the creation. Tp fee 
people in bufinefs , fedate and calm, in pofTeflion 
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of themfclves; with fober heads and fteady hearts, 
moving with aftive limbs; to fee fobriety, dili- 
gence, calmnefs and aftivity going hand in hand, 
is graceful and hoilorable. Such will be owned 
and honored of God. Man is a creature, that 
holds fo high a place in the creation , and is 
intended to fupport fuch a chara6ler , that it is 
not enough to attend to what he is to do, but 
alfo how; and not merely how in point of juf- 
tice and equity, but alfo in point of real grace 
and dignity This muft be regarded, or elfe he 
difhonors himfelf, and a£ts below his chara£ler 
and rank* 

The manner and time in which the creation 
of the univerfe is defcribed, feems, amongft 
other things, to be intended to give a fpecimen 
of this. In the narrative the workman is in- 
troduced; the work undertaken, fpecified; the 
time meafured , and the days numbered , in which 
it was done; the quantity of work done and 
creatures made on each day; nothing done on 
cither night ; and the whole feventh day kept 
as a reft and fabbathof delight and leifure. It 
•annot be doubted but * that he could have finifhed 
'- ' It 
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it in a day, or lefs time. But he chofe fix 
days in order to give a fpe.cimen of this, that 
he might be a pattern and example of ading and 
doing bufinefs with dignity , grace and beauty. 

Had the whole been fet up in a day or two , 
what a piSure of wild hafte and violence it would 
have exhibited! and had it been many days more, 
it would have been comparatively dull and tedious* 
In either cafe the narrative, the whole fcene in 
contemplation, would either have raifed a tumult 
in the mind , or caufed wearineff and dulnefs : 
but as we have it (et before us , it exhibits a 
perre6l piflure of difpatch and eafe. Speed , fedate- 
nefs» vivacity, calmnefs, and a kind of infenfible 
difpatch runs and ihines through the whole. This 
is the manner in which God did the work of a 
God, and this is the manner man is to do the 
work of a man. God was the fiifl workman 
himielf that ever was; his work the mod noble and 
fublime; his defign grand and exalted to the laft 
degree: he was to fill the univerfe with pleafing 
wonders, to Ilrike eternal ages with fpecimens 
and examples of confummate wildom and prudence, 
and to make his chara£ler, among all orders of 

D d 2 reafonable 
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reafonable beings, the deferved ohjeEt of admira- 
tion and homage. He mud therefore do his work 
in every circumllancey in fuch a manner that 
it would be but a piece of jufiice to love, 
admire and adore him for ever. For this reafon, 
the manner mud be fo conduced, and the time 
fo nicely meafured, that propriety, art and beau- 
ty may ftrike us every where; that the whole 
may appear to be a juft and perfe£l matter and 
fubje£l of worfliip and imitation. He did his 

work in this manner and within this time, becaufe 
it could not be done fo well, fo graceful and 

beautiful any oth^r way. 

The week then, made up of fix days for work 
and one for refl, cannot be altered. If angels 
and men were to put their heads together, and ufe 
their utmoft (kill, they could alter it but for the 
woife. In vain ihall men or devils plead advan- 
tages or neceiBties, either is impofTible; a day 
under or a day over will maim its beauty and 
propriety, and make it lefs ufeful for every good 
purpofe. God, the greateft being; when doing 
the greateft work; . when making his charafler 
publick, illufirious and adorable; when defignedly 

making 
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making himfelf the fubjeft of everlafting converfa- 
tion, praife and homage, among thofe creatures 
who were his peculiar delight; when fetting him- 
felf forth and drawing himfelf out as their model 
and pattern to copy after, he meafured the work- 
ing and refting periods as we have it in the com- 
mand. — Six days was time enough for God to do 
the work of a God , the fame is fufficient iop 
man to do the work of man: it is a perfeQ, 
exaft and beautiful rule, fuiting every working 
being, of any rank, place or capacity, God, 
man or beafi. 

Here is therefore a perfeft pattern for thee, O 
man: and alfo time fufficient to do bufinefs enough 
with eafe and decency , but too fliort to admit 
of (lumbering and dulnefs* Be fpeedy to do thy 
work, for reft of God and nature will come to 
interrupt thee. Six fucceffive days is too long a 
period to continue on a galloping hurry and upon 
the.ftretch; and too fhort to finilh the bufinefs of 
life,' if done with lax and indolent hands* It is 
too long for hurry, and too fliort for indolence: 
but if upon the whole, carried on with difpatch 
and eafe, it is enough. 

Fifthly 
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Fifthly 9 the fabbath is to be continued every 
feventh day, to ferve as a common rule of chro- 
nology, that the bufinefs of life may be condu6led 
with certainty and order. Twice three days allot- 
ted for fervile work, and the feventh for a publick 
reft, provides for the weaknefs, and againft the 
wickednefs ot innumerable individuals of mankind; 
becaufe hereby, time is meafured with certainty 
atid eafe. Had the week been three or four days 
longer, the mailer and his workman could not 
fo readily , in many cafes , fettle their accounts : 
atid had it been three or four days ihorter, it 
would have increafed the months, and made it 
much more difEcult to remember and meafure the 
yean This is a merciful provifion for the incapa- 
city and weaknefs of fome, and againft the craft 
and wit of others, who elfe, would be able f 
do more mifchief than they do. 

The fabbath-day is as necefTary for the ftate as 
for the church ; as by it , every man becomes a 
chronologer fui&cient to be the guardian of his 
own property , and enables all meii to become 
watch-men over each other » to prevent undefigned 
mifiakes w wilful fraud. Fixing twice three dayc 

for 
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for common labor, and then varying the fccne 
into an univerfal paufe through the realm , wherein 
man and bead ceafes and makes a fiand, is mea» 
Turing time with fuch perfeft difcretion, and mark- 
*ng it with fuch proper charaQers for the benefit 
of fociety, that the man who will not reverenc* 
it, even on this account, is an ignorant fool; and 
as much an enemy to the fiate , as he is to the 
church. Nor does it appear, that any civilized 
nation in the whole world did live without the 
obfervation of it, more or lefs. Thofe who are 
acquainted with the hiftory of the church, know 
the prejudices of the jews that were converted to 
chriftianity againft the firft day of the week, and 
their averfion to make it their fabbath, becaufe 
it was the kno^n fabbath of the pagans through 
the world. . The fabbath being the great regulator 
of our time , mealuring . and marking it with 
fuch wifdom and propriety for the benefit of men, 
being oi fuch importance to fix the dates of the 
bufinefs, payments and events of civil fociety, 
and giving -fuch advantages to regifier and 
remember them with certainty and eafe, the man 
who flights and profanes it wilfully, and will 
perfill in it, forfeits bis life to the community « 

at 
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as a deilroyer; an enemy to all good government 
and order* And he that for an cxcufe will plead 
that the fix days appointed for work are too fliort 
for the purpofey reproaches either his head or 
his hearty or both; and proves himfelf not to 
be the mafler, but the dupe of his bufinefs. 

If any king then, would reign over a brave 
and invincible people, a£live and fagacious; if 
he would have his kingdom full of power; if he 
would have his throne furrounded with enterprifing 
and expert fiatefmen and ofEcers, who know what 
they ought to do , and can a6^ with propriety and 
judgment; if he would have men under him who 
can be bold and daring to look any bufinefs or 
danger in the face; if he would be relpe£lable 
among his neighbors , and terrible to his enemies ; 
if he Would be honored with the jull applaufe 
of men, and crowned with the approbation of 
God ; let him remember the fabbath-day to keep 
it holy ; let him religioufly obferve this facred 
divider and regulator of time. Let him ufe his 
power to flame the idler out of the ftreet to 
his lawful employ, and drive the midnight rioters 
•ttt of the dens of excefs to their refling places* 

And 
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And let him punifh with feverity the audacious 
finner who dares profane the reft of God and na« 
ture« Then he (hall ride upon the high places 

■ ft • 

of the earthy be the dread of the wicked » the 
delight of the righteous, and the man after God^s 
own heart. 

To ceafe then the feventh day from the common 
labor is reafonable and neceflary. But under every 
general rule there are fome exceptions » and Cohere* 
The fabbath is made for man, and not man for 
the fabbath. Where therefore continuing the bufi- 
neis on the fabbath-day may he neceflary to pro- 
mote the real intereft ot human fociety^ it is then 
no breach of the fourth command, whofe fole 
end is the benefit of it. Thofe of the medical 
profeffion, and all that attend the fick. Mahfters 
whofe bufinefs will not admit of being left, a whole 
day. Bakers alfo, as far as their bufinefs relates 

to cookery for the day , may , by continuing their 

• 

bufinefs on a part of the fabbath, promote the 
defign of it , as it may give opportunity to many 
to attend the worfliip, who otherwife could not. 
Thefe» as our Lord exprefles it, may profane 
the fabbath and be blamelefs. But yet thefe may 

£ e make 
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make themfelves as guilty as if their doing thefe 
things were unlawful in itfelf. For if they do not 
ufe reafon and confcience to make the bofinefs 
as light and little as may be* they will be as re- 

« 

ally condemned t as if the whole was unlawhil. 
And thus I have finilhed this part of the fubje£l» 
to wit, the neceffity of ceafing firom the labor 
of the fix working days on the fabbath. 

Secondly, We muft worfliip God in a. publick 

» 

manner. It is not enough merely to ceafe from 
the common bufinefs of life, but we moft affem- 
ble ourfelves together in publick bodies to .pay 
homage to God. This is neceflary; and in order 
thereunto » the fabbath muft be continued in force. 
For unlefs a day is appointed and made (acred 
for the purpofe, there is no poffibility ot foiming 
alTemblieSy and managing the bufinefs* By Ihowing 
therefore the neceffity of publick worfliip, the ne- 
ceffity of the fabbath will further appear* 

Firft, it is a debt due from man to God*. Due 
upon the flri6left principles of reafon and juftice; 
and peremptorily demanded ^ though the payment 
is the fole advantage of the debtor* He has 

- granted 
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granted us our being and exidence, and fupports 
it every moment ol time* To pay him is impof- 
fible, for all that we are, and have is his own* 
We have therefore but one way to deal with our 
great creditor » and that iS| to gather ourfelvet 
together in publick bodies, and openly acknow- 
ledge, that there is nothing that he can pofTibly 
want , or that we can give* 

We are farther bound to worfliip publickly, to 
confefs that the being and exiftence beftowed, it 
a gift worth having. A gift worthy fo great^ a 
lieing to give, and worth our moft thankful ac- 
knowledgment. It is to be confefTed and lamented, 
that indeed moil people , as they worflnp they 
know not what, fo they worfhip they know not 
wherefore. But the real worihiper, who is go« 
'vemed by reafons^le motives, comes into the 
aflembly to' prefent before God, the being which 
he granted him; to adore him for fo high and 
honorable a ftate of exiftence; to confefs his rank 
in the creation, that be is fearfully and wonder- 
fully made, to bear the image and carry the 
fimilitude of God; that he is endowed with powers 
capable of fuch' exalted views and felicities; formed 

to 
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know» enjoy and imitate the creator » the grandeft 
of all beings. Man is the image, likenefs and 
glory of God. His exiflence is the laft and rood 
weighty article in the fcale oi creation; the boaft 
and delight of his maimer. 

The glory of God and man 'require publick 
worfliip. For if it is a glory for thee to poflefs 
fuch a fiate of exiflence, it is God's glory to 
make thee fuch; for his credit therefore and thine 
own, adore, thereby to confefs the glory of the 
work. This is a debt of honor due to God and 
man equally. If God has proved himfelf to be 
great and glorious in giving us our flate of ex- 
iflence, and worthy to be adored tor it, that 
proves that this flate is honorable and glorious in 
its nature. He therefore who adorer, honors God 
and himfelf at once; and he that does not, 
reproaches God and himfelf equally. He may 

« 

expeS: nfan . to honor him , but he has no right 
to any degree of it. He diflionors himfelf, and 
fets the example for others to do the fame. He 
Qiakes himfelf a brute from whom no adoration is 
expe£led, becaufe bis flate of exiflence and rank 
in the fcale of being is. below it* He that will 

not 
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i^penand puUick nature , and therefore the homage 
muft be fo too. Will any man be willing to have 
no UefiKngs or favors but fuch as are invisible. 
Then perhaps he may worfliip invifibly alfo. But 
if he wlflies lor favors of a publick nature , and 
enjojrs tbem, why muft they be acknowledged only 
in private? Is not thy exifience O man, is not 
thy rank in the creation, and thy place in the 
Icale of being, a viiible honor and iavor, and 
an open obligation? Why then muft the acknow- 
ledgpnent and honu^e be private amd clandeftine? 
IF thou art willing to be, to live, to exift aSid 
fce favored only invifibly, then there might be 
Ibme fort of reafon that thou fliouldft wcwQkip 
fix But thou art made by nature to fiij^iort 
the: Aate and condition of a publick being, and ^urt 
diertfore bound to ibow thy face , and preFent 
thy perfoni and join in the publick praifes and 
adorations. 

' Turn in upon thyfelf O man , and contemplate 
and view thyfelf, and confider that God has put 
thee in poflcflion of the marvellous and eternal 
power of thought, reafon, judgment, comparifon, 

recolle&ion and difcernment; capable of rumaging 

the 
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Ibe" UDiverfe In its vifible and tnvifible it^qpoii^: 
V lliiou ^rt poflefled of a foul deep and infatfaomabltfi . 
capable of couafels, decrees, detenmnation and 
reroIve8;,oi choice and reje&ion; of Iotc aii4 
hatred; of ele£lion and reprobation; and mxuf 
other properties, by which thou ftandeft forth a$ 
the glory and refemblance of thy creator: thoU 
carrieft a viQble body marveUoully framed with parts 
and members, and endowed with fpeech, %ht, 
hearing, touch, tafte and fmell; furronaded with 
innumerable creatures above and beneath » that 
ferve thee publickly. And is all this to be owned 
fculkingly in hidden qomers and behind doors ^. 

Will any man fay that this is juft and reafiniable? 

» 

It is impoflible. 

V 

Many, indeed mofl:, give themfelves ItttTe or 
no trouble about any worfhip at all, either publick 
pr private* They fpend the fabbath partly working 
and partly loitering , neither at their bufinefs, nor 
qS. it, but between both. But he that worihips 
and adores in private only, yea he that worfhips 
in publick only now and then, as humor and 
fancy leads « and not confiantly and zealouflyp u 
a thief anfl a robber, let hif private devotions bt 
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as confiant and fervent as you are pleafed to fancy 
ihem. He is worthy of no honor » (or he dif- 
honors himfelf. He robs God. of his glory in 
making him to be what he is ; and in fa£l declares 
td the world by his own condu6l, that no refpeS 
or honor is due to himfelf. He efteems his per- 
fonal exiftenccf not worth publick thanks and praife » 
but only fomething private and clandeftine. He 
therefore who offers up only private adorations, 
oflers up oSences to heaven, and by his religion 
reproaches b3th his creator and hin^feU. 

Every man then is bound to adore the creator 

publickly by every principle of honor and hoi^efiy* 

Why, O vain man wilt thou lull thyfelf to fleep, 

or faunter , or gad about the flreets on the great 

day of God? The day is confecrated and made 

facred that thou mayeft pay the debt due to God 

and thyfelf. Thy open exiftence, and the glory 

of thy rank in the creation ^ witnefs againft thee 

that thou art under great obligations and deeply 

in debt. Thou wilt fay , what need ? And how 

is it poffible? There is nothing that He can 

receive, or that I can give. That is the very 

thing that involves thee in debt, and binds thee. 

Thou 
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Thou haft received fo much and haft nothing to 
pay; he is fo great that there is nothing that he 
can receive; therefore thy homage is due and 
neceflary. And thou art held bound to pay it, 
by every idea and principle of reafon, equity 
and honefty. 

Without a fabbath-day this cannot in the nature 
of things be done; and therefore the day muft 
be continued and reverenced. He then who is 
on the fabbath-day drawn out of his houfe into 
the place of publick worfliip , by his reafon and 
confcience, to adore the Godhead for beflowing 
upon him a ftate of exiftence of fo much honor 
and credit; and to confefs that there is nothing 
that God can receive , or that he can give ; fuch 
a man is an honeft man. For he makes unto 
him all the return that can be made. More than 
this, man cannot give, more than this God 
cannot receive. This is therefore truly honeft 
and honorable. For he pays all that can be paid. 
And he that will not pay this homage and con- 
feflion unto God, would never, I dare engage 
for him, pay his neighbor any thing, if he 
could help it. He that will not be honeft here, 

F f w^ij 
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will never truly be fo in any thing. 

Secondly, The fabbath and its worlhip muft be 
continued to commemorate the creation of heaven 
and earth , and to view and admire the power , wiC- 
dom and.greatnefs of God therein manifelled. This 
enters into the nature and defign of it, and the 
worOiip to be carried on in the fame. There is 
a neceffity of recollefting a fubjefl: fo truly grand 
and glorious ; of recoUefting it frequej!ttly : and 
of calling often upon men to confider, remember, 
reafon upon and admire the wonderful event. Nor 
is there a perfon who may not hereby, be brought 
to do this with more or lefs profit and advantage t 
let his parts be ever fo fmalU 

The fcripture. is full of inftrufkions and obferva- 
tions upon the fubjeft. And as this is to be read 
and expounded in the publick worlhip, every one 
will be enabled to attain unto fome ufeful meafures 
of knowledge and refleSion upon the fubje£l. For 
what man is there, who may not be made to 
fee, adore and admire, the manner in which the 
univerfe was brought into being;, by a word 
fj)oken: the time in which; fix days: the re- 
gularity 
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gularity cJf the work; one thing ordeily alter 
another: the fpeed and difpatch with which it 
was finiflied: the power and eafe with which it 
was conduced: the vaft variety of things made^ 
and the fubferviency ot fo many ftupendous worlds 
and creatures to each other: the mighty force 
and energy of that power » which without toil 
holds up the whole in its place; and produces an 
almoft infinite variety of myfterious movements : the 
infathomable depth of wifdom neceflary to condufl 
a fcene fb complicated , and to watch over fuch 
a dreadful combination of motions? I fay, what 
man is there , though unlearned , who may not 
thus in the vulgar and ordinary way and ^ftile, 
come to give glory to the creator ? Thefe things 
were never intended to be confined to men of 
learning; but to be alfo contemplated by the un- 
learned. And therefore fabbaths and publick wor- 
fliip muft be continued and often repeated in order 
thereto. In fliort , fuch is the Tublimity and 
fimplicity of the fight; fo vifible the glory in the 
face ot nature; fo confpicuous the grandeur t 
magnificence and utility ^ that every man is capa- 
ble t and every one bound to contemplate and 
adore. And every one may thus fee and difcern 

F f 2 the 
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the inviiible things of God» being clearly feen 
and ^underfiood , by the things which are made, 
even his eternal power and Godhead. This renders 
fabbatbs and publick worihip neceflary. 

And befide this, the whole creation calls upon 

us to proclaim the glory of the creator, becaufe 

they cannot* We, of all creatures under heaven 

are capable; For the reft are not endowed with 

' reafon and fpeech. They do , indeed , glorify 

him too, by open manifeilations of themfeivesy 

by their forms and magnitude , by their glory 

and fplejidor, by filent figns, movements and 

fervices: but with reafon and defign they cannot. 

This is man's province and privilege* 

Therefore the eyes of all nature are upon us ; 
^s it were expefling, that we, having by far 
the advantage , being fuperior to them all , may 
fupply their defeSs. The fun, moon and liars ; 
the heaven and earth , wiih all their hofts ftare 
us in the face; and .with Clent figns,, bid us 
meet together in publick bodies, and hold publick 
labbaths, to Ipeak out, to publifli and alfo fing 
with reafon and defign, and every human feeling, 

the 
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the glory and greatnefs of the creator, as worthy 
of reafonable adoration, and higher praife than 
dumb and irrational creatures can render. 

In fine, man is the Helper of univerfal nature; 
the priefl and head of the creation; the mouth , 
the reafon, the afie£lions, the fpeech and voice 
of the whole. He is therefore bound to keep a 
weekly fabbath to officiate for, and fupply the 
deficiencies of inferior orders of being. ' Private 
worfhip will not anfwer the end. He is the fove- 
reign of the globe , the peculiar darling of the 
creator, and common fpokefman of the creatures; 
and therefore mufl make his publick appearance 
before God , as the mouth and reprefentative^ of 
the whole. They do their duty. They prefent 
themfelves; move and perform wonders; pais and 
repafs : they watch us , they meet us with fub- 
lime draughts ^nd exhibitions of the glory of the 
Lord : as the p/almifl expreffes it , The heavens 
declare the glory of God; the firmament fheweth 
his handy work; day unto day littereth fpeech — 
but fays he, there is no fpeech nor language. 
Their voice is not heard. They would fain fpeak, 
but cannot; and muft therefore borrow their voice 

and 
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and language from us. To offer fenfible and ra- 
tional adorati(m is man's part» who is the prince, 
the prieft and oracle of all nature. 

Thirdly, Publick woifhip is neceflary as an open 
eonieffion of the redemption by Jefus Chrifi. As we 
are bound to own and confefs the ruin qI the 
world by the fall, fo we are to confefs its per- 
fect recovery by the favior. The latter is infilled 
upon in fcripture by far more largely than the 
former. Conteflion is neceflary to falvation; that 
is, to the eventual enjoyment of it. Our Lord 
therefore fays, Whofoever ihall confefs me before 
men, him will I confefs before my father who 
is in heaven* And whoever will deny me before 
men, him will I deny before my father who is 
in heaven. Thus the apoftles were commanded to 
aflert and preach, that conf effing Jefus was fal« 
vation, and not doing it would be a man's ruin. 
We are bound to do this: that is, to worfhip 
him. And confequently to have fabbaths for the 
purpofe. 

Herein we ftand in the chara3er of publick 
witnefTes* We are to teftify and bear witnefs that 

the 
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the father fent the fon to be the favior ot the 
world; that he fo loved the worlds as to give 
his only begotten fon» that whoever believes in 
him (hould not perifh, but have everlafting life; 
that he is the lamb of Sod who taketh away the 
fin of the world; that he was delivered for our 
offences, and raifed for our juflification ; that he 
gave himfelf a ranfome {or all; tafted death for 
every man; is the propitiation for the fins of 
the whole world, having reconciled it unto him- 
felf, not imputing unto men their trefpafles, bat 
fubmitting to be made (in that they might be made 
the righteoufnefs of God. He that worihips thug 
confeffes his own falvation* He that does not, 
denies the Lord that bought him, and fo brings 
upon himfelf fwift deflru£lion. 

The fabbath muft be continued in order to hold 
up a confeffion and affirmation of this. This is 
the bufinefs and bleffednefs of him who worlhfps 
Jefus Chrifl; he owns him to be the favior of 
the world, and confequently his own; becaufe he 
is a part of that very world. If he adores him 
as the ranfome for all, and confeffes that he tafted 
death for every ^ man, he unavoidably includes 

kimfelf. 
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himfelf* If I confefs that he is the propitiation 
for the fins of the whole world, he muft be the 
propitiation for mine, for they were all committed 
within that very world, for the whole of which 
he is the propitiation. 

' The fins of the whole world cannot with any 
propriety or truth, be faid to be under the divine 
propitiatory 9 if mine, or any other man*s are leit 
out. The divine propitiatory includes and covers 

• 

the whole world, like the heavens Irom whence 
it came down. The Chrift of God , is the Chrift 
of every man in the world; and is to be openly 
eonfeiTed and proclaimed as fuch , by all men. 
He is the wifdom, righteoufnefs , fanQification and 
redemption of all men, and therefore is the 
whole, entire, perfe£): and unlimitted falvation 
of human nature. 

Nor is it enough merely to confefs this, but we 
muft triumph in it, and boafl: of it, and glory 
in God the Savior always, but in a fpecial and 

» 

f^lemn manner upon the- fabbath-day. Men are 
reconciled to God, fin is done away, righteouf- 
nefs is imputed, Satan and hell are vanquiihed> 

and 
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and heaven is open; and the fabhath' ttuift be lb» 
lemnly fan£li(ied and kept as a weekly triutfa^i 
When therefore upon the morning of the labbatht 
I.riCe out oi my bed, I mean that » \ and every 
fubfequent a6lipn of the day , as a£U of triumph* 
Whether I put on my cloathsi or eat,^ or drink » 
or worihip, or walk, or fit ^ or fpeak, I mean 
nothing by it but. that God is glori;fied and men 
faved* Yea , if I turn and look at any perfon 
or thing 9 the meaning and true defign of ali.ihaU 
be, Jefus has triumphed, and devils are defeated* 

He that will not worfliip on the firft day of the 
week, and will not defign the day, and make' 
it facred for that purpofe, refufes to triumph with 
God, refufes a (hare in the vifloty obtained over 
£n and Satan. He fpoiled priiicipalities and powers, 
and openly triumphed over them, and fo muft 
we,, or perijQi* He that will not boldly ihow 
his face in the publick aflfembly, and. defign it, 
as an aft of, triumph with the Son, Oiall be 
deemed a party in the confederacy of the van- 
quiihed powers of darknefs. If he is not, let 
him /come forth and (bow himfelf, and .Hand 
flp^y in the congregation oi the righteous, and- 

Gg boldly 
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haidly eMfeft ihb fiiviof tod i'fedteiiiptlbti of the 
world; 

And not only fo , l^at nitn mtrit make an 
sffidatit aild fureai* to iht truth* of the red^mptian 
bjr Jefii^ Chrift, as 16 appears frotn Ifaiah 4^. 
Ho^^sjt and PhtHppiatls '«• 9; io, ii. AfTembte 
]rottrfeli<^ and cdhie: d!dw libar together ye that 
itte efca^^d 6f the nations; they have no khow- 
ledge that (6i up the wood of thelt- graven Ittiagfe, 
and preiy tin to a god that carmot fave. T^U yi^, 
and bring them ne^r^ yea let them take counfel 
together; Who haftfi declared this from attticnt 
\iHies ? Who hatR toM it from that tittle ? Have 
not I thi^ LdtA? ihd there ts rib god die befide 
me : a juft Gt>d and Savior , there Is none bdlde 
tne! Lb^ unto ^e; and be ye f^ved, tSX the 
ends of ■ the earth : ' for I am Odd 1 A«d there 
is none elfe, I have fworh by myftlf, the 'Word 
* lis gotib out of ijiy • month in Hghteoufsefs and 
&atl not return , that - unto me tttrf knte fliall 
bow, every tongue flidll fweir. Bfarcly fhall one 
fey, in the Lord have I t}|;htebQrne& and ilreDgtti: 
even to him ihall mto cdihe, and all that are 
ihcenfed againft him fliall be iffiamed. hi the 

Lord 
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Ihall glory. — God hath highly exalt<^4)^9). ^f)4 
given him a name which is above every name: 

r)it^iit ih? :naiBP ^M.JpfH* fiV^nf.^WS. AwrfA Mow, 

qf thipg^ ,wi JwsaygP', ?ind .;thi»gj^ iff ,j^|^. ^^i 

nfliiag? W4er tbc-^arjh. and j^pt ,./|vq(ry, ifngi^c 
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» Jj[i ik}S paflage,, we have an pzp^fi ^fl\ ^d 
^yliorit^tipn JtQ .fcc^p p^l^jicl^ #c^iJ?Jics ^9^.„diyipe 

' worfbip^ An4 ,}he defjga ^ntdr bmA^Jiefr pf fjiph ;|f. 
femblies. is pointed out and i fp^^ii^i^d. „Qufi pj^r* 
ticular therein intended is to declare the inability 
of: all folfe ^^4^ (p f^ve us, .^an4,.the jgifprance 
9n4 |p.l^ of thoie yho fet them .up .9s .jObje£ls 
of faith and liom^e. Anticbrift^ or the fa)fe 
god who is worlhiped under various ihapes, is not 
the fon of the living God, but tt)e. ^hild of 
human ignorance and folly, and i^ to be pub- 
lickly difowned and rejefted in the 9p^n . worQiip 

. of the evangelical church. ^ The gofpel giving us 
the certain and infallible knowledge of the true 
God 9 its vrorihip does in its own nature deteQ, 
expofe and condemn all the idols » which men's 

« 

G g a ignorance 
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' ••^Anktea^'p«t^of the buljnefs oF the affembKc* 

''Bere-dalleU together 'is ,' to Ibblt'up unto the true 
God* aiiS 'be faVed'. A Voffhipping affembly if 

'to realize 'the' idea of Gafd, and look him in the 
face. That is, believe in him. To look'unta 
him thus, and to be faved, is declared to be the 
doty* of all men,' or iill the 'end^ of the earth. 
AH men, every man aifd woman to the remotefl 

' bounds of human habitations, ^e called upon and 
comtnatided to do fo. 



..;..:. ^ 



Again, another part of the bufinefs is to bovr 
the knee, that is, to worQiip and adore Jefus 
Chrifl, to' the glory of God the father. 

And finally, the bufinefs of all gofpel worfliip- 
per$ is to be upon oath. I have fworn by myfelf 
faith the Lord, the word is gone out of my 
mouth in righteoufnefs and (hall not return, that 
unto me every knee fhall bow, every tongue 
fhall fwear. In Philippians the apofile renders it, 
confefs. This fwearing is confeffing unto God; 

from 
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from whence it follows; th^ tfaef' publick'SAronhip 
of the evangelical church/ comprehends and in- 
volves in ir, all the deffig^, natire'and folttimity 
of an oath; takeii ih the iinmedijcte pref^nce of 
God. 1*hfe contents of ' this oath are here'Tpeci- 
Bed in four YarticUlarsr '' ' 
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1. A perfon is to; fwfear to his own'* falvation 
in particular. Surely (hall one fay,' in'thj Lord 
have I righteoufnefs and ftrehgth. The jiiA^ and 
holy and unblemiihed^ life of Jefus is mine. 'All 
the virtues, the equity, jufiice and goodnefs of 
his life is mine. All 'the power that is in him, 
is mine for all the purpbfes of helping me through 
dangers and difficulties, and railing me to gloiy 
in heaven. 

s In the evangelical worfliip, a perfon fwears 
to the falvatibn of all men in general , as well 
as his own in particular. His worfhipping openly 
is an oath taken that in the Lord all the feed 
of Ifrael Ihall be juilified and fhall glory. The 
oath here adminiilered and taken, does not relate 
to fome particular part of the feed ot Abraham and 
Ifrael, but the whole. In Geaefis and Galatians 
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p B. jtni Roip^m 4. 17. 18. it appears .» th^ 
Ahrali^m became not .only tbff father of tb^ J?wi(h 
mition by^bis 4iflingui&^ig f9tth and z£aU but 
the honorary and reputied father of. many nationfs, 
tBat is, ^ it is averted, of all the 9a(ions an^ 
families of the earth. lirael bis gran4-fon«- ppp 
(efling the fame faith, inherits the fame honor 

after him^. All the feed of IfraeJ |b>en gire the 

• • • * ' . . 

nations ^f (he earth*, apd ^U the indiy^du^l fami- 
)ips whereof theC? pations are compofed. This path 
{therefore is an affidavit made with relation to 
(^vtry kingdom, province or diftri^ of the habi* 
tations of the fons of n^en. That ip God, every 
individual of human nature, fliall be jufiified and 
{ball gbry. 

3. That men Qiall come to him. That they fhall 
have ^ leave and liberty to come; they (ball be 
called ; they ihall be helped , and the gofpel 
preached lanto every creature under heaven. ^ The 
apoftles did preach and proclaim that the gofpel 
is the goTpel of every nation, of eveiy family 
^d every human creature. This is the nature 
of the 04th adminiftered, that all men, all the 
feed of Ifrael, all the nations and families of .the 
earth fhall come unto him. 4 
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4 And that if they are incenfed agaitiA hinr» 
ind refufe to come, they {hall be clothed with 
ihame; becaufc they will have nothing to fay tb 
vindicate their condtt6l» They will appear lb in« 
cxcufable and foolifh, that they will ne>'er be able 
to hold up their heads » nor Ihow their faces. That 
there Qiould be fuch a Savior, and fuch a falva- 
tlt>n propofed for them and proclaimed, and 
they calle^d upon to own it, and refafed, and 
counted themfelves unworthy of eternal life, and 
reje3ed fuch a gracious counfel of God againft 
themfelves, will put them for ever out of coun- 
tenance. The matter o( the oath is, an affidavit 
made, that it is, and will be an everlafting (hatae 
for any peribn in the world not to be faved and 
go to glory. For there is nothing in nature more 
certain than that they ought, and may. 

« 

The evangelical worffaip then is in its own nature 
knd diefign, a dired oath that Jefus is the perfcS:, 
exchifive atid univerfal Savior. That i&, that our 
falvation is wholly and eiitirely of hhn , and not 

of us; that he alone is the Savior without another: 

• 

and that be is the Savior of all men without ex- 
ception. This oath therefore clear) the divine 

•bara£Ur 
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fhara3er» that he has not given any perfoa m 
ftate of exiflence, .without a fair opportunity of 
making it an everlafting privilege and bleffing to 
bimfelf : that .he has. not treated any perfon with 
negleS and indifference; that he has done with 
every one» as juftice and goodnefs required; that 
he is not; partial, refpefling perfons; fent no 
one into the world under the difadvantages of 
the fallen fiate and condition, without an am- 
ple provifion againft the evil, and a certain way 
to efcape all its ndiferies. 

• r > • 

V 

This oath aflerts, .that whoever eventually goes 
to glory, he goes there wholly and entirely by the 
grace of God. And whoever peri{bes» it is not 
by the will and counfel of God; it is not through 
his negligence or pafQng by fuch, or omitting to 
provide for their fafety; but it is through an 

« abfolut/3 retufal to be fayed , and being incenfed 
againft falvation. If God,, decreed any perfon out 
0,1 the falvation, or never prepared any. . falvation 
fpr him, pr paffed by andlelt him alone » it could 

. never be either his fin or his fhame that he was 
not .fayqd; if ,any thing iJt ^ would .be his credit; 

,. beeaufe he has | done as God- intended him to do* 

GoA 
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God intended that he {}iouId mifs heaven » and 
he miSed it» and did exactly as he. would have 
him do. But the evangelical worChip is an oath 
taken, that it; is ^p. (hame for aay man not to 
be favpd. ,, 

/. . . i 
Here.' is alfo the form and manner of it ex- 

.preffed. Surely fliall one fay. He that takes this 
oath (hall fay, furely, verity or truly it is fcj. 

.The Lord who adminiders it, faith, He (hall, 
L e. he muft, he. (ball. be obliged I^q fay. Surely; 
or moft certainly there is in Jefus falvation for 
/ne, and all the human race<; and aH men may 
come , and (hill come to it if they are not in- 

tcenfed ag^mtt/it; and if they .are, and (h^II mifs, 

.that will be a fhame, and will render them inei- 
cufable. Surely it is fo; fuf'^jy^^ this is the truth, 

. the whole truth', which came from heaven. I 
do fwear , this ts the meaning and language of my 
wo'rlhipping and conf efTing Jefus in publick ,. that 
no perfon is faved but by him, and no perfon 

. perifhes through the divine decrees, or by his 

' being neglefted , or left unprovided or unpiried * 
but wholly through a wilful neglcft or refufal. / 

Hh The 
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The neceffity df this oath , that is , oF publick 
worfliip, cannot \\t fet forth in a (Ironger light 
thah here » no , not hy the (Creator bimrelf. God 
has taken his oath upon it, that it muft and fiiall 
be fo. Obfcrve how he words it, I have (worn 
by myfelf, the word is gone out of my mouth 
in righteoufaers y and Oiall not Return, that unto 
me tvery knee Iball bow, and 'every tongue fliall 
fwear. God has tied and bound himfelf unto him- 
lell, that b^ Will not difpenfe with it, nor ex- 
eufe» nor put up with any man's negle& of the 
labbath » ok* iibfence from divine woiihtp. He is 
bound to infiA upon it, by his being , and juflicc^ 
and word. He fWoirb by his ihfinite exiftence, he 
fpake out the word of the oath with his mouth # 
and pronounced it unto himfelf, in his own hear- 
ing , and the word went out from him , Md 
never will return , that fo it (hall , and muft be* 
He that will not by fabbaths and publick worQii^, 
fwear to his own fatvation, fliall never have it. 

This is the nature and neceffity of publick 
fabbaths and worfliip* And Whatever excufes and 
evafions , men find out to amufe themfelves in this 
Iblemn bufinefs at prefent, the time will come 

when 
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thtir pkas . will not bear . pronuncUtion* Moft 
p0opl^ npw a^ as if God had lodged a difcreti- 
4marx ppwer in them, t^ be» or not to be 
Mtga^i ifi tb^fe things, as humor or accidents 
DvajF difppfe or iildifpofe them; not confidering 
ihtit God IS upon oath himCelf , and cannot excufe 
ibero if he would, and that they alfo are called 
ttppn herein ,10 be upon oath in a matter that 
deeply GODc^rns the creator, tbe univerfe, and 
.tb^mfelves. Excufes therefore cannot be heard « 
«nd ablence ca^mot be difpenfed with. 

This oath mufl; be adminiAered to every perfon 
in order to falvation. Every man mufl fbnd up 
as a witnefs lor God, that men are faved by 
grace, and ii they periQi, they are without ex- 
cufe; that in the lad day, God may fit upon 
his throne, and fum up the evidence of all ages, 
and pronounce the final fentence accordingly* And 
if men expe£l mercy here, though they do negleS 
it, they will be difappointed , for it is out of 
God's power to fliew them any« He fays his oath 
binds him not to do it* The word of the oath 
is gone, and cannot be recalled. Here is mercy 
enough, let this be owned, and ii this does not 
fave, nothing wilL And 
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:'\;And *God himfelf, is alfo upon oath concerning 
this, matter -^-*-i* By myfelf have I fworn, faith the 
Lord , that in bleffing ^ I will blefs thee , and in 
muhipiying I will multiply thy feed ; and in thy 
feed ihall all the natibns ' of the earth be bleifed.' 
The apoflle alio : takes notice of this oath, that 
it was made in favor of the heirs of promife , 
which as appears above » are the nations of the 
earth, in general; and fays it was added to the 
decree , to make it impoflible for God to lie : 
to banifh jealoufies' and fears out of the minds of 
the heirs, and to perfuade tbera to believe with 
certaincy and confidence. In other words, to re- 
move all the fcruples that could any way arife in 
their minds, againfi taking the oath contained in 
the nature of their worfhip and confeffion. God 
a4miniftered,it to himlelt : himfelt fwore to him- 
felf, to make the grant of falvation to all the 
heirs of Abraham univejfal and irrevocable. He 
has put it OHt of his own power to reverfe, or 
limit it. He has made it irapofTible for himfelf 
not to fave all human nature. By myfelf, fays 
he, have I fworn that I will do it: bleffing I 
will blefs thee, and in thee, "all the nations of 
the eaith. I vow it; I fwear it, and appeal 
to myfelf. As 
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As if he had faid, I* had before, from the 
very beginning,' in a gracious counfel of my good 
will, decreed and refolved to be the Savior of all 
men: but now Abraham has pleafed me fo much 
by his obedience, that to the benign decree, I 
have added an oath , to make it firmer and more 
impoflible to mifcarry. Love to human nature 
has always had a ruling influence in all my works 
and ways. It is fo great that it is ready to take 
* frefli fire , and be inflamed by every occurrence 
that may have any tendency to flir it. I have 
•now found one of the race whofe faith and obedi- 
ence have highly pleafed me, and every man in 
the world fhall be the better lor him. Not himfelf 
only; not only the nation that fliall defcend from 
him; but every nation in the world; every man^ 
woman and child on earth. I love the whole human 
race more for his fake. Out of love I will con- 
fiitute him the father of them all. I am fo prone 
to this, that I am ready to be carried away by 
it on every occafion. I am by this aflTdir ot Abra- 
'ham, more in love with all the fons of men; 
more inflamed with their falvation than before; it 
}$ more firm and impoflible to fail: there was one 
immutable thing to fecure their happinefs before; 

but 
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bttt now there are two» by each of whkh it is 
tmpoffiUe for me to lie in the afiair* Let the 
whole univerfe ^ bear and obferve and bear witneft* 
I have fwom by my own Godhead « becanfe there 
is no greater, that in blefling I will blefs Abraham; 
in bleffing I will blefs his feed i the Jewifli nations 
yea, every one of them; that in blefling I will 
Uels all the nations of the earth. Obferve what 
I lay, I do not fay that I will not hurt or de&roy 
them, but blefii tibem; I bleis aU the nations in 
Abraham. In bleffing him I blefs them. I com- 
prehend and include them all in the fame compli- 
cated bleffing. In bleffing I will blefe, firft 
Abraham, and then all human nature in him. 
* AU are his children, and the bleffing fliall- be one 
family bleffing, conferred upon the father and en* 
tailed upon all the children. 

Every perfon in the world is therefore the bettj^ 
for Abraham. The falvation of each is mote fafe 
and certain. We are loved and efleeraed more 
than otherwife we ffiould have been. The. oath 
paflfed on his accooot in our favor is , and will be, 
an eternal evidence of this tnith. Our ialvation 
was inclofed in a firm and immutable decree before, 

but 
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but for his lake , it was bound and wrapt up i« 
an affidavit added to the decree, that there might 
be two impoffibilicies to be urged againft every ob« 
je£lion, furmire or fufpicion upon the fubje£l. 

Yet notwithdandmg all thfs, it appears that 
mankind were divided and nnfixed in their minds* 
Some attributing^, falvation to wooden gods; fome 
to fun, moon and ftars; fome to themfelves, 
and fome to a partial decree which favored a few 
and negle3ed all the reft. Thefe provocations pre* 
vailed, and it was feen that they would fiiil more. 
Cod therefore told Ifaiah, that to put an end 
to this idolatry and flanders thrown upon him» he 
had made another oath more folemn than the for- 
teer. Says he, I have fwoin by myfelf, the 
word is gone out of my mouth in righteouinels , 
and ihafl not return, that unto me every knee 
'&alt bow and every tongue (hall Iwear. And each 
ihall be bound to declare upon oath. There is fo^ 
'me in God, and for all the feed of Jacob, righ* 
teoufnefis and firength, and matter of glorying and 
boafting. Surely it is fo. They muft fay fo upon 
oath. I have decreed the fahration of all » and 

am upon oath to perform it. And now I am upon 

oath 
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oath alfo that every man and woman fliall fwear 

it too. I have no pleafure in the death of a fm- 

ner; am not willing that any one fliould perifh : 

I have loved the world: I will all men to be faved. 

By myfelf I have fworn that I do. I have nc\er 

bellowed exiflence and fuflenance as mock bieffings 

and hypocritical favors upon any one, I have 

never ofiered heaven and grace, and at the fame 

time intended hell and damnation for any one. I 

have never made oSers of mercy and pretended 

pity, and meant the contrary. I have never out 

of ill will fent any man into the world. I have 

never neglefted or'paffed by, and rendered perdi* 

tion unavoidable to any one. I have never beea 

partial , regarding the perfon of any one. I never 

meant a. curfe but a blelFing; even the blefBng of 

Abraham.. By myielf, by my eternal Godhead and 

power it is fo. And as I am yet trifled with, and 

wickedly fufpefled and flandered, I have again 

fworn by my whole felf, that every one fliall upon 

the bended knee of adoration , ■ fwear what I have 

fworn , and clear my name from murderous . and 

blafphemous charges* I conflitute and appoint fab« 

baths and publick worfliip to bj a confiru£live oath, 

that I am not willing that any (hould perifh, and 

that 
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that the bleffing of falvation is bound up in the 
decree and oath of God for all the families of the 
earth. The word is gone out of my mouth in 
xighteoufnefs: fince fuch conftruftions are put upon 
my difpenfations , it is juft in me to interpofe and 
liiake^ fuch affidavits, and therefore it is irrevoca- 
ble. The word is gone in righteoufnefs and fliall 
not return. And nothing lefs than this fliall be 
deemed confeflion and worfliip. 

God therefore giveth faith unto falvation to all 
men , and calleth them all every where to repent* 
A&s 17. 30. 31. That is, a power and capacity 
to believe unto falvation. Where the truth is 
declared and opened, every perfon is able to be- 
lieve. For faith is the gift of God to all men^ 
and no man under heaven is bound to be an 
unbeliever. Some hold that this cannot be the 
truth, for if fo, every man would be a believer, 

arid eventually faved. But it does not follow. 

God gives eyes to a man , yet he may fliut them 
or put them out and make himfelf blind. He 
gives life, and yet a man may kill himfelf. ' He 
/ gives reafon to a man , and yet he may abufe it 
and make himfelf a fool; he may, I fay, do 

li this 
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this, and many do. So alfo he gives faitb^ 
which may be exerted and Improved unto falvation; 
but this may be neglefled and buried, and a man 
may make himfelf an unbeliever. 

Every man therefore is bound to fwear that he 
has in God , ' not only righteoufnefs , but flrength 
to believe and pra3ice it ; and to come into the 
glory to which it leads. The fabbath is therefore 
neceffary, that we might confefs the redemption 
of the world 9 and fwear to the uuth, certainty, 
extent and impartiality of it. And as God is him- 
felf upon oath, and as there are innumerable lies 
forged and circulated againft him in this particular, 
fo much more prefling is the necelGty of a weekly 
worfhip, which in its nature is a publick affidavit 
againfi them alL Be admonifhed then, ye tribes 
and families of human nature; ftrenuoufly keep the 
fabbaths , and cry aloud and fwear with God upon 
the mountains of Ifrael, that tranfgreffion is £• 
nifhed, fin ended ^ reconciliation made, and life 
and immortality brought to light. Say with the 
prophet , Sing O heavens and be joyful O earth , 
and break forth into finging O mountains : for 
the Lord hath comforted his people, and- will have 

mercy 
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mercy upon his afflifled. He has redeemed us and 
blotted out as a thick cloud our tranfgreflions » and 
as a cloud our fins. Sing O ye heavens for the 
Lord hath done it, fliout ye lower parts of the 
earth, break forth into finging ye mountains, O 
foreft, and every tree therein; for Jefus is be- 
come a ranfome for all, and the reconciliation of 
the world. 

5. The publick worfhip and fabbath muft be con- 
tinued to keep up a houfe ior God on earth* 
He rejoices in the habitable parts of the earth , and 
his delights are with the fons of men. This is 
what few people believe or confider, even of 
thofe who give themfelves fome little concern about 
religion too. That It is fo with profeffors, and 
was formerly, appears from the apoftle's vehement 
interrogatories. 1. Corinthians 3. Know ye not 
that ye are the temple of God ? What know ye 
not that your body is the temple of the Holy 
Ghoft? 1. Peter 2. Ye alfo as lively ftones are 

built up a fpirltual houfe. In whom you alfo 

are builded together lor a habitation of God through 
the fpirit. Ephefians 2. Hebrews 3. But Chrift 
as a fon over his own houfe; whofe houfe arc 

I i 2 we 
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we 9 if we hold faft the confidence and the re- 
joicing of the hope firm unto the end. Wherefore 
as the Holy Ghoft faith j To-day if ye will hear 
his voice. —— Publick worfhip carried on with con- 
fidence , boalling and glorifying in God , as re- 
prefented above, is the houfe ot God where he 
dwells with delight; wherefore Semeron the new 
fabbath is neceffary. 

It is plain •by thefe paffages, that we ought to 
be diligent and attentive to get the true idea and 
doftrine of the houfe of God. And if we are, 
we ihall find that this houfe is mankind coUe£led 
together for publick worfliip. That is, this forms 
a houfe, wherein he refides with fingular delight* 
This is the real tabernacle and temple , and the 
true bethel ; the houfe of God' and gate of heaven. 

In this houfe is. to be carried on the work of 
the temple and tabernacle.- That is, to offer up 
ipiritual facrifices which are acceptable to God 
through Jefus Chrift. It is not walls' and woiks 
of flone and wood, or gold and filver, can 
make a houfe for God. It muft be a living, 
intelleftual, human houfe; made up of mankind, 

met 
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met together as j^bove. Such a houfQ ia the ha- 
bitable* parts of the earth , \s the feat and Qbje£k 
of his delight. 

And fuch a houfe is neceffary for us. For here 
we muft come and by prayer and fapplications with 
thanklgiving our requeds may be made known unto 
God, that being careful for nothing, the peace of 
God may keep our hearts and minds in CUrift Jefus, 
Here we muft be waflied from guilt and ignorance 
by the frequent preaching of the word. Here alfo, 
the fpirit of all wifdom and goodnefs is difpenfed, 
to enlighten our mind and difpofe our wills and 
inclinations aright; teaching and helping u^ to 
ceafe to do evil and learn to do well* 

He therefore who keeps the chriftian fabbath apd 
carries on its worfliip, is honorably 'employed. He 
builds a houfe lor God to dwell in among the fons 
of men, where his heart is; does the work which 
Mofes, Befaleel and Aholiab did; the very fame 
that David, Soloman and Hyram accompliflxed; and 
much nobler. He is engaged more honorably than 
the Jewifh high prieft himfelf, who officiated only 
in the fymbols and fhadows of the fervices of the 

gofpel 
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gofpel church. Hereby alfo we have the honor of 
dwelling in the fame houfe with God , where we 
muft be found at death if ever we mean to poflefs 
celeftial happinefs. Our heaven muft begin here 
and in this manner. 

He then that will not keep the labbath nor fre- 
quent the worfliipping aifembly, is as great an 
offender as he who would venture to tear off one 
of the cuiious* rurtains or boards of the tabernacle 
of Mofes; or one of the beams or ilones in the 
temple, and a much greater offender. For he takes 
out of God's houfe a human living and rational 
fione, bought with the blood ot God. Yea, he 
lefufes God a houfe on earth, does what he can 

to banifh him from among men, and to turn him 

•ut of his own creation. 

He therefore who keeps the fabbath begins his 
heaven, is in his introdu3ory glorification, and 
enters upon that fociety and converfation with Godf 
which will never come to an end. Then whatever 
others do, lor my own part I will fay with the 
pfalmift, ,One thing have I defired of the Lord, 
and that I will feek after, that I may dwell in 

the 



E 247 ] 

the houfe of the Lord all the days of my life, 
to behold the beauty of the Lord, and to inquire 
in his temple. Here let us live , here let us 
learn the mind of God» here let us die, and 
from hence be removed in due time to eternal 
manfions of glory. 
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